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Wishram Texts

INTRODUCTION.

THE Wishram Texts, forming the bulk of the Upper Chinodkan material presented in this volume, were obtained, for the most part, in Yakima Reservation, situated in southern Washington, in July and August of 1905. A portion of the material (last two episodes of I, i, 17, 18; II, ii; IV, 3, 14) were sent to me after I had returned from the field by my half-breed interpreter, Pete McGuff. As I had taught Pete the phonetic method of taking down Indian text followed in my own work, the additional texts forwarded by him were all in strictly phonetic shape, and are published here with such compara- tively slight revision as they seemed to demand. Besides the two short Wasco and Clackamas texts that were collected many years before by Dr. Boas, and are here published as an Appendix to the Wishram Texts, these texts of Pete’s are the only Indian linguistic material embodied in this volume not personally obtained in the field. The work in Yakima Reservation was undertaken under the direction of the Bureau of American Ethnology. For permission to publish the Wishram texts in the present series I have to thank Professor W. H. Holmes, the Chief of the Bureau. The remainder of the WTishram material, together with ethnological specimens and information secured by correspondence with Pete McGuff, was obtained under a private grant from Mr. G. G. Heye of New York City. It is a pleasure to record his liberality in this place.

The approximately 1500 Indians (according to the Census Report of 1890) who now make up the population of
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Yakima Reservation belong to two quite distinct linguistic stocks. The greater part (chiefly Yakima and Klickitat Indians) are speakers of Sahaptin dialects, the minority (Wishram, more properly Wi’cxam, Indians-, their own name for themselves is Ha’xluit) speak that dialect of Upper Chinookan that is illustrated by the present texts; before their removal they occupied the northern bank of the Columbia about The Dalles. The number of the latter was given by Powell as 150 for the year 1885-86. According to the information supplied by Pete McGuff, the number of Wishram individuals still able to speak their own language is about 150, this estimate including those that regularly live at the fishing village of Wishram on the Columbia. The more numerous Wascos (238 according to Powell) of Warm Spring Reservation, Oregon, speak the same language. As is to be expected from the decided preponderance of Sahaptin Indians in Yakima Reservation, most of the Wishrams speak, or at least have a smattering of, Klickitat, as well as their own language and the Chinook jargon ; very few, however, if any, of the Sahaptin-speaking Indians, can also speak Wishram, the language having a reputation for great difficulty, chiefly, it is probable, because of its harsh phonetics.

The bulk of the linguistic material obtained in the field (I, i [except last two episodes], 2-10, 12-16; II, 1-5; IV, i, 2) was dictated by Louis Simpson (Indian name ME’- nait), Pete McGuff serving as interpreter; Pete McGuff himself was the narrator of most of the remainder (I, 1 1 ; II, 6— io; III); while Louis’s brother Tom Simpson (Indian name Ta’xcani), the since deceased head of the Shaker Church in Yakima Reservation, was the source of two very short texts (I, i [variant of second episode] ; II, 12). The seven texts already referred to as having
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been taken down by Pete himself were dictated by various elderly Indians, — Yaryarone, Sophia Klickitat, Jane Meacham, and A’nEwikus.

A few words in reference to Louis Simpson and Pete McGufT may not be out of place. Louis Simpson is a fair example of the older type of Wishram Indian, now passing away. Of short and stocky build, bow-legged from constant riding on horseback, he is about seventy or seventy five years of age, of an impatient and somewhat selfwilled temperament, dramatically talkative, with a good deal of the love of gain and bargain-driving proclivities with which many of the early Western travellers charged the Indians about The Dalles ; yet, despite this, he proved to be a lovable personality, owing chiefly to his keen sense of humor. He has a command of Wishram, Klickitat, and the Chinook jargon; but his English is extremely broken, hardly intelligible at times. Superficially, Louis is a convert to the ways of the whites ; in other words, he is a “civilized” Indian, — lives in a frame house, raises and sells wheat and hay, is dressed in white man’s clothes, is theoretically a Methodist. Judging by the contents of his mind, however, he is to all intents and pur- poses an unadulterated Indian. He implicitly believes in the truth of all the myths he narrated, no matter how puerile or ribald they might seem. Coyote he considers as worthy of the highest respect, despite the ridiculous and lascivious sides of his character; and with him he is strongly inclined to identify the Christ of the whites, for both he and Coyote lived many generations ago, and appeared in this world in order to better the lot of man- kind. On one point Louis always insisted with great emphasis, — the myths as he told them were not invented by himself, but have been handed down from time immemorial, and hence have good claims to being consid-
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ered truth. Pete McGuff, on the other hand, may serve as a type of the younger generation of Indian, though only a half-blood (his father was a negro, his mother is a full-blood Indian). Having lived much of his life with the Wishrams, he speaks their language fluently, though long contact in early life with the Cascades Indians on the Columbia is responsible for a number of un-Wishram phonetic peculiarities that the linguistic material obtained from him exhibits. He has not of course that feeling for the old Indian life, and faith in the truth of the myths, that a man like Louis Simpson has 5 nevertheless, in spite of his white man’s rationalism, he is not at all disposed to dismiss as idle the ideas of the Indians in regard to medicine-men and guardian spirits. He has been trained in the Agency school, reads and writes English well, and in general displayed throughout remarkable intelligence ; he has been of the greatest help to me, both in the field and in correspondence, and I take this opportunity of thanking him.

The arrangement of the texts into the heads of Myths, Customs, Letters, Non-Mythical Narratives, and Supplementary Upper Chinookan Texts, is self-explanatory, and need not be commented upon. An effort has been made to secure as many types of text as possible, both in order to obtain a reasonably wide range of linguistic data and to give at least some idea of various sides of Indian life and thought. Some brief remarks have already been made on the subject of Wishram mythology in another place.1 The myths now presented, together with the late Mr. Curtin’s “Wasco Tales and Myths,” in the latter part of the volume, will serve as evidence for the statements there made. In regard to the Wishram language itself,

1 Sapir, Preliminary Report on the Language and Mythology of the Upper Chinook (American Anthropologist, N. S., Vol. 9, pp. 542-544).
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it is intended sooner or later to publish a complete study of it. Practically the only thing in print explicitly devoted to it is the brief article already referred to.1 The English translation has been so arranged as to correspond paragraph for paragraph, and, in the main, sentence for sentence, to the Indian original. Some will find the translation painfully literal ; I shall more cheerfully bear this charge than that of having given a misleading or slovenly rendering.

I cannot close these preliminary remarks without expressing my sense of deep obligation to Dr. Franz Boas. It was by his advice and under his guidance that the work of which this volume is a product was undertaken ; it is a heartfelt pleasure to thank him for the friendly advice and assistance he has given during its prosecution.

EDWARD SAPIR.

Philadelphia, Pa., March 19, 1909.

1 Sapir, Preliminary Report, etc. (American Anthropologist, N. S., Vol. 9, pp. 533-542). The main points of structure are identical with those of Lower Chinook. For this dialect, see Swanton, Morphology of the Chinook Verb (ibid., Vol. 2, pp. 199-237) ; Boas, The Vocabulary of the Chinook Language (ibid., Vol. 6, pp. 118-147); and the more systematic study of Chinook soon to appear in Dr. Boas’s Handbook of American Indian Languages.
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KEY TO THE PHONETIC SYSTEM EMPLOYED.

I. CONSONANTS.

/, /, k . . voiceless stops, approximately as in English.

b, d, g . . voiced stops, as in English.

q . . . . voiceless velar stop, like Arabic q.

g . . . . voiced velar stop, voiced correspondent of q. Apt to be heard as voiced velar spirant (Arabic ghairi) after vowels.

£c, (q”} . . k (and q} followed by marked aspiration.

kx, qx . . k and q followed respectively by their homorganic voiceless spirants. Probably best considered as somewhat exaggerated forms of aspirated k and q.

ku, q* . - k and q followed by whispered #, or, probably more accurately, accompanied by tongue-position and lip-rounding of «.

//, //, k!, q! “fortis” or “exploded” voiceless stops. Pronounced with greater stress than p, /, k, q; glottis is closed during their production, release of its closure being subsequent to that of/, /, k, q.

fl . . . . voiceless dental (or alveolar) spirant, approximately like English th in thin, or perhaps better like lisped s. Found only between dental (or alveolar) stops.

c . . . . voiceless prepalatal spirant, like sh in English ship.

s ; , . . . . voiceless alveolar spirant, like English s.

tc, ts . . . voiceless palatal and dental (or alveolar) affricatives, like ch and ts in English.

id, ts! . . “fortis” consonants related to tc, ts, as are //, //, k!, q!, to P, t, k, q.

x, x’ . . voiceless palatal spirants midway, in place of articulation, between ch of German ach and ch of German ich. x~ is used to indicate pronouncedly forward palatal articulation, but it never quite gets as far forward as ch of German ich.

x . . . . voiceless velar spirant, like ch in German ach, but pronounced rather farther back.

/, m, n, w, y, h, as in English.


	…. voiceless palatal lateral ; tongue covers larger part of front of palate, and may extend to lower teeth.



L . . . . same as t, but with initial stop (dorsal /) quality. Etymologically it is either derived from t--l or is merely pho- netic variant of I.
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. “fortis” consonant of L. Related to L (=#) as are tcf, is!,

to tc, ts.

. glottal catch, momentary closure of glottis. Not nearly as

frequent as in Lower Chinook.

Tabular View of Consonants.

Voiceless Voiced Fortis Voiceless Voiced Voiceless Fortis Nasal.

Stop. Stop. Stop. Spirant. Spirant. Affricative. Affricative.
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	VOWELS.



short and long a in German Mann and sagen.

short and long open ^-sounds. Respectively as in German

voll and English saw.

short and long close ^-sounds, as in German Ton. short and long as in English full and fool. short and long close z’-sounds, as in German sie. short open z-sound, as in English pin. short and long close ^-sounds, as in German See. short open ^-sound, as in English met. short and open as in English hat and bad. obscure vowel of undefined quality, as in English but.

denotes elision of final vowel. Thus wa’T igi’ux from

denote main and secondary stress accents, denote abnormally long (rhetorically lengthened) vowels, approximately 2, 4, 6, and 8 times as long as ordinary long vowels.

denotes abnormal length of preceding consonant, denotes that vowels so separated are to be prononnced separately, enclose words of English translation not found in Indian text.

VVISHRAM TEXTS

BY

EDWARD SAPIR.

I. - - MYTHS.

The Origin of Fish in the Columbia.

1 Under this title are included fourteen short myths dealing with Coyote as culture-hero and transformer, often as trickster. They, very likely with others not obtained, evidently belong together as a sort of Coyote cycle, and were, with the exception of the last two, told by Louis Simpson as one myth in the order here given. The conception that keeps them together is that of Coyote travelling up the great Columbia as, in the main, corrector of the evils of the mythic or pre-Indian age, the order of the separate incidents being determined by the topo-

I. — MYTHS.


	WHAT COYOTE DID IN THIS LAND.1 The Origin of Fish in the Columbia.



Coyote3 heard about two women who had fish preserved in a pond. Then he went to them as they were collecting driftwood from the river. He turned himself into a piece of wood trying (to get them to pick him up). He drifted along-. But then they did not get hold of him. He went ashore, ran off to way yonder up river, and transformed himself into a boy. He put himself into a cradle, threw himself into the river, and again drifted along. The two women caught sight of him wailing. They thought: “Some people have capsized, and this child is drifting towards us.” The younger one thought : “Let us get hold of it.” But the older woman did not want to have the child. Now it was drifting along. The older one thought : “That is Coyote.” Nevertheless the younger woman took the child and put it in a canoe.

The two women started home towards their house. The child was wailing, and they arrived home with it. They took off the cradle from it and looked closely at it. As it turned out, the child was a boy. The younger one said :

graphic sequence of the villages at which they are localized. Compare the Coyote myth in Boas’s Chinook Texts (pp. 101-106) and Kathlarnet Texts (pp. 46-49), though the establishment of taboos, which is the chief conception in these, is not at all strongly marked in the Wishram Coyote cycle.

2 Compare, as a striking parallel of this myth, Goddard’s Hupa Texts (pp. 124, 125), where Yimantuvvinyai, the Hupa culture-hero, is also fed with eels by a woman who guards all the salmon.

1 The second -c- refers to icga’kwal “eel” (duale tantum), a form used alongside of iga’kwal (masc.).

“A boy is better than driftwood.” And then she went and cut an eel and put its tail in his mouth. Then straightway he sucked at it and ate it all up. She gave him another eel, and again he sucked at it, (eating up) only half. Then he fell asleep, and half the eel was lying in his mouth. The two women said: “He is asleep; now let us go for some more wood.”

And then they went far away. He arose and saw them going far off. Then he made himself loose and seized their food. He roasted the fish on a spit; they were done and he ate. He caught sight of the fish, which were their food, in a lake. Then he examined (the lake) carefully, and discovered a spot where it would be easy (to make an outlet from it to the river). ” Here I shall make the fish break out (from the lake), and then they will go to the Great River.” £ He made five digging-sticks, made them out of young oak. And then he put them down in that place. He started back home towards their house. Again, just as before, he put himself into the cradle. Again there (in his mouth) lay the eel’s tail. Again he fell asleep.

Now the two women arrived. “The boy is sleeping,” they said; “very good is the boy, being a great sleeper.” And then they retired for the night. Daylight came, the boy was sleeping. Again they went for wood. Again he saw them going far away. Then he got up and took their food. He roasted it on a spit and ate it all up. Then straightway he went to where his digging-sticks were. He took hold of one of his digging-sticks. Then he stuck his digger into the ground ; he pulled it out, and the earth was all loosened up ; his digging-stick broke. He took hold of another one and again stuck it into the ground. Then he loosened up the earth, and his digger was all

2 That is, Columbia River. The word wi’mat of the text is never used to refer to any other river. All other streams are denoted by wi’qxat.

Coyote and the Mischievous Women.

broken to pieces. He took hold of another one of his digging-sticks. Again he stuck it into the ground ; he loosened the earth all up, and his third digger was all broken to pieces. He took hold of the fourth one ; again his digger broke. Now at last he took hold of the fifth and stuck it into the ground ; he loosened the earth all up. And then the fish slid over into the Great River.

Now then the older woman bethought herself. She said to her companion: “You said, lThe child is good;’ I myself thought, ‘That is Coyote.’ Now this day Coyote has treated us two badly. I told you, ‘Let us not take the child, that is Coyote.’ Now we have become poor, Coyote has made us so.” Then they went to their house, and he too went to them to their house.

He said to them: “Now by what right, perchance, would you two keep the fish to yourselves ? You two are birds, and I shall tell you something. Soon now people will come into this land. Listen!” And the people could they will come into this land ; those fish will be the people’s food. Whenever a fish will be caught, you two will come. Your name has become Swallows. Now this day I have done with you; thus I shall call you, ‘Swallows.’ When the people will come, they will catch fish ; and then you two will come, arid it will be said of you, lThe swallows have come; Coyote called them so.’3 Thus will the people say : ’From these two did Coyote take away their fish preserved in a pond; now they have come.”5 Thus did Coyote call those two.

Coyote and the Mischievous Women. Then Coyote travelled up the river. He went and went,

2 This explains why the coming of the swallows is synchronous with the first salmon-run in the spring.

(Tom Simpson’s Version.3)

1 That is, with which to catch them, so elusive were they.

2 It does not appear what sort of water-birds the mischievous women were transformed into, possibly divers.

and arrived at a certain land. He caught sight of two women across the river. And then each shouted out to him from across the river : ” How fond I am of you !” Thus the women spoke to Coyote. Then he thought : “Well, now I should like to have the women.” He threw himself into the river and dived under. He came to land where he had seen the two of them. He looked about -, there was nothing to be seen. He turned about to where he had thrown himself into the river. There they are still. Again he threw himself into the river and dived under

the water. He thought: “Truly, they like me; but I for my part have left behind a fish-line.”1 He put his head above water ; there was nothing to be seen.

Across yonder were the two women where he had first caught sight of them. He thought: “Truly, they make me crazy.” Now he feels cold. He thought: “How now ! they are really two birds, but they make me crazy.” He thought: “Never mind, now!” and called out to them: “Now you two there have for all time become birds in the water.3 People will say, ‘These two have made Coyote crazy, so he called them birds.’ For all time you two shall be birds in the lake.”

(Tom Simpson’s Version.3)

Coyote went along (until) he came to open country. He caught sight of two women dancing on the other side of the river. They called out to him : ” Come, Coyote ! we love you.” And then he thought: “I shall deceive them by pretending that my wife has died.” So then he

3 Tom Simpson, brother of Louis, took exception to the transformation in the first version, when this was read to him, and denied its correctness. The transformation to water-birds seems more appropriate than that into rocks, however.

Coyote as Medicine- Man.1

1 Compare with this myth Boas’s Traditions of the Tillamook Indians (Journal of American Folk-Lore, Vol. XI, pp. 140, 141); Teit, The Shuswap (Publications of the Jesup North Pacific Expedition, Vol. II, p. 741).

burst out crying. He said to them : ” Not long ago my wife died,” and again they said to him: “Come, we love you.” And then he swam up close. He was under water. He stuck his head out, but did not see them across (from where he had started). He turned around and saw them on the other side. Then again he swam, swam towards the two women. Again he approached them ; again he was under water. He stuck his head out, but again he did not see them. Then again he turned about, and again saw them on the other side. And then he thought : “Now I shall take them home.” So he took them home. He said in his heart, he thought: “Now the Indians will come, but you two shall not make the people crazy.” So then they turned into rocks.

Coyote as Medicine- Man.1

A certain old man was sitting in the trail with his penis wrapped about him just like a rope. And then Coyote passed by him and went on a little beyond. He saw some women jumping up and down in the water. And then he thought: “I shall borrow from the old man his penis.” He went over to him and said to him: “Friend, would you not lend me your penis?” And then (the man) said to him: “All right, I shall lend it to you.” So then (Coyote) took it and carried it along with him. Then he put it on to his own penis.

Then he shoved it under water right where the women were jumping up and down. One of the women jumped up, the penis got between her legs, and it remained stuck a little ways. And then she became ill (?).

Then the (other) women took hold of her and brought her yonder to shore. They saw that something was

1 The Raven plays the part pf the medicine-man in Wishram mythology (cf. also the story of “Coyote and Skunk,” No. 15.

sticking to her, but they could do nothing with her-, they could not cut it out of her with anything. And then they took hold of her and carried her a little farther away from the water. Coyote was far off across the river, and they dragged him into the water. Coyote shouted: “Split a stone (as knife) ; with it you will cut it off.” They said : “Whatdid some person tell us? He said, l Cut it off with a stone knife.’” And then they looked for it and found a stone. They split it, and with the same they cut off the (penis) from her. It had run up right into her. That Coyote over yonder cut it all off. Then he turned his penis all back (to himself).

Immediately Coyote went on again ; he arrived somewheres, and laid himself down there. Now this woman is sick ; they took her with them and straightway carried her (home). They looked for a medicine-man and found the Raven.1 They said to him : ” Now you will treat (her) ;” then he assented. He went to treat her ; he had consented to do so. And then he doctored and doctored ” (until) he said: “There is nothing in her body, there is no sickness in her body.” Thus did speak the Raven.

And then the people said: “Yonder is a certain Coyote, who is a medicine-man.” Then they went and said to him: “What do you think, will you treat her? We have come for you.” And then he said: “Well, I could not go so far on foot ; there must be five women without husbands. No ! five women will have to come for me ; they will just carry me on their backs.” And then they went and said to five women who had no husbands : ” Now you will go and bring the old medicine-man.” Coyote yonder split some alder-bark and chewed at it. Then the women came to meet him, and he said to them : “I am sick in my breast.” Then he spat ; he showed them that what he had spit out was red and pretended that it was blood.

yoqt.”

“You will just carry me on your backs so that my head is downward, in order that the blood may slowly go down to the ground. If my head is turned upwards, my mouth will perhaps become filled with blood, (so that) I shall die. It is good that my head be down ; (so) I shall not die.” One of the women straightway took him on her back ; the youngest one carried him first ; she carried him with his head turned down. She went along with him. And then straightway he put his hands between her legs. Immediately he stuck his hands into her private parts and fingered them. She thought: “Oh! the old man is bad ; the old man did not do good to me.” So then she threw him down on the ground. Then he spat blood when she had thrown him down. One of the older sisters spoke, and said to her : ” It is not good that you have hurt the old man.”

And then one of the women again took him on her back. She went along with him. Straightway again, as before, he treated her ; again he put his hands into her private parts. She did not carry him long; she also threw him down, Again one (of the sisters) said to her: “It is not good that you have thrown him down; you have hurt the old man. Look at him; agaffr blood is flowing out of his mouth, he is coughing.” And then she also put him on her back ; now she was the third to carry him. To her also he did as before; he fingered her private parts. She did not carry him long, but threw him down also. And then again one of the women said to them: “Oh! you have not treated the old man well. Now he is continually spitting out much blood, the blood is flowing out of his mouth ; you have hurt him badly.”

And then the fourth woman took him on her back. That woman also went along with him. He treated her also as before, fingering her private parts. She also threw

itcka atgigrialama. Galfkim idiaxixlalit : 2 u Naxqe pu

2 Idiaxi’lalit (cf. -gila-it, “to doctor”) denotes properly “medicine-man” in his capacity of “doctor,” of dispeller of disease 5 idiage’wam is used as equivalent to “shaman” in its wider sense of one who can inflict harm on others by his conhim down. Behold, now they were approaching to where the girl was lying sick in the house. Now another one of the women, the oldest of all, — she was their oldest sister, — said to them: “How you have treated the old medicine-man ! Look, blood is flowing out of his mouth ; now he is close to dying. Why have you done thus to the old man?” The four women said among themselves: “Thus has the old man done to me myself.” One again said in like manner: “He fingered my private parts.” They said to one another : ” Now she too will find out •, she will think that the old man is bad, after all.”

Now also the other one, the fifth, took him on her back and went along with him. Her also he treated as before. Now the house was near by, and there she threw him down. And then people were gotten where the woman lay sick who should sing for him, while he was to treat (her) ; they obtained animals of such3 kind from the land, large deer who could make much noise; they were to sing out loud.

Coyote, the medicine-man, said : ” Now lay her down carefully.” And then they laid her down ; the people who were to sing for him seated themselves. The medicineman said : ” I alone would not treat her. Put something around her here to hide her from view, so that I may treat her well.” And then they took rushes and put them over her to hide her from view. Now there he sat by her, and said to them : ” If I turn my hand up, then you shall sing.”

Then he took up the song, and they started in singing. And then he treated (her) ; he spread apart her legs. He stuck his penis into her and copulated with her. She

trol of spirits. Not every idiaxi’lalit or “doctor” was such a “shaman” or “tamanoas,” though an idiage’wam could generally cure disease. In the text the two words are used interchangeably for ““dispeller of disease.” 3 Accompanied by a gesture in the recital.

Coyote and the Mouthless Man.

called out: “The old one is copulating with me.” He put up his hand and said to them : “Now go ahead, sing hard.” And then hard they sang and sang. The two (parts of the) penis stuck together. Truly, that was the same penis which they had cut off with the stone knife ; that (Coyote) penetrated her halfways, thus he copulated with her. The two (parts of the) penis -recognized each other, they stuck together.

And then he pulled it out of her. Straightway she became well. Her mother asked her : ” How are you feeling now? Have you now become well?” - “Now I have become well, but the old one has copulated with me.” - “Well, never mind, just keep quiet; now the old one has done well to you.” And then the old man was told: “Now she has become your wife.” He said: “I do not want a woman. I am walking about without particular purpose ; I desire no woman.” Then he went out of the house • he left them.

Coyote and the Mouth less Man.

Again Coyote travelled up the river. In the water he saw the canoe of a certain person, as it turned out, a man. He saw how (the man) dived into the water. He came up out of the water, his hands holding one sturgeon on that side and one sturgeon on this-, he put the sturgeons down in the canoe. Then (Coyote) looked on and saw him count them with his finger, pointing about in the canoe. He thought: “When he dives, I shall take hold of and steal from him one of his sturgeons; let us see what he’ll do.”

The person dived under water. And then (Coyote) swam towards his canoe. He seized one of his sturgeons. He went and took the person’s sturgeon with him, and

hid it in the bushes. And then that (Coyote) seated himself there and hid. Then the person came up out of the water into his canoe; he put his sturgeons down in the canoe, again one and one. And then he counted them; again he counted them. Quite silently he counted them • there was (only) one sturgeon in his canoe.

And then he pointed his finger out, first up high, (then) a little lower, again a little lower still, finally a little lower still on the ground. There he pointed, where (Coyote) was sitting. Quite silently (he held) his finger there. (Coyote) tried (to move) to one side, there again was his finger. No matter which way (he moved), there was his finger (pointing) at him, Coyote. Where his finger was (pointed to), there he went straight up to him. Straightway he went to meet him ; straightway he came quite close to him.

He kept pointing at him ; (Coyote) kept dodging from side to side ; the person kept him well in eye. And he also looked at the .person •, the person was strange in appearance. As it turned out, he had no mouth ; he had only a nose and eyes and ears. He spoke to (Coyote) with his nose, but he did not hear him ; just deep down in his nose (could be heard): “Dsn dEn dsn dEn.” In fact he was scolding that (Coyote) in this way. Thus he said to him with his nose: “You are not good.” Thus the person kept telling him; his heart was dark within him. ” But perhaps now this man desires the sturgeon ; perhaps he is going to kill me.” Thus thought Coyote. ,

And then the person went back to his canoe. (Coyote) made a fire when he had gone. He gathered some stones and heated them in the fire. And then they all became heated up. He cut the sturgeon in two, cut it all up, and carefully made ready the stones. He laid the sturgeon out on the stones and steamed it; it was entirely

1 That is, the mouthless man. 2 Whispered.


	Nimicxa’ya was a village of the Cascades Indians (Wala’la) situated on the



done. And then he removed it and laid it down. Then that same man who had no mouth went back to him ; he met Coyote as he was eating.

And then he1 took hold of that good well-done sturgeon. Then thought Coyote: “Wonder what he’ll do with it!” He looked at him;1 he took the good (sturgeon). He just sniffed at the sturgeon, then threw it away. And then Coyote thought: “It is not well.” He went and brought the sturgeon back and brushed it clean. Now Coyote is thinking: “What is he going to do with it?” Once again he1 took hold of it and did with it again as before.

He went up to him and looked at him closely. And then he thought: “I don’t know what I shall do to make him a mouth.” Secretly he took a flint and chipped it on one side ; it became just like a sharp knife. And then he went up to him with the flint secretly in hand and looked at him closely. In vain the man tried to dodge from side to side. Now he put the flint down over his mouth. He sliced it open, and his blood flowed out. He breathed: “Ha4 ha4.”3 He said to him: “Go to the river and wash yourself.” When he had come up out of the water, he stopped and spoke to Coyote.

Coyote was spoken to (thus) : ” You do not seem to have steamed a large sturgeon.” And then Coyote said : ” Well, you would have killed me ; you wanted the sturgeon for yourself. You got after me for the sturgeon.” Now the people told one another: “There is a man whose mouth has been made for him.” In truth, all the people of that same one village were without mouths. And then they betook themselves to him. He made

Washington side of the Columbia, about half a mile below a high rock (Ik’.a’lamat) now known as “Castle Rock.” To make amends for their former mouthlessness, the people of Nimicxa’ya are (or were) said to possess particularly large mouths.

Coyote and the Pregnant Woman.

1 For similar cases in Pacific coast mythology of men walking upside down,

mouths for all the people of that same one village. He called that same land Nimicxa’ya. They said to him : “We will give you a woman.” He said: “No! I should not care for a woman; I’ll not take one.”

Coyote and the Pregnant Woman,

Coyote again went on and travelled up the river. He met a man whose feet were tied together, and whose legs were full of pieces of wood. He was turning somersaults and standing on his head, l and he kept crying : ” Alas !” (Coyote) met this same man (and said) : “What are you doing?” — “Not of my own accord am I doing thus. My wife is soon to beget a child •, therefore have I thus come for wood.”

(Coyote) took hold of him and disentangled him. He put the pieces of wood in order, and tied them together with a hazel-bush rope. And then he asked him : ” Where do you live?” — “Yonder I dwell,” said the man. “Let us go,” said Coyote; “go first while I carry these pieces of wood on my shoulders.” And then he said to him: “Thus you should handle it - - look at me - - whenever you go for wood.”

And then he packed it on his head ; Coyote put it around on himself. Then they two went towards the man’s house, and arrived at the house. He had packed the wood good and strong. “Moving along in this way, man, should you handle the wood. You should pack it good and strong, moving along thus.” They entered the house. He saw the woman ; her body was sound, only she had one of her hands covered up.

He examined her hand carefully; it turned out that a

cf. Farrand’s Traditions of the Quinault Indians, p. 85.

Coyote makes a Fish-Trap.

laxpa.

1 From a rope held by two posts slanting toward each other is suspended a basket trap, into which the white salmon, in attempting to jump past, fall back. a SkalxE’lEtnax, or Sq’.E’ldalpi, was on the northern shore of the Columbia, above

small thorn was sticking- in her little finger, and that it had white pus in it. He turned it over and made (the swelling) burst, and pulled the thorn out from it. “No!” he said to him, “not in this way is she to become pregnant; this which has been sticking in her is what people call a thorn. Thus should you treat her from now on, and you will cause her to be pregnant. See me copulate with her!” And then she became pregnant with a child in her womb. Then she gave birth to it. “In this way should you deal with a woman. Now this infant has become your own child. Thus should you people do in this one village.”

Coyote makes a Fish-Trap.

Then Coyote went on ; straight on he went. He saw white] salmon in’ the water. Then he thought: “How shall I catch them?” And then he thought: “I shall make a fish-trap.” He saw the white salmon jumping along, and made a fish-trap. And then he tied1 the fishtrap, tied it on to the string. He jumped straightway right into the fish-trap.

And then Coyote said to the fish-trap: “If, fish-trap, you become filled, if your mouth becomes filled with white salmon, then you shall cry out, 10’4, I am full;’ you shall cry out, ‘Now the fish-trap is quite full of white salmon.’” And then it cried out: “0’4, I, the fish-trap, am full;” Coyote shouted: “U^.” And then Coyote went and saw that it was full now. Then he unloosened the fish-trap. Then Coyote said: “For all time shall you people catch them thus ; thus did Coyote do.” (The name of this land is SkafxE’lEmax 2 or Sqte’ldalpf.)

the Cascades, at the spot now known as Cooks’ Landing, about half a mile below Drano. SkalxE’lEmax means “eating- place,” while Sqlfi’ldalpt denotes “it keeps tearing out,” the reference being to a lake connected with the river by a narrow creek.

Coyote spears Fish.

10 id

Coyote eats Dried Salmon.

Coyote spears Fish.

And then again he went on. He went and went (until) he arrived (at a certain place). And then he said : “Now I am extremely thirsty for water.” They said to him : “There is no water.” Then he saw the river, and said : “I desire some of [the water.” And then a woman went for the water. She dipped down the bucket and lost hold of it. Coyote saw that she was crying. And then Coyote went and grot hold of the bucket : he went to the water and

dipped it down. And then he took some water along with him to the house. Then it was drunk without knowledge of the (other) people.

He saw white salmon with their mouths agape. And then Coyote made a salmon-spear. He said to an old woman : ” Give me a string ; I am going to prepare a salmon-spear.” And then she gave him some large beads. He did not want them. So then he went and cut up some wild-cherry bark in thin strips; he wound it around on the salmon-spear.

And then he speared a white salmon. Then he brought it to the house and steamed it. Then it was done, and they ate a side of split fish ; they ate it without knowledge of the (other) people. And then Coyote said : “Thus shall you people get white salmon in this land.” “Now you shall get a woman.” Coyote said: “I do not want any woman. Never mind! I’ll not take her.*

Coyote eats Dried Salmon.

And then he went on. Over there he saw in the trail some dried salmon. And then he ate it. Then he fell asleep and died. The salmon went out through him at his nostrils, at his mouth, and at his ears. In truth, it was

The Story concerning Coyote.

1 Itkli’lak, or “Dried Salmon,” is now called “White Salmon Landing,” and was formerly inhabited by both Chinookan (more particularly “White Salmon”) and Klickitat Indians. Salmon was often dried, pounded, and preserved in baskets, for use in winter, and to be traded off to other tribes who came regularly to the Dalles for barter.

2 Lmuyaqso’q”, or Lmie’qsoq, was about half a mile up the river from Itk’.i’lak, and on the same (Washington) side of it. Its site is now occupied by “Burket Ranch.” It also was occupied by “White Salmon” Indians (Itkla’uanbam’ idE’lxam), who spoke, with probably only slight variations, the same dialect as the Wishram and Wasco.

3 That is, the “story” of what he did, which would spread among the people and make Coyote their butt. A curious materialization of the mere idea of a narraa flea which Coyote had swallowed. It had killed him, (so that) he fell asleep. And then he named the land. He said: “Now the name of this land shall be Dried Salmon.1 Now forever shall you people call its name Dried Salmon.” Thus is its name : Lmuyaqso’q”.2

The Story concerning Coyote.

And then he went on. He went and went (until) he seated himself. And then Coyote looked all around. Then Coyote sucked himself. Thus he did : he turned up his penis, and bent down his head (so that) he stooped down. Coyote said: “You3 have not done me good.” And then Coyote locked up the story (of his obscene act) ; he did not wish that people should find out about it. So he headed the story off. But then the story loosened itself; they4 caused it to break out (from its prison).

And then everybody found out what Coyote had done to himself. Now Coyote became hungry. Then he thought: “Now I shall eat.” And then he went among the people. But they said : ” Coyote has acted badly ; he has sucked his own penis.” And then Coyote went on again. He thought: “Yonder I am not known; truly now they shall not find out about me.”

He went on (until he came) to another house. But again the people were laughing among themselves ; ” Now

live or report into an entity independent of the narrator is here exemplified, similarly to the common conception of a name as a thing existing independently of its bearer.

4 The text is obscure. It is said that Coyote requested all things present not to carry off the “story,” but forgot about the clouds (itka’), just then sailing above the sppt. Not bound by a promise, they tore out the “story” from its fastness and conveyed it to the people. Thus was explained how all had heard of Coyote’s obscenity, though no one had witnessed it, and though he himself did not tell any one of it. North of the Columbia and opposite Mosier may still be seen a long, high mountain called Idwo’tca or “Story,” in which Coyote attempted to lock up the “story.” Its clefts are due to the sudden force with which the “story” broke out.

Coyote has sucked his own penis,” again the people were saying to one another. And then he thought: “Truly now I am found out.” So then he went on. Then again he entered a house (where) an old person was dwelling. He went in to this one and saw that the person had sores all over.

And then he said: “I am hungry.” Then the person said to him : ” I have no food. I have this flesh of mine which you see, my ugly flesh.” And then she gave him to eat of this flesh of hers, she gave it to him in a plate. She said to him: “I have no food. This bad flesh of mine I shall give you to eat.” So then she gave him it to eat. Then he ate, (but) did not eat in real truth; he did not swallow it. He let it fall down (until) there was a little left of it. And then he put it into his quiver and tied and took it with him. He took a little of the (sores) with him. He went out of the house and went on.

He went and went (until) he came to (some people). He got scent of something to eat. And then he said : “You are eating alone, but you will save a little for me also ; I too will swallow and eat some.” And then he went for some stones ; Coyote bored them through with holes. He said: “You are eating alone.”

And then he sat down, he was tired out. Then he turned and got hold of his quiver. He untied it and pulled out (what was inside). Behold, there in his quiver was one entire salmon. He put it down; he had taken out an entire salmon. There was another entire salmon inside, and he put that down. He started in eating, and ate it all. He ate up his whole quiver, ate his bow.

And then he sat down ; he had eaten them all up, (including) his quiver. Then he thought : ” I shall go back ; truly it was a salmon which she had given me to eat.” So then he went. Straightway he arrived there. And

Coyote and At!at!a’lia?

1 The child-stealing woman-fiend At’.at’.a’tia of this myth corresponds to the Aqlasxe’nasxena of Kathlamet mythology (see Boas, Kathlamet Texts, pp. 9-19).

then he entered where she had given him to eat; there he went again. But she said to him: “I shall give you no food whatever. Just now Coyote has been here. I gave him to eat, (but) he threw away all my flesh. He did not like it, (so) he threw away all my flesh. Now I shall give you nothing to eat.” And then Coyote scolded the old woman because she did not give him anything to eat. Then Coyote became angry. And then Coyote went on again. He arrived (at another place).

Coyote and At.’atta’lia,}

And then Coyote heard that Atlatla’lia and Owl were stealing people. So then Coyote went ; Coyote cut up some rushes. And then he dried them ; he tied the rushes on all over himself: on his head and on his hands — on every possible part. And then Coyote went along. At!at!arlia was coming. And then Coyote caught sight of At!at!axtta. He tried to turn aside, but without success ; now (Atlatla’lia) headed him off.

And then Coyote stood still; Coyote’s body was rattling in all its parts. Then Atlatla’lia said to him : “What did you do to yourself?” Then he said to her: “I would not tell you. I would first have to do that same thing to you yourself before I should tell you.” And then she said to him: “What did you do to yourself to make your body rattle ?” Then he told her : ” I put pitch all over my body, then burnt myself in the fire.” At!at!axfra said : ” It is good that you do that same thing to me, you shall put pitch on my body.” Coyote said to her : “Well, I’ll put it on you.”

And then both of them went on. Very soon both

2 P’ amulxa’ma is for pu ayamulxa’ma.

1 At’.atla’tia’s furnace, or perhaps better barbecuing-place, was located on a small island called At’.at’.a’lia itcagi’tkxoq, near the Falls or “Tumwater,” and only a short distance up from the main village of Wishram or Nixlu’idix. It was

Coyote and At!at!a’tia arrived at the furnace.1 Coyote saw many people mourning; there in the furnace their children were sitting two by two. And then Coyote said to the people: “Do you all stand up.” And then the people stood up. Then he said to them : ” Do you all get some pitch.” The people went, and then they got some pitch. And then they came bringing pitch. Then Coyote said: “Do you rub it on over her body.” He rubbed it over the eyes of Atlatla’h’a.

And then he said to her: “If I shall do thus to you also, O Atlatia’h’a, (if I) shall put the pitch over you, you will burn all over your body. And then you will become strong, and the people will all be afraid of you.” And then At!at!axlia said: “Now it is well that you put the pitch on my body also.”

And then they two went to the furnace, and he put the pitch on her. He said to her: “I, Coyote, must let you know just when you, Atlatla’lia, will be burnt (sufficiently).” And then he pushed her in, and she burned. Then said Coyote : ” Do you (people) cut four pieces of wood so that they be forked.” And then they fastened the pieces of wood on to her — to the front part of her neck and to both her arms and to her legs. Then they turned her over, and At!at!axlia burned.

And then At!at!a’lia said : ” Now I am burning.” Then said Coyote to her : “I, Coyote, must (tell you when you’re done), not you.” He turned her over and said: UI must tell you.” And then said Atlatla’h’a: “I am burrrning!” Coyote said to her: “Soon I shall let you know.” She

reckoned as the extreme eastern point on the river of the Wishram (hence also Chinookan) country.

Coyote in Sk.’m.

1 Nixlu’idix, across and up about five miles from the present town of The Dalles, was the chief village of the Wishram, and contains the same stem element (-xluid-) seen in the generic name Ita’xluit, by which the Wishram call themselves. The first person singular of this, itcxlu’it (“I am a Wishram”), is prob- ably the “Echeloot” of Lewis and Clarke. The etymology of Nixlu’idix is uncertain. Louis Simpson suggested that it was connected with diglu’idix (“they • [i.e., the people] are heading for it [i.e., the village]”), in reference to the comingtogether of many different tribes of Indians at the Falls for trading-purposes. This is probably folk-etymology, as ni- is a common local prefix in place-names.

burned all up •, At!at!a’h’a died. And then Coyote said to the people : ” Now do you all go home !”

Now he caught sight also of Owl, of whom, in truth, At!at!a’lia was the wife. And he also, Owl, was bringing along some more people. And then Coyote took hold of some ashes. Then Coyote said to him: “By what right, perchance, would you, Owl, do thus to people? No ! This day your name has become Owl.” And then he threw the ashes at him ; Owl became all ashy gray.

And then Coyote said: “Very soon will come here the Indian people. Whenever an owl (is heard), the people shall say, ‘Now an owl is hooting; now surely some person will die.’” And then said Coyote: “Now do you people go home ; I have now killed Atlatla’lia.” And then Coyote said : ” No longer would you, At!at!a’h’a, do thus to the people. Now I am Coyote, you have this day died, AtJatla’tta.” Thus he did at Wishram, in … (?).

Coyote in Sk!m.

And then Coyote went on ; he travelled up the river. Straightway he arrived at Sk!in ;3 in Sklin he urinated 3 on the people. Coyote went across to the Falls ; he went thither by means of a round-pointed canoe. He shouted. And then he said : ” Mind, now, that you always do thus ;

2 Sk’.in was the country immediately north of the Columbia and east of the Falls or “Tumwater” inhabited by Sahaptian tribes.

3 Coyote is supposed by the Wishram to have urinated on their Sahaptian neighbors to show their inferiority to themselves. This inferiority consists, among other things, in the use by the Sahaptians of a smaller and more rudely constructed canoe (itla’na), as contrasted with the long, elaborately built ikni’m of the Chinookan tribes. The use of this itla’na is anticipated by Coyote himself.

Coyote and Itc.’E’xyan. 2

1 The Hka’imamt were the Sahaptian tribes living on the northern and southern banks of the Columbia, east of the Wishram and Wasco. They included the people of Sk’.in on the north, and the “Des Chutes” Indians (Wayam and Tenino) on the south, of the river.

2 The itc’.E’xyan, or Merman, of the Wishram, is evidently, as far at least as his name is concerned, identical with the gambler’s protector itclx-ia’n (itslxia’n) of the Lower Chinook, among whom also his dwelling is supposed to be in the waters (see Boas, Chinook Texts, pp. 220-222; and Kathlamet Texts, p. 19).

you shall shout; whenever you cross over, then you shall shout. You are the Hka’imamt •/ thus I have named you.”

Coyote and HC.’E’ xyan?

And then Coyote went on again. Straightway he arrived (at another place). Coyote heard that the Merman was always swallowing people. Wheresoever a canoe went, straightway the Merman seized it ; every one he swallowed. “Now let him swallow me also,” thought Coyote. And then Coyote went and got a big tree. Then he came into view. The Merman caught hold of him, and he was swallowed down.

Straightway Coyote fell down under the water (apparently) to the bottom. And then he saw many people ; many canoes were piled together there under the water. Then Coyote caught sight of the Merman’s heart hanging. And then Coyote was told: “That is the Merman’s heart.” Then he cut it off; the Merman’s heart wa*s cut off.4 And then everything floated up to the surface — all the canoes and the people and Coyote.

And then Coyote said: “By what right, perchance, would you alone, Merman, do thus to the people? This day you will have had enough of doing thus to the people. I, Coyote, have told you. Soon the people will come into this land, and then they shall say, ’Thus did Coyote

Even to-day the imagination of the Wishram peoples certain bodies of water with mermen ; e. g., a lake in the mountains south of Fort Simcoe (the agency town of Yakima Reservation) is said to be ayatclfi’xyanix (“peopled with mermen”).

3 This word is used only in reference to the swallowing of anything by an


	Coyote used the tree to climb up to the heart, which was dangling high up out of reach.



xuxwa.

Coyote at Lapwai, Idaho. l

1 Lapwai is in the western part of what is now the Lapwai or Nez Perces Indian Reservation, and lies south of Clearwater River, an eastern tributary of the Snake.

2 The same word, itc’.E’xyan, is here used for the “mountain monster” as was used in the preceding myth for the “Merman.” The latter is supposed to be half

transform the Merman.’ And then you, the Merman, will do no harm.”

Coyote at Lapwai, Idaho.1

Now Coyote goes towards the uplands, and he approaches truly a bad place, the land of the mountain monster.2 Anything with wings would try to fly overhead, but still he would swallow it without difficulty •, should it try to go by underneath, he would swallow it likewise. Then (Coyote) thought: “What shall I do?” He saw a hill and thought : ” I shall make a hazel-bush rope.”

Then he made it and tied it on to the (hill); then he tied it about himself also. Now he saw the (monster) lying down, lying with face and belly down. He tied some hazel-bush ropes all together and made a long rope. Then he went up to him ; his rope ran out, falling somewhat short. Again he made another rope ; again he went up to him and came a little nearer, yet fell short. Again he made a rope ; again he went up to him and fell short. Thus he kept doing, and at the fifth time reached close enough, about five steps off.

Then Coyote said : ” O mountain monster ! I am challenging you that we two swallow each other.” The moun- tain monster lies silent. He did not say anything at all. Again (Coyote) spoke to him •, it was the fifth time before he looked up at him. He said “Yes” to him, although (Coyote) was tied on to the hill by means of his rope.

Now the mountain monster drew in his breath, - - fu’2 ;3 the (rope) was stretched out somewhat forcibly. In a little while he let it come to rest. Then Coyote also

fish and half man, while the former is described as resembling rather a sphinx.

3 The monster had been wont to devour all beings that passed by by drawing them to himself with his breath. Fu2 represents the sound made by sucking

drew in his breath — fu”2 ; the mountain monster became somewhat shaky. Again he also tried to draw him to himself, - - fu’2. The fifth time the two did thus. The mountain monster went at it with great force. Oh, dear ! Coyote became uneasy. Somehow he kept rising straightway ; he kept getting higher and higher, and his rope almost snapped. Now the hill is worn far in at that part in which it had (the rope) tied to it. Long he tried to draw him to himself — fu’4, and so on for quite some time before he let him come to rest.

Now Coyote, in ‘his turn, drew in his breath, — fu”4, also for quite some time. Then the (mountain monster) was heard groaning : ” A^na, a^na, Bu’xV he was heard ; his belly burst, and his guts went out of him. It is for this reason that he was always lying down, - - lying down on his belly. If he were to be turned over, his belly would straightway burst. And that Coyote tried to draw him to himself, — fu’ ; straightway he turned over. And that (monster’s) guts were spilt out. Thus was his character.

And then he skinned him. Then he made people out of that same (monster’s) flesh. (He) cut off a little, threw (it) away, one village (came into being). In this way he made people. Then he discovered that he had no more flesh, (yet) he had not yet made the Wishram people. There was only the tongue lying down. “Well, then I shall make the Wishram people out of it.” And indeed (he made) the flat-headed Wishram people out of the tongue. Therefore the people dwelling farther up say that the Wishrams’ heads are like a tongue, flat.

Again he looked around. Behold! As yet he had not made any people belonging to that place, to Lapwai ; but there was nothing left at all. And then he felt sorry. There was only blood on his hands. Then he plucked some grass, wiped his hands with it, and threw it away.

Coyote and the Sun?

wi dan

1 This is a Neg Perce that has been borrowed by the Wishram probably in recent times (see Herbert). Spinden, in Journal of American Folk-Lore, Vol. XXI, 1908, p. 14).


	This myth fitly closes the Coyote cycle, as in it Coyote reaches the farthest point to the east possible, — the home of the Sun, who is conceived as a woman , “sun,” is feminine in gender). A widespread myth, of which this seems to be



He said : ” Out of that you have become the Nez Perces people.” Thus do men say : ” Nez Perces are brave warriors, a people made out of blood. They are a dangerous people of warriors.”1

Coyote and the Sun?

Now Coyote is going towards the sun. Then he arrived (there). “Well,” he said to the Sun, “it is good that I shall be your slave and that 1 shall follow you about. I shall work for nothing, you are chieftainess.” So she said “Yes” to him. Early next morning the Sun arose. (Wherever) she went, there he also, Coyote, followed her. Oh, dear ! he looked on and saw everything.

Early next morning they two went again. Again, as before, he saw various things, - - in what various ways people were acting, how women were eloped with, or what was stolen, what bad things (were done), who was killed, — everything Coyote saw. At last he became uneasy. Then he cried out: “I see what you people are doing.”

Again he saw them. As before, he cried out again : “I see you.” Then she did not want him. She said to him : ” Now I shall have taken you with me long enough. You are too mean. It would not be good that you should always tell on people. There would soon be trouble.” It is because of this that we do not find everything out. But if Coyote had become (the sun), everybody would to-day be betrayed in his secrets. In this way did Coyote in vain try to become (the sun). And then he gave it up. There he stopped ; he had arrived at the end.

a kind of variation, or with which, at any rate, this is related, represents the various animals in council as to who is to be the sun. All are tried, but some objection is found in every case except in that of the one who is now the sun. Coyote also is tried, but is derided for his tale-telling; life would be impossible with him for the sun.


	THE SALMON STORY. 1



1 The Salmon myth of the Wishram presents several striking analogies with that of the Lower Chinook (see Boas, Chinook Texts, pp. 60-87). Salmon and Eagle are the two most heroic figures in Wishram mythology, and the deeds

(This is) the story of Coyote. Thuswise did the men of old in ancient days relate the tale. To-day there are no longer (such) men of old.


	THE SALMON STORY. l



Now the five wolves and Coyote, they and Skunk killed Salmon. They seized Salmon’s wife and ate him all up. One of his eggs dropped down. And then it rained. Then it was loosened up and went on to the river. Now the salmon-egg floated in the Great River.2 And then it grew into a salmon and became strong. He became a well-grown Salmon.

And then he went, went to look for those who had killed his father. Then he met a woman in the trail. And then he opened her apron (?). She cried : ” It is not good that you have opened it.” She wept. And then he said to her: “I shall make beautiful your apron (?) by means of dentalium-shells.” And then he made beautiful her apron (?). Then she said to him: “Yonder dwell Coyote and Skunk. And farther yonder are the wolves who have killed your father. Way yonder are dwelling

the five wolves.”

•

And then Salmon went. Straightway he arrived at where Coyote and Skunk were dwelling ; they were living in an underground lodge. And then Salmon examined his hand. Then they two said: “He will not corneas far as this ; I think not.” Then Salmon went in to them, and they saw him. And then Skunk and Coyote started in crying; he went up to meet them. They spoke to him. Coyote said :

of the former form what is evidently one of the most popular tales of the Chinookan tribes.

2 That is, Columbia River.

“When your father died, ever since then, I, Coyote, have always been weeping, also Skunk.”

“Now you will give back to me the bow, the bow of my father whom you have slain.” Coyote took hold of a bow ; then gave it to Salmon’s son. It was given to him, and he turned it about; it broke to pieces. And then (Salmon) beat him and said to him : “Give me another bow, my father’s bow. What have you done with the bow?” Coyote gave Salmon’s son another one. The bow was given to him, but again it broke to pieces. And then again he beat him.

A third bow was given to him. He turned it about, and the bow broke to pieces. And then again he beat him. Then (Coyote) gave him another bow, the fourth. He turned it about ; again, as before, the bow broke to pieces. And then again he beat him. Now he gave him still another one. He took it and turned it around. He spanned the bow ; now he had gotten his father’s bow ; now he recognized it.

He said to the two : ” You two have killed my father ; now this day I have obtained his bow.” He seized Coyote. And then Coyote was dragged down to the river, while Skunk was thrown up to the mountains. Thus he said to Coyote: “You, Coyote, shall prowl up and down along the river.” And also to Skunk did he speak in similar manner. Thus did speak Salmon’s son. Thus did he treat Skunk and Coyote, two of those who had killed Salmon’s father. Now he had taken revenge for him on them ; thus he did with them.

Now Salmon’s son went on again. Straight on he went. And then he heard a woman weeping. Then he thought : “Perhaps this is my father’s wife who is weeping.” And then he went on. Straight on he went, into the house. She looked at him and recognized him. She thought:

“Perhaps it is the son of my husband Salmon who was slain ; perhaps it is his son.” And then she said to him : “Your father was slain by five wolves. In this very house they are (to be found; here) they dwell. They will come presently.” Then he sat down in the house and transformed himself into an old man.

And then one of the wolves arrived in the house. The wolf said: “Hi^rnm, there is a smell of salmon.” And then he violently pushed against him, and the old man staggered to and fro. Then the woman said to the wolf: “That old man is your father-in-law and my father. Let him alone.” Another one came and also said : “HE’mm, there is a smell of salmon.” And then he violently pushed against him, and the old man staggered to and fro. She said to him : ” Let the old man alone, he is my father and your father-in-law.”

Still one other wolf arrived. Also he treated him likewise. She said to him : ” That is your father-in-law and my father. Let him alone.” The fourth wolf arrived. Also he treated him thus ; he pushed the old man about. Then she said : “Let him alone. That is your fatherin-law and my father.” Now also the eldest wolf arrived •, now they had all arrived. Then the old man took a good look at them.

And then the five wolves said to the woman, her whose men they were, - - all the five wolves were her husbands, - “Now you will tell the old man, your father; now let our father-in-law make arrows for us.” Then she said to the old man: “Now you will make arrows for these five.” “Yes,” he said, “I shall make them.” They slept over night. It was morning and then the old man made the arrows; their (supposed) father-in-law made them.

He took out one (arrow); yet one (arrow) he took out; yet a third one he took out; yet a fourth one

1 Wa’xcam is on Yakima Reservation, four miles east of a point about midway

he took out-, and one (arrow) besides, the fifth, he took out. He took with him the five arrows in order that he might kill them. And then they slept over night. Daylight came, and he finished the (arrows). And then he gave the arrows to (the wolves). Then he transformed himself back entirely to his original form. Now the wolves came back home in the morning, and he went out of the house. And then Salmon looked all over the land. [He said,] thus he thought: “Now this day I shall kill the wolves who have slain my father.”

And then he exercised his magic power upon the water. The sun rose and it became warm ; the sun shone strong. Then all the water dried up. There was no water to be found. And then Salmon made just one spring of water among the mountains ; at Wa’xcam,1 indeed, he made the water. Just one spring of water Salmon made, plainly seen by all. Now, then one of the wolves became thirsty. So he went to a certain small river to quench his thirst, but in vain. He did not get any water; the river was dried up. And then the wolf caught sight of the water (that Salmon had made). Now he was thirsty, so he went to the water.

And then Salmon made some small trees, a few bushes; near to the water he made them. Then Salmon sat down well prepared in the bushes near to the water. Now the wolf went on and saw the water. Straight on to the spring he went. The wolf went to drink the water ; then started in drinking it. Salmon exercised his magic power upon the water. So then the water sank down a little, and the wolf’s eyes just disappeared from view. Then he shot at the wolf, and the wolf fell down ; he was dead. And then Salmon took hold of the wolf. He had killed him, and threw him away.

between Fort Simcoc and Block House.

He went back to his place; Salmon seated himself. He had killed him completely and thrown him away. Again one other wolf went to the water. Now he also started in to drink it, and again (Salmon) shot at him. Again one other wolf died. Again he took hold of him and threw him away. Again one other wolf, the third, went towards the water. He also started in to drink it. Again (Salmon) shot at him and killed him. He took hold of him and threw him away. Again one other wolf, the fourth, went towards the water. He started in to drink it, and again Salmon shot at him. He killed him, took hold of him, and threw him away.

The smallest and youngest wolf also went towards the water. He arrived at the water, but did not drink of it. Salmon thought: “He will drink of it,” but in vain. The youngest wolf did not drink at all. And then he cried : a U6 ;” thus did the youngest do. And then Salmon thought: “It is not well.” The wolf escaped to the woods. Now Salmon’s son has killed four (wolves) ; they had slain his father Salmon. If he had slain alt five, there would be no wolves to-day, but he killed (only) four, (for) one had been scared away, their youngest brother.

And then Salmon went to the house where his stepmother was living. Then he arrived at the house, and said to her: “Now I have slain four of the wolves ; only one, the youngest wolf, was scared away.” And then he said to the woman: “Now let us two go home.” Then the two went on ; he took her along with him. I do not know how many times they camped over night when he laid her down, Salmon laid the woman down belly up. There was a child inside of her; as it turned out, there were wolves in her womb:

And then he stepped on her ; one tiny little wolf came out of her. Again he stepped on her belly; a tiny wolf

u

came out from her belly. In this way five little (wolves) came out of her. Then he killed the little (wolves). There he built (?) a fire, there in the fire he put them. Thus did Salmon. And then they two went on ; he took with him the woman, his father’s wife. This woman was the Dove ; truly it was her husband Salmon who had been killed. The Dove is always wailing : ” U’ a’.” Whenever the salmon comes, they kill him at Wishram, and then the Dove cries.

Straight on he went with her, straightway he came with her to some water. And then they got hold of a canoe and seated themselves in it. Then he said to her : “Now I’ll sleep, while you alone will paddle.” Salmon said: “Now I’ll lie down to sleep, while you, woman, will paddle alone.” And then he lay down to sleep. The two long drifted about on the water. And then she began to feel ticklish in her feet. Then she looked and found a maggot on her feet. And then she looked carefully at him, and saw maggots crawling about all over his body. The woman cried, and he awoke.

And then he said: “It is not good that you have awakened me ; you have disturbed me in my sleep.” Then he got hold of the paddle, took it away from her. He transformed the rocks and hollowed out the rocks ; the rocks had a hole bored into them. He wedged the paddle under her and took hold of the woman. He moved it and threw her off with the paddle into the rocks. Then he abandoned the woman ; he had been disgraced because she disturbed him in his sleep. So then Salmon went on all alone. Long he went, and far away he went.

Now, there he remained quietly ; I know not how many years, how long he remained. Now, then he heard two

old people (talking to each other): “You are a bad distributer, and not good. Let us two put a cheek on each side. I myself think there should be also an eye to each side. And let us put half a vulva on each side.” Thus did the one say to the other : ” Oh, well ! I shall take both eyes for myself.” The other one said to him : “You should not take both to yourself. We two must divide them, - - one to each.” Four times did he hear the two thus argue and talk to each other. As it turned out, those two were ravens.

And then he said to them: “What are you talking about ? What are you speaking of to each other ?” They said nothing at all to him. Now they still kept talking to each other, and he listened to them. Now they spoke again as before. And once more he said to them : “Well, what are you talking to each other about? Tell me too !” Again they said nothing at all. They were arguing excitedly. Again he said to them: “What are you telling- each other?” Again they said nothing at all. And then again they kept talking to each other as before. Again he said to them: “What are you telling each other?” And then they said to him : ” We two have found a person.”

Then he said to them: “Where did you find the person ?” They answered him : ” Far away (from here) we found him.” And then he said to them: “In what way did you come to get him?” They replied to him: “No! we ’found him among some rocks.” Then he said to them : “What is that same person, a woman or a man?” They said to him: “A woman.” - - “How long is it since you have seen her?” And then they said to him: “Let this present moon have become exhausted (and add) yet one moon and a half, - - (so long is it since) we have found her.” And then he thought: “Perhaps they have really found ’a person.”

Then he said to them : “To-morrow you two will go, you’ll go and look for her.” And he asked them : “Well, how have you been going all along?” Then in his heart he wished for a wind, and it arose. And he asked them : “How have you been managing to go all along?” And then he heard them as they showed him (how they managed). They flew up to the sky, but then the wind struck against them ; and then almost immediately they came near striking down against the ground. (But) he, Salmon, endowed the two ravens with magic power.

And then they looked for her ; they went to look for her where they had seen her. Now they went on. Straight on (they went, and) I know not how many times they slept over night. And then they arrived (there) again. Then they turned back home towards the house. They said to him: “There is a person who is near to dying and is thinned out.” He said to them: “What could you do with her?” Then one of them said: “We might carry her on our backs.” And then he said to them : “I shall lay down a stone on you.” They said “Yes” to him.

And then they interlocked their wings, and he put down on them a rather small (stone). They flew off with it and came back with it ; and he loosened it off from them. Then he put a somewhat larger (stone) on them. And again they carried it with them, and the stone rested quietly on them. Again they came back with it, swaying their bodies from side to side. Again he loosened off the (stone) from them. Again (they did) as before, four times in all. The fifth time also he put a (stone) on them. Again they flew up with it, carried it about with them, and brought it back to him.

Then he said to them : ” Now for my sake you will go and get me the woman.” And then they answered

1 Very high pitch.

him: “No!” Then he said to them: “You will go to get her for me.” Thus did Salmon speak to the two ravens. In truth that Salmon it was who had laid down that woman ; now he wanted her. Then they consented. “Now we shall go and get you the woman,” they said to him. And then they went, went to get her. Straight on they went and straightway they came to her. She was afraid of them and thought: “Now they have killed me.” But then they said to her: “Do not be afraid; we have come for you.

She consented to their proposal. “Whither will you take me?” she asked of them. And then they said to her: “We shall carry you to our chief.” Then she said to them : ” What will you do with me (so as to carry me)?” They answered her: “You will lay yourself down on our back.” And then they neatly interlocked their wings; there on their wings she lay down. So then they took hold of her.

And then they went on, the two bearing her along. Straight on (they went and) brought her home into the house. Straightway they put her down. She had no hair (left) at all and they brought her home lean. And then Salmon took some oil. Then he poured the oil out over her. Five times he poured it out over her and she came to completely.

Now she was beautiful all over. Her hair grew out from her and her body was beautiful in every way. The name of that same woman was Dove, Salmon’s wife. “As for you two,” he said to the two (ravens), “your name (shall be) for all time Raven ; thus shall you be. Whenever you shall cry”ka’k ka’k,” people will say: ‘The two ravens have seen something, no doubt.’ ” Thus the tale.
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Coyote went on. Now then Coyote heard that way yonder people were gathered together. In truth they came to get a shinny-ball. So then Coyote’s children and Antelope’s two sons went. They seven went for the shinny-ball, went to where people were assembled. They arrived (there). The name of one of Coyote’s sons was Big-Gristle ; (another) one’s name was Big-Backbone ; another one of Coyotes sons (was named) Big-Fin; another one’s name was Big- Adipose-Fin ; there was one other, a daughter of Coyote and the youngest, whose name was Head-Fat — she was a good runner. And there were Antelope’s two sons — those two were clumsy ones.

Now they went where the shinny-ball was ; they had come in order to run away with it. They arrived and saw many people. There were Rabbit and Fox, both of them fast runners. And then the shinny-ball was given to Big-Gristle, the oldest.. He took it in his hand and ran away with the shinny-ball. Then Rabbit and Fox pursued him and gained on him. And then they seized him •, they had overtaken him. They killed him and took the shinny-ball away from him.

Now they brought the shinny-ball back again. Again they put it in the (next) one’s hands ; Big-Backbone got hold of it. He ran away with the shinny-ball and again Fox and Rabbit pursued him. They ran after him and he ran away from them. They overtook him and killed him, cutting off his head. Now this time the shinny-ball was given to Big-Fin. He also ran away with the shinnyball and again the two ran after him, overtook him, and seized him. They killed him, cutting his neck. Next they gave the (ball) to Big- Adipose- Fin. Now he also ran away with it and again Rabbit and Fox ran after him.

ya - qxoq; saqu niql - di - na.

They seized him and killed him, cutting his neck. Now the (ball) was put into the hand of Head-Fat, Coyote’s daughter, a maiden. And then she ran away with the shinny-ball. Then the two ran after her and she ran away from them. They pursued her and caught her. They killed her, cutting off her neck.

All the five children of Coyote had died ; they had all been killed and had not held on to the shinny-ball. Now then those two sons of Antelope were given the shinnyball, (it was put) into the hands of those two. Then they dropped it; they did not succeed in holding on to the (ball). And then the people said: “Now they will be killed here.” Then they said: “Now they will be brought right there; they will be killed a little farther on.” And then they were brought a little farther on. Then the fog became dark, all misty dark. And then they (all) said : “Now here I’ve caught him, hit him!”

Now in fact Antelope’s two sons ran away with it ; they ran away with the shinny-ball. Truly that (ball) was worth a chieftain’s realm. Now then the two sons of Antelope took it along with them, but Rabbit and Fox did not pursue them. They looked at them and saw them now far off taking the shinny-ball along with them. Now they climb up to two summits of the mountains and keep throwing the shinny-ball between them. Rabbit and Fox gave up (following) ; they had now gone far off and had the (ball) with them.

Those two people Coyote and Antelope - - were

sitting quietly in the house. Now then the two (sons of Antelope) sang out: “Far away we two have left the children of Coyote; killed were they all.” And then they sang out again: “Far away have we left the two sons of Antelope; slain were the two.” And then they sang out again : ” All were they killed, the children of Coyote ;

1 Same tune.

far away we two have left them.” And then again they sang out: “Slain were the two sons of Antelope; far away have we left them.” And then again they sang out : ” Far away we two have left the children of Coyote ; killed were they all.”

Straight on the two went. Now (meanwhile) Coyote had laid .down a big stone in the doorway. And then he stuck in spits about the stone, stuck them circlewise near it. There Coyote stood. And then he listened while he, Antelope, lay down ; Antelope knew about his two sons. Then one of Antelope’s sons sang out five times. Coyote fell down senseless and died straightway ; he fell over on the stone and all the spits pierced him. And then suddenly the shinny-ball was thrown into the house. Then Antelope arose and seated himself.

And then they chipped up the shinny-ball into little pieces and rubbed it all over their bodies. Then they wiped themselves on Coyote where he lay dead; they wiped themselves against his nose and against his ears and against his legs. Now Coyote is lying dead. And then Antelope and his two sons said: “What shall we do?” Then they went out of the house and said : “Where shall we go ?” And then they said : ” Let us go to the sky;” (but) on second thoughts they said: “We should not go to the sky.” So then one of them said: “Let us go on the tops of the grass so that Coyote may not find us.” So then Antelope and his two sons went on the tops of the grass. On they went and passed three nights. And then they went to sleep.

Coyote came to and awoke. And then he said: “I’ve slept altogether too long.” Then he started to pursue them and looked all around to follow them by their tracks. Then he thought: “How, where have they gone?” He

could not find their tracks, so he went and pursued them in any direction at random. And then on Coyote went. He went and went (until) he became thirsty. So he went to the water and drank of the water. Then he looked closely and caught sight of a person in the water. He was scared off and was afraid. Then he thought: “The person is going to kill me.” So he loosened his arrows and got hold of them ; he pulled them out of his quiver. Now he thought: “I shall slay the person.”

And then he looked closely; the person was (still) in the water. Then he shot every single one of his arrows at him and thought: “Perhaps he has died now.” He went and looked at the person ; the person was there just as before. And then again he took a stone. He thought : ” Now I shall throw the stone at his head. He will die.” Coyote went and got a stone and then threw it at him. He struck him with several stones. He went to look at the person •, he was by no means dead. And then he thought : ” How is this ?” Then he defecated his two faeces and asked them : ” How is this ?” He said to them: “Now tell me.”

And then they said to him: “We two shall tell you. Your children, Coyote, did go, the five went for the shinny-ball ; also Antelope’s two sons did go, those two. There your children, Coyote, were killed ; the two sons of Antelope alone took the shinny-ball with them. And then they cried out, ‘Coyote, your children have been killed.’ Thus said the two sons of Antelope. Now they arrived home at the house, but you died ; all the spits remained stuck in your body. Now then the shinny-ball came, and Antelope and his two sons put it all over themselves. They broke the shinny-ball up into small pieces and then rubbed it over themselves. And then they went ;


	THE ADVENTURES OF EAGLE AND HIS FOUR BROTHERS.S



1 Now Goldendale Valley, Klickitat Co., Wash.

2 For a very similar myth of a non-Chinookan tribe cf. Farrand and Kahnweiler : Traditions of the Quinault Indians^ pp. 102 — 105. The places of Eagle,

they stretched you. They said, ‘Where shall we go?’ And then they went on the very tops of the grass. Now that is your own reflection, Coyote, that you have been looking at all along.”

Coyote said : ” Why certainly ! Just so, of course. Where did Antelope and his two sons go?” — “Yonder they went.” And then he went on and took his arrows. He went and went, (also) over night ; all night he went. Again all day he went ; again all night Coyote pursued Antelope and his two sons. Again all night he went. He went and went and crossed the river. Now then they were sleeping. And he caught sight of them sleeping in the mountains. He saw them in early morning. He got some dust, threw it at them, and said to them : “You shall be no chief. You are an animal and your name shall be Antelope.”

And then they started to run away, all gray (now). They were no longer of golden hue in their bodies. Now then he said to them: “You should be no chiefs. lam Coyote. And thus shall people say, ‘Now these Antelope and his two sons - - Coyote did magically transform.’ The Indians shall be chiefs (some of them), but you are Antelope. They will say: ‘This Antelope did Coyote change by magic.’” Coyote said: “Salmon is a chief, Eagle is a chief, and (some) people also shall be chiefs. I am Coyote, I am no chief.” Across the river did they do thus - - on the other side of the river (did thus do) Coyote, Antelope, and his two sons, in the valley of xatlsna’uwa.1


	THE ADVENTURES OF EAGLE AND HIS FOUR BROTHERS.S Now Eagle and Bluejay and Beaver — they three



Sparrow Hawk, and Chicken Hawk are in the Quinault myth taken by “Bluejay’s chief,” Landotter, and “another man” respectively. Bluejay and Beaver are characters in both myths.

and Sparrow Hawk and Chicken Hawk speared a seal. And then it dragged them along over the water, dragged them on and on with it. Then Eagle said to Beaver : “Now my hands are sick, so do you cut off the rope.” So then Beaver went and bit at the (rope). Beaver’s teeth all came loose, and his teeth fell over into the water.

And next another one, that Sparrow Hawk (went) and again he took hold of the rope with his claws; this time also his claws fell overboard into the water. Next Eagle took hold of it with his claws ; also his claws sank under water. Next that Sparrow Hawk took hold of it with his claws. Now by that time they had been thrown on to land and come ashore. Truly Eagle and his younger brothers had been on board a canoe. They had speared a seal and it had dragged them along with it, (as) in truth they were in a canoe.

And then they saw a woman. Those claws of theirs and their teeth were all gathered here ; where the woman dwelt, there they were gathered. As it turned out, that woman was the seal that had dragged them along with her. And then they said to Bluejay : “Now go and get our claws.” Eagle said to him: “Now you will go and get my claws and Beaver’s teeth.” So then Bluejay went and said to the woman: “I have now come for the (claws and teeth), O niece.” And then she said to him: “I am not your niece. Thus shall you speak to me : ;O wife •/ and in that case I shall return them to you.”

And then she took them with her and they went towards the house. All five of them she took with her straight on into her house. And then she gave them to eat and put food before them. In truth it was all persons’ eye-balls. She said to them: “They are huckle- berries.” In fact they were eye-balls, not huckleberries. And then they sank down tubes in themselves through

1 This is an Indian stew made of two roots (advvo’q “wild carrot” and amu’mal ’wild potato”) to which dried fish was sometimes added.

their mouths reaching down straight to the ground. So then they (pretended to) eat the eye-balls.

The she gave them to eat again and put food before them. In truth it was brains. And again they ate it and it went straight through them — truly a person’s brains. The woman said to them : “This is an ’idYnExt’1 stew,” but in fact she was deceiving them. Truly thus she thinks: “I shall kill these men, Eagle and his younger brothers.” She thinks: “Indeed I shall kill them.” And again she took them along with her to a certain (other) house. And then she gave them a comb — in fact a hand, a dead person’s hand. And they combed themselves with the hand.

And then she said to them : ” Again to that one house yonder you shall go.” In truth (where) dead men’s bones were being burned up as fuel, there she brought them. And then they went inside the house. The smoke (went up) all murky ; truly dead men’s bones were smouldering. And then Eagle took his younger brothers and completely sheltered his younger brothers under his wings. Then he turned to look at his wings •, Eagle’s younger brothers were all covered up out of sight. In truth the woman thinks: al shall kill them. Eagle and his younger brothers will die.” So then they stayed in the house (while) the smoke (went up) all. murky; dead men’s bones were being burned as fuel. And then a man was told : “Now they have died, so you will remove this smoke.” So then he moved forward while sitting down in this manner3 - in truth he was Ix^i’lili 3. He swallowed the smoke and it slid down into his mouth. Now I$ut!i’lili had swallowed all the smoke. Eagle and his younger brothers were sitting perfectly unharmed; they were all brave heroes.

2 Indicated by appropriate movement.

3 This is some species of bird, but my interpreter was unable to identify it.

itcka txa’-uxikc.

So then (they sat) unharmed ; they had not died. And then again people came to tell them and they went to a certain (other) house. A woman gave them to eat nuts and huckleberries, and she gave them to eat aid8i’nxt” stew. In truth she who gave them to eat was the Squirrel, and she gave them good food. And then Eagle and his younger brothers ate well. And then people came to tell them: “You will gamble at bones; we have come to tell you.” Then Eagle said: “Well, yes, we shall gamble. Although we do not know how to play bones, still we shall go.”

So then they went and arrived (there). And then Eagle and his younger brothers gambled at bones. Sparrow Hawk and Chicken Hawk, both of them are brave heroes •, also Beaver, who eats sticks. Sparrow Hawk is an eater of birds ; he strikes fear into everything, kills everything and eats it. Thus is also Eagle, and Eagle is strong above everybody ; he could easily seize a grizzly-bear’s son. And in fact nowadays Eagle makes even a grizzlybear afraid. Also that Bluejay, their younger brother, if they should win in bones, then that one was to kill the people with his battle-ax ; he was to strike the people with it and to chase them around. Truly they were all strong, they all alone, the brothers.

So then they gambled at bones. In truth Rabbit was a player, a gambler at bones-, also Crab was a gambler at bones. In truth they (all) gambled at bones. Now then Crab took hold of gambling bones, and Rabbit took hold of gambling bones and they were forced up into his nostrils ; the gambling bones were really in his nostrils. And then Eagle guessed Rabbit; straightway did Rabbit’s nostrils tear open and the (bones) flew out of his nostrils. And then that Crab took hold of the gambling bones and started in to avenge (Rabbit). And then Crab sang.

Also Crab was guessed and his hands were all cracked-, the gambling bones flew out and his hands suffered big tears. Crab was burned all over, and you can see that he is red. Then Crab went to the water, went to stay there for all time. Nowadays Crab is always in the water. In this manner did Eagle guess him.

And so they won at gambling bones, and Bluejay killed the people. Whenever they won he struck the people with his battle-ax, which is here on his head. Now people again came to tell them : “You strangers will go to the sweat-house.” And then they went towards the sweat-house and came to put themselves into it. The sweat-house had been built for them, in truth, entirely out of stones. So then they went inside of the sweat-house. It was heated down below and it was made entirely out of stones. They stayed down below and then the (sweat-house) was covered with five stones.

And then Eagle spoke and said to his younger brothers : “What do you think? Now we have died.” Then Beaver said: “I anV a man-, soon you shall see water.” And then he turned a somersault; and again he turned a somersault ; and again he turned a somersault ; and again he turned a somersault. Now then some water had come to be on the ground. And then again he turned a somersault, five times in all ; a lake had come to be. So there they stayed and bathed themselves in the water.

And then they took five small stones. Then they threw a stone into the water and the stone fell in with a splash : “Ipu2.” And then the people said: “Poor, poor Bluejay! Now Bluejay’s heart has burst.” (Thus) said the people outside. And again they threw another (stone) into the water, and again it was heard splashing: “Jpu2.” Then again they threw one other stone in ; it was heard splashing: “Ipu2.” Now three (had been thrown in). And

’ A term used to refer to any contest designed to test physical power or

again they threw another stone into the water, and again it was heard splashing: “}pu2.” The fifth (stone) they threw down into the water with a splash: “Ipu2.r

And they said: “Now Eagle has died.” The people said: “Now they, Eagle and his younger brothers, have all died. Now all their hearts have burst.” And then they took off the stones which were covering the sweathouse. Again they took off a stone ; again they took one off; again they took off the fourth ; again they took off the fifth. Now Bluejay had seated himself in the doorway and had taken his battle-ax in hand. (With) the fifth stone the door was entirely uncovered, and still was Bluejay sitting in the doorway. And then Bluejay rushed out and again killed the people. Then they all went out of the sweat-house. They were not dead at all.

And then again people came to tell them : ” We have come to tell you that we should all gamble at ‘waqi’lukck.’” “Yes, we shall go,” said Eagle. So then they went and Eagle said to his younger brothers: “Who of you will do it?” Beaver said: “I shall do it.” - - “Yes,” said Eagle. And then Beaver went to the woods; and Beaver stuck sticks on to himself all over his belly. Now then the Black Bear lay down, lay with belly up. And that Beaver lay down with belly up; both Beaver and Black Bear lay down with belly up. And then a cedar tree was taken with pebbles all clinging to its butt end. Then the cedar, the pebbles clinging to its roots, was slung up into the air. The cedar came falling down on Beavers’ belly. Far off bounded the cedar; the cedar fell down broken to splinters. Beaver was lying quite unharmed. He was not dead at all, and arose. Now that Black Bear lay down, lay with belly up. And then a cottonwood tree with pebbles clinging to its roots was slung up into the

endurance. The one that stood the most pain won the game.

air and the cottonwood tree fell down on Black Bear. Eagle had exercised his magic influence upon it, Eagle had put strength into the cottonwood tree, and the cottonwood became heavy. (Black Bear’s) belly burst into pieces and the body of Black Bear bounded off in fragments. Black Bear was dead. Eagle and his younger brothers won, and then Bluejay again killed the people.

And again people came to tell them : ” We have come to tell you that you should go and get a maiden’s tiny little dogs.” So then they went, straight on they went. They saw what proved indeed to be five grizzly bears. And then Eagle exercised his magic power upon the grizzly bears, so that they became quite small. Bluejay quietly took hold of a small grizzly bear. Eagle quietly took hold of that (other) one. All five of them took hold of the (grizzly bears), each one taking one (grizzly bear). And then they took them with them towards the house and came home with them. Straightway they put them down in the house, and then the grizzly bears started in fighting in the house among themselves. And then the people said: “For what reason have you brought them ?” They were told: “Go and put them back again in that place in which you got them.” And then Eagle said : “You people were saying, ‘Bring them.’” And then they took hold of the grizzly bears, took them back again, and went to put them down again. Then they arrived back again and Bluejay again killed the people. So they had won once more.

And then again people came to tell them: “Let us gamble again. We shall wrestle on a rope stretched out across the water.” And then Eagle said to his younger brothers : ” Who of you will wrestle on the rope ?” And then Bluejay said: “I shall do it, I am a man.” Truly that was Squirrel who was going backwards and forwards

on the rope. So then both that Bluejay and Squirrel wrestled there on the rope. Bluejay struck Squirrel with his battle-ax ; Squirrel died and drifted down stream. The people were seated while the two had them look on ; the (people) looked. And then Squirrel was seen drifting down dead. Truly Bluejay had struck her and truly he had killed her. And then Bluejay returned to land and killed the people again.

And again people came to tell Eagle and his younger brothers, all brave heroes. And then they said: “Yes, we shall go.” They went and then they were told : ttWe shall wrestle.” Then Eagle said: “I Eagle and another shall wrestle.” Truly that was Buzzard who was wrestling with Eagle. And then the two took hold of each other, interlocking’ their wings. Straightway on the ground they interlocked their wings and caught hold of each other by clinching each others’ daws. And then up they went to the sky.

Now then Eagle said to his younger brothers : “If my, Kagle’s, body should fall down, straightway shall you dip it there in cold water; if her, Buzzard’s, body should fall down, straightway shall you put it into warm water.” Eagle’s body fell, and straightway they dipped Eagle’s body in cold water. Also her, Buzzard’s, body fell, and straightway they dipped it in warm water.

That Bluejay is carrying water and his eyes have become blinded; now he has been made a slave. And that •Chicken Hawk is sitting in the house and one of his eyes has burst. And that Sparrow Hawk, the hero, is now sitting in the house ; now he sits with his eyes bedimmed. And that Beaver is now eating sticks. But Eagle, their elder brother, and (Buzzard) had now mounted up to the sky; now Buzzard and Eagle are holding on to each other by interlocking their bodies. They have reached
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1 Probably a mythical name of anti’xwa, buzzard.

2 This is another species of hawk, whose identification is uncertain ; it is described as a small hawk with sharp wing bone.

up to the sky and their bodies are nothing but bones. Thus did the two wrestle.

And then Eagle cried out: “Where now is my brother, Sparrow Hawk, my brother? Now I have been overcome by Buzzard.” And again Eagle cried out and called upon him ; again as before he cried out to him. And then Sparrow Hawk was heard in the house ; now one of his eyes was burst. Then again (Eagle) cried out to Gayaxila’da,2 the hero. Eagle said to him: “Where now is my brother, Gayaxifa’da, my brother? Now I have been overcome by Buzzard.” In this way did Eagle call out. And Chicken Hawk was heard saying ” gls’l glET 4 in his heart. Then again Chicken Hawk was called out to : “Where now is my brother, Chicken Hawk, my brother? Now I have been overcome by Buzzard.” And then he awoke and came to himself. Also Chicken Hawk did as before; he was heard saying: “ghi’l glfi’l.”4

And then Sparrow Hawk and Chicken Hawk became frenzied and tore thus right through the house. Then the • two rose up to the sky and went to look for their elder brother. And then they went on and straightway caught sight of him as a tiny dark speck in the sky. Then they came up close to the two (combatants) and they seized her ; Sparrow Hawk and Chicken Hawk, the two younger brothers of Eagle, cut off the neck of Buzzard and threw down her head. It fell down there below where the people were dwelling. Straightway her head was dipped in warm water.

Then slowly the two unloosened her claws from him, (for) she had pierced through and caught hold of his

3 Same tune. 4 High pitch.

heart. Straightway they threw the (claws) down and they fell into the water. And then they carried him back with them to the ground •, they took hold of him by his arms and arrived with him on the ground. And then he brought himself to. Eagle took some grease and then poured it over himself. Five times he poured the grease over himself and he recovered entirely. But she, Buzzard, died straightway, while Eagle did not die at all. Thus did Eagle and Buzzard wrestle.

And then Beaver said: “For my part I shall go to stay always in the water, and there I shall eat wood.” Bluejay said: “Now I for my part shall be here in this place, and the people will say, ‘This is that Bluejay and he did (his deeds) hereabouts.’” And that Sparrow Hawk said: “Now I for my part will be in this place in the woods and they will say, ‘That Sparrow Hawk is looking on.’” That Chicken Hawk said : “I for my part will be anywhere at all, all over shall I be. As to me the people will say, ‘Chicken Hawk, the hero, kills birds everywhere; everything he swallows.’”

And that Eagle said: “Now I for my part shall be in the mountains for ever and ever. I shall not be seen at all, only once in a great, great while will any one see me. The people will say, ‘Eagle has come ; here is Eagle flying about, in order that Eagle may take from the grizzly bear his son — he fills him with dread. Strong is Eagle. So also he fills a deer with dread and also him could Eagle seize. He could just chew at a deer’s hide and it would become buck-skin. Thus could Eagle do with it.’” In this way took place the tale.


	COYOTE’S PEOPLE SING.
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1 A root referred to as “wild potato1’ and said to be similar to the amu’mal, though of a finer grade and grain.


	COYOTE’S PEOPLE SING.



And again the (people) sang in winter. Everybody sang ; also that Coyote sang and Coyote’s daughter, whose name was Salmon-Head-Fat, a maiden, sang. Nothing but grease was flowing out of her mouth. And then Coyote was told: “Your daughter is singing.” Then he said : ” What is flowing from her ?” And then they told him: “Grease is flowing from her.” Then Coyote said: “My daughter will be a medicine-woman.’’ And then he smoked — his pipe was made out of a stomach, a salmon’s stomach. Dried salmon-flesh he filled into the (pipe) and Coyote, the medicine-man, smoked.

And then yet another one sang. (Coyote) was told : “Your son, Coyote, is singing.” Then he said: “What is flowing out of him?” They said: “Blood is flowing from him.” Coyote said : ” He is merely lying.” Now then everybody was singing. Now that Itqlwo’f1 was singing and that Aklu’stxulal2 was singing : “On my back I carry my daughter; we two are dug up.” And then she was told : ” Give (us) your daughter, you will let her fall.” But then she said: “No! just in that way am I accustomed to carry her on my back ; we two are dug up.” Truly Aklu’stxulal was her name, Akla’lakia.

Now that A’dwoq3 was singing. Thus she said : “Only by my tail, only by my tail am I dug up.” And just in that way would one dig her up to-day; one would not dig up all, but only half of the “wild carrot.” Now that Amulal sang, that Aq!61awa-itk, and also that Butter-cup sang. Now that Grizzly Bear sang. Thus he sang:

2 A root referred to as “wild onion;” it is similar to the akla’lakia but smaller in size. 3 Known as “wild carrot.”

“Ho ho ho’! ho ho ho ho’!”

“Qa’x - ba nxad - li - ma - lal wa’ - ptctx it - ga - bul - max nxa’d - li -

ma - lal wa - pictx” etc.

1 In loud whisper.

“Ho ho ho7! ho ho ho ho’!”1 Then said Grizzly Bear : ” Ha/4 ! l Whoever shall have challenged me, his head shall I eat up.” And Grizzly Bear struck the people. And then they said: “Who will challenge Grizzly Bear?” So then a man, small of size, said: “I will challenge him.” And then he arose and the man said: “Somewhere it is sung all day long, lEat up heads.’” Then he said to (Grizzly Bear): “I have challenged you. Be quick and do something to me ! Be quick and eat up my head ! Quickly shall I run up into your belly and you, Grizzly Bear, will quickly die.” (Grizzly Bear) looked at him; then said to him: “O younger brother, we should not kill each other. Perhaps the people will laugh at us.”

Also Rattlesnake sang. Thus he said: “Where I shoot my arrows, there is the sunflower’s shade.” And then Rattlesnake said: “Whoever has challenged me, him shall I put cheat-grass into.” So then a man stood up and then he, Raccoon, said to him: “Somewhere it is sung all day long, ‘The shade of the sunflowers, (there) I shall destroy the people.’” And then he said to him: “I have challenged you. Be quick and put the (cheat-grass) into me! Be quick and bite me! Quickly shall I warm my hands and your eye-balls will become all white. You, Rattlesnake, will die.”

Now also Crow sang. In truth they were (all) singing,


	COYOTE ENSLAVES THE WEST WIND.



1 Said by Pete Mc Guff to mean “shiner, a small freshwater fish of the minnow

and truly they were thinking : ” Now it will become warm.” Truly they were calling the West Wind and trying to make warm weather, (for) indeed, they were feeling cold. Everybody was singing and now she, Crow, sang. Now then the wind was blowing ; it rained and the West Wind blew. And then Crow went out and took her fish-bag and then found fish. The wind was blowing hard and the fish were forced clear up to shore. And then Crow caught a big salmon, and then Crow ate it. Then Bald Eagle caught sight of Crow as she was eating the salmon. And then (Bald Eagle) took it away from her and flew up away with it. Then Crow said : “Let me have a fish-gill!” (Bald Eagle) took one and struck Crow with it, and she became all covered with black blood. To this day she is black and her name is Crow. But that Bald Eagle became white about her head. To this day her name is Bald Eagle ; she is all white in her head.


	COYOTE ENSLAVES THE WEST WIND.



The people went and Coyote went. And then they fought with one another. That Coyote captured some one and made him a slave ; in truth he had caught a flea where the (people) were fighting. And again he captured a child and took him ; in truth that was the West Wind, whom Coyote made a slave. And then the (people) stopped fighting.

And then they sat in the canoes, and the people started out for home. They sat down on Coyote’s slave, (so that) his body became mashed to pieces ; in truth that was the flea. They also sat down on Apla’fali1 (so that she became) mashed to pieces, she whose name is Apla’fali •, nowadays she is small and Chub is that same one’s name.

kind.” Both shiner and chub belong to the genus Leuciscus.

tciula’-imit.

1 It is not at all clear what is meant by this statement.

E • .

And then they arrived home and got out of the canoes. Coyote’s slave was taken hold of, he whose body was mashed to pieces. And then the people said: “This one is Coyote’s slave.” Then he took him in into the house both of his slaves he took into the house —

and set him down.

And then Coyote saw that his older slave was all swollen in his eyes and in his ears and that his body had become all covered over (with swellings). So then Coyote said: “My slave has become sick;” and then Coyote told the people: “He will die.” Now then in the middle of the night the slave breathed and Coyote’s house became loosened. Coyote awoke ; his slave was not to be seen. Coyote went to (where he had left him) ; his slave was not to be seen. And then Coyote looked for him, went about everywhere, (but) did not find him.

And then he defecated out his two younger sisters. He said to them : ” Do you two tell me what has become of that one.” And then they said to him : ” Now you yourself will say, ’Just so did I think/ That is not a child, that is the West Wind.” His two faeces spoke (thus) to him and told him (what to do) ; always were they two, his younger sisters, wont to tell him. And then they said to him: “If you wish to get him, then you must set a trap for him.” And then the two jumped up into him-, the one threw him down senseless, (while) the other one jumped up into his belly quietly. The two said to him: “You will set a trap in the mountains and there you will catch that slave of yours. When snow will fall, black1 will be the land in the mountains; and then you will lay a trap for him and there you will catch your slave ; he will be caught by your trap.”

And then Coyote saw the land in the mountains and then set a trap for him. He was caught in (Coyote’s)


	THE EAST WIND AND THE WEST WIND.



trap. Now then next morning Coyote went into the mountains, went to look for him. Now he saw him sitting; he is bound fast at his feet. And then Coyote seized him and recognized him ; he took his slave with him to the house. And again it happened to the boy as before ; his body swelled all up. And again (Coyote) saw (how) he (was). And again Coyote said: “Perhaps he will die.” Again it was night. And again he escaped. In this way he escaped four times. Truly Coyote caught the West Wind for the fifth time. And again he escaped. And then his two younger sisters said to him : ” Now you will not catch that West Wind. This time he has escaped from you for all time. If you had killed him, there would be no west wind ; but you did not kill him, (so) there will always be a west wind. Whenever a west wind will come, then the people will say, ‘Coyote made a mistake about the West Wind.’ Thus will say the people. So that there will always be a west wind, as long as people will be in this land.” Thus is the tale.


	THE EAST WIND AND THE WEST WIND. .



The West Wind and the East Wind (Wallawalla wind) wrestled with each other. And then the West Wind poured out grease when the two took hold of each other. Now then that one, the East Wind, caused ice to be spread out. The East Wind was thrown down, he was laid low. Then the two again took hold of each other; the West Wind threw down the East Wind. Then the two again took hold of each other, now the West Wind again poured out grease ; the East Wind was thrown down. Again the two wrestled with each other, again the East Wind was thrown down. Again the two wrestled with each other, again the East Wind was thrown down.

daxuya


	COYOTE AND HIS DAUGHTER.



1 My interpreter, Peter McGuff, explained the term “trading friend” thus: When one has a friend in another country (i. e. among another tribe), he comes to see you or you go and see him. Both are glad to meet each other; one gives

The East Wind was addressed (by the West Wind) : “Thou art not strong, O East Wind! Thus shall the people say, ‘The West Wind and the East Wind wrestled with each other.’ For all time to come have I be- come strong.” The people said: “The West Wind is strong for all time to come, the East Wind is not strong.” Thus is the tale and was made (by) ancient men. Nowadays there are not such.


	COYOTE AND HIS DAUGHTER.



Now Coyote, his wife, and his children were living together. And then Coyote said : ” Now I here shall soon die. When I shall have died, straigtway my ‘trading friend’,1 looking exactly like me, will come and marry my daughter - - thus will my ‘trading friend’ look, like me.” And then Coyote died; so then they buried Coyote in the earth.

And then (Coyote) arrived, and straightway the people thought: “He (who) has come is the man (that Coyote spoke of).” So then the maiden, Coyote’s daughter, was given to the stranger,3 Coyote’s “trading friend.” And then the people said: “Coyote himself said, ‘I shall die. A man will come and you shall give him my daughter.’” So the woman was given to him. The two lived together, slept together about five nights.

And then the people said: “How is this! But he is just like Coyote!” And they said: “Where you people have buried him, (there) do you go and look for him.” And then they went and looked for him where he had been buried. Coyote thought: “Now they have recogthe other a horse or anything valuble, the other gives something in return. Such are each other’s ie’lpEt.

2 Cuva’nic: “stranger” in Yakima. Used regularly for Nez Perc6.


	THE VISIT TO THE WORLD OF GHOSTS.



1 This refers to the belief that the howl of the coyote foretells the approach of death.

2 Coyote is thus the first to commit incest. The incestuous conduct of some people is traceable to him.

nized me, since they have gone to look for me where I have been buried.” Coyote ran off and laid himself down where he had crawled out, and slept. And then Coyote said: “I give you people the death omen.”1 And then Coyote said : ” Always shall you people do thus (to) your younger sisters. Now I here have done thus ; I have married my daughter, have stolen her this day. Now always shall people thus do.”3


	THE VISIT TO THE WORLD OF GHOSTS.



Coyote’s wife died and also his two sons died. And also Eagle’s wife died and Eagle’s two sons died. Now then Coyote said: “It is not well, I Coyote am thinking, whither my wife and my son3 have gone.” And then Eagle said to him: “I know whither your wife has gone. If you wish to have her, let us two go to bring both of them back — my wife and your wife, also your son and my son. I know where the two of them are.”

And then both of them, Coyote and Eagle, did go ; they went to fetch their wives. Straight on and on they went and arrived at a great river. There was no land in sight, water alone was all there was. And then Eagle took a flute. And then Eagle blew into the flute and said to Coyote: “It is good, O Coyote, that you should look ; you shall not look at me, look across yonder. You will behold the (ghost) people.” And then Coyote looked over to the other side. He blew into the flute, Eagle sang.

And then Eagle said to him : “Did you see anything

3 We have just been told that Coyote and Eagle had each lost two sons. Itsxa’n «my son” (instead of ickxa’n “my two sons”) is inconsistent with this statement, but it has been thought advisable to leave Louis Simpson’s inconsistencies uncorrected.

1 Perhaps this means : “Probably you think that — -.” Qadac itlu’ktix = probably.

on the other side?” - “I saw nothing at all.” Eagle said to him: “Indeed you, O Coyote, would not see any person, but truly people are dwelling (there).” He said to him : ” I think perchance Coyote is not strong, but truly I, Eagle, am strong. Now we two have come here. On the other side, O Coyote, on the other side is your wife, she who has died. She has come to right across from here, also your son and my, Eagle’s, wife and son, so that no one would take us two across to where the people are dwelling. Now look ! I have blown into the flute ; you Coyote did not see anyone. Now there we are. It is just good that you Coyote will think,1 ‘Now we have arrived.’ Now just close your eyes ; then I shall take hold of you and you will hang on to me.”

Eagle said to him : ” You shall not look in any direction ; (if you do), we two shall die, we shall be drowned.” And then he took hold of him. And then the two of them stood up. Now then Eagle stepped across to the other side of the water. And then Coyote looked and they both fell into the water ; they struck the water at their feet and legs. They came to a stand on the ground and Coyote was thrown off. (Eagle) said to him : “It is not well, you Coyote, that we two should now be drowned. I said to you, ‘You shall, not look ; we must come to a stand on the land before you look.’ Thus I said to you.”

He said to him: “Just you remain quiet, Coyote. Now we two have arrived. Now you shall listen. Soon you will see the people, soon you will see your wife and your son-, likewise I, Eagle, (shall see) my wife. Soon you will see them.” And then it became dark. Just then people came together, in truth the dead. And then the moon came down to the ground, straightway it became somewhat light. And then a certain person came forward

10 gayula-it.

1 For aya’gikal. In rapid speech aya is often contracted to a. 8 Nikciamtca’c is now supposed to be the person represented by the markings in the moon. The name Nikciamtca’c occurs also in a Kathlamet myth (see Boas,

and got hold of the moon ; and then the person swallowed the moon.

Now then Coyote heard (speak of) his wife. And then the person said: “This here is Coyote’s wife; this here is Eagle’s wife,” said the person. Now then both of them listened and they recognized their wives. Coyote thought : “Truly just here is my wife, also Eagle’s wife.” Then Coyote thought : ” I shall kill this person here soon ;” but Eagle remained quiet.

And then the two of them slept over night ; they passed another night ; they passed still another night. And then Coyote killed the person ; he gradually skinned him. And then he put (his skin) down over himself and said to Eagle : “Come look at me!” So Eagle went and then came to look at him. He saw now that Coyote had something strange on himself and became afraid of him. And then Eagle said to him : “It is well that you have slain her whose name is Nikciamtca’c.2 She would kill people; you have slain her, so people’s spirits would no longer come here to this place.”

And then it became dark ; the people assembled together, truly those (were) the dead. The people entered and they arrived to assemble ; that (is) where they are assembled. Truly (if) any one died, straightway his spirit went there. And then Coyote put down over himself her whom he had killed. Now then Coyote sat down here (where) the moon is descending to the ground. Then Coyote jumped, there he landed. And then he got hold of the moon and swallowed it. Coyote landed somewhat too short. And then the people said: “It is another person.” Some of

Kathlamet Texts (Bureau of American Ethnology, Bui. 26, pp. 20—23), though n an entirely different connection.

lal hihihihihi. Kxwopt arga daxk gatcturx itdfnon idia-

1 In other words, it was near daylight.

the old men said: “Truly that is Coyote; truly he killed her before.”

And then Eagle took hold of his wife and hid her. And he took hold of his son; he hid him also. And Coyote took hold of his wife ; he hid also her. And Coyote hid also his son. Eagle closed the box; there (were) his wife and his son and Coyote’s wife and Coyote’s son. And then Coyote spit out the moon, he threw her away. Now then the two of them went and started homewards. Eagle carried the box on his back. They passed the night ; they passed another night ; they passed another night ; they passed another night.

And then Coyote heard the people ; the people are talking among themselves, the people are laughing among themselves behind his back. On the fourth day they passed another night. And then they went on. Now the people were again talking excitedly among themselves ; truly that was Coyote’s wife and Eagle’s wife and Eagle’s son. And then on the fifth day Coyote said to him : ” Now I will carry that box on my back, I, Coyote. It is not well (that you should carry it), you are a chief, Eagle. I, Coyote, I shall carry it on my back.” Then Eagle said : * No ! I, never mind, I am carrying it on my back.” Then Coyote said to him: “Now I, Coyote, shall carry it on my back.” And then Eagle said : “No !” Eagle was afraid ; he thought : a He will open the (box).”

Now here, back of the two of them they are talking among themselves, they are laughing among themselves. And then Eagle freed himself of his burden. And then it was given to Coyote ; so then Coyote carried it on his back. And then Eagle said to him, he said : “Just don’t you go far ahead ; both of us will go.” Now (it seemed) just as if the sun (were) near.1 And then he said to

1 AlEklu’ktama is equivalent to a-lx-k-1-u-ki-am-a. One would rather have expect. d atkhikia’ma (= a-tx-k-;, “we two shall arrive with them.”

him: “Now I shall defecate, right here I shall defecate. * But then Coyote said to him : ” No ! you are a chief, go a little farther.” So then Eagle went farther on.

And then Coyote relieved himself of the (burden) and opened the box. And then Coyote saw his wife, and he saw his son and Eagle’s wife and son. Now then Coyote slowly opened the box-, and Coyote’s wife escaped from the box, also Eagle’s wife, both of them got out ; Coyote saw the two. So the two escaped ; in vain he seated himself upon the lid ; he threw the lid away ; Coyote fell some distance away.

Then Coyote cried and Eagle spoke; Eagle said to him: “I for my part was thinking that you wanted your wife and your son, and I, Eagle, my wife and my son. Now this day you have made a mistake in regard to them ; you shall never see them again. Now they have died for all time. (After) we should all have passed through this day, they would have returned to life and we would all of us go (together, we,) the two women and the two boys-, but you made a mistake in regard to them. If any person dies, he will die for alt time. This day you, Coyote, have brought it about thus. We should have brought those people2 with us, we should all have gone homewards. And then Indians would always be doing thus, but then you made a mistake in regard to them. Whenever a person died, he would have come back home for the fall (and) the spring, but you made a mistake in regard to them. Never again will a person do thus; he is to die for all time and will not (again) be seen. Thus, Coyote, have you brought it about. Thus people will say, ’Coyote and Eagle went,

2 That is, our wives and sons.


	EAGLE AND WEASEL.



1 A mythical monster said to look like an alligator (!).

went to fetch their wives. And then Coyote made a mistake in regard to them. Thus Coyote did, badly he did.’” Thus the myth.


	EAGLE AND WEASEL.



Weasel and Eagle went along; there they saw two women. Then Eagle told Weasel, to no purpose (as it turned out): “Don’t go (to them);” he assented (to him). They went on a little farther, and then Weasel ran off, ran after the two women. Then Weasel seized one of the women and knocked the woman over. And then the two heard the earth tremble. In truth, Eagle had seized the wife of a certain Gayaba’xEm.1 And then he pursued them and made a terrible noise with his rattles, something like La 21 it sounded ; the earth shook ; all angered was Gayaba’xEm.

Now then the two saw that he was pursuing them. And then Weasel became afraid, and they went back towards the rocks, where there was a cave ; they entered into it. And then Gayaba’xEm came and bit at the rocks ; the rocks kept shaking. And then Weasel went out and looked at him. He saw how his eyes were shining, and how he was biting the rocks. And then Weasel thought : “When standing at his side, one could strike him on his nose.” So then Weasel took hold of a stick this long.3 And then he slowly went up to him, straightway stood close to him.

Slowly he struck him ; again he struck him ; again he struck him ; again he struck him ; again he struck him. And then Gayaba’xEm died. Now then he said to Eagle : “I have killed him now; you for your part are still afraid. Now come ! come here and look at him. He is dead now.”


	Indicated by gesture.



-’ Incorrect for ixu’lal ?

U.9

So then Eagle went ; he looked at him, and indeed, Gayaba’xEm was dead; now Weasel had slain him. And then they cut him up ; everything (they cut off) : his skin, his head, his rattle ; everything Weasel and Eagle cut loose.

And then the two started off and went on. Now then Eagle put the skin of Qayaba’xEm over his head ; so then he made a noise with his rattle something like La’-i. And then Weasel said : ” Well ! you are a chief and again do you now put it over your head. Now I, Weasel, (shall) put it over my head.” Thus Weasel said to him. And then WTeasel said to him : ” If you do not give it to me, I shall kill you, Eagle.” So then (Eagle) said to him: “Now I shall give it to you.” Eagle thought: “Truly Weasel says that he is bad.” (To Weasel he said :) “Now do you, Weasel, put it over your head!” And then he gave it to him, and Weasel put it over his head.

Now then the two went on ; Weasel went behind, Eagle went on alone. Now, Weasel had the skin of Gayaba’- xEm over his head. And then Weasel made a noise : La/212. Truly Eagle listened, there yonder Weasel was making a noise. And then he listened and (Weasel) was making a noise above. And again Eagle listened, listened to his younger brother. And then Eagle thought: “It is not well that my poor brother be a person (?).” So then he exercised his supernatural power upon his younger brother. Straightway Weasel fell down to the ground. Then (Eagle) loosened the (skin) from him, and then Weasel was spoken to : ” You are not fit for this, Weasel ; this strong Gayaba’xEm is something different (from what is fit for you).” Then he loosened it from him. And then Eagle carried that same skin on his back.

Now then he and his younger brother went on. Then indeed Weasel thought: “It is not well that Eagle took it back again from me. Now I shall kill him.” And

1 1 . THE FIVE EAST- WIND BROTHERS AND THE FIVE THUNDER BROTHERS.

1 This is all that Louis Simpson knew of the myth, but it is by no means all of it. It was said to be more particularly a Clackamas myth, and to consist of a long chain of incidents located in the Willamette region. It corresponds doubtless, in a general way, to the Kathlamet “Myth of the Mink” (see Boas, Kathlamet Texts, pp. 103 — 117), the mink and panther of that myth corresponding to the weasel and eagle respectively of the Wishram version. A fragmentary account of

then Weasel went on; he sat down far away. And then Weasel took his arrows and sat down across from the trail. And then they were shot at Eagle. In vain he tried to wound him, he did not wound him ; Eagle went on unharmed. Then again Weasel went to fetch his arrows and again went and sat down close to him. Now again he shot at his elder brother-, again he did not wound him. Thus did Eagle and Weasel. Thus the myth.1

1 1 . THE FIVE EAST- WIND BROTHERS AND THE FIVE THUNDER BROTHERS.

The five East- Wind brothers were dwelling far away in a certain land. And then the oldest one said: “Now, O younger brothers ! now I shall leave you, I shall seek to find where the people are assembled together. Mind you, if I am alive, I shall come back to you within five days ; if not, truly you shall think to yourselves, ‘Now something has happened to him.’” — “Yes,” they said to him.

He started out on his journey. He goes and goes ; he came to an old woman whose house was smoking. Therein he entered ; she turned her head and looked at him ; for a long time the two remain silent. And then she said to him: “O boy!3 What, pray, are you journeying for?” — “Well, I am seeking to find where the people are assembled together.” — “Yes,” she said to him, “yonder they are assembled together;” she directed

the myth, obtained in broken English from another informant, contained the incident of a violent rain following upon the divulging by Weasel of the name of a certain place, confided to him, after much coaxing on his part, by the unwilling Eagle. The exact correspondent of this incident is to be found in the Kathlamet myth referred to, pp. 112, 113. 2 In surprise.

1 Aga qxa’daga dnu is difficult to translate adequately ; qxa’daga (“for nothing, of no consequence”) here implies the matter-of-courseness, as it were, of the destruction of the people: “they just go right in, and are destroyed without further ado.”

him towards the setting sun. “I shall just tell you that they are not assembled together for nothing. Now, the Thunder brothers have consumed all the people, they are singing their supernatural dance-song. If indeed you think to yourself, ‘Now I am going to die,’ then go ! You will just find out that you are no longer alive. Now, surely indeed l the people go in one way.3 Such alone is the assemblage here.” — “Yes,” he said to her, “just for that indeed am I journeying.”

He camped over night five times ; he did not come home to his brothers. The second (brother) said : ” Now I shall go and look for our elder brother. How is it that he is absent ? Perhaps many people have assembled together.” — “Yes,” said his younger brothers to him. He too said thus to his younger brothers : . B I shall be away from home for about five days.” He too, just as before, came to the old woman ; just as before she tells him about the assemblage. He is away from home five days. “How is it!” said the third; “they are assembled in great numbers. Now I for my part shall go and look for the two.” He too, just as before, was absent ; truly he too comes there to the old woman; just as before she directs him.

The fourth said : a I for my part shall go now and look for them.” Just as before he said to his younger brother: “If I shall have camped over night five times, then I shall not come home.” Five nights passed; he does not appear. And then the youngest got ready. He too went; he goes and goes (until) he met Coyote.

” O boy ! whither are you going ?” said Coyote. ” Well, I am seeking to find where they are assembled together.” — ” Well, friend ! we two might very well go together. I

2 That is, they do not return.

3 The use of tka’la (cf. masc. ika’la, “man”) as “friend” is said to be a Wishram colloquialism, not recognized in other Upper Chinook dialects.

1 Literally, “Who we two shall run?”

also am seeking to find the assemblage.” — “Just as you like ! Let us then go together.” And then they two went. They go and go on a certain trail far away; they come to people. And then Coyote challenged the people (to play) at gambling-bones. They agreed (to gamble with) the two. They gambled all night long. The two were beaten ; his friend was deprived of everything, Coyote now had no clothes at all.

Next morning the two went on again; again they arrived in a certain land. Behold ! truly indeed (people) were assembled together (at) this (place). Coyote was spoken to: “How think you, with what shall we two join in (in this assemblage)?”- - “Oh, well! I am somewhat of a fast runner, friend, so that you will bet everything.” They two challenged the people: “Who will run with me?”1 For a long time the (people) were silent. Acertain person was taken, rather small and tall, in truth, Magpie. He and (Coyote) ran there and back. Both started out to run fast ; Coyote alone (was seen). They two ran down into a hollow; they ran up from out of it. Coyote alone (was seen) ; Magpie was not seen, (only) a cloud of dust (was seen) ; there truly he was following upon him. The people said : ” It seems that we have been beaten.”

The two ran down into a second (hollow) ; they run up out of it. Again, as before, Coyote alone (was seen). The third time again he was alone. The fourth time again as before. The fifth time the two ran down into a (hollow) ; they ran up out of it ; now both of them were seen. And then the people got to disputing ; some of them said “Coyote,” some said “No! Magpie.” Now the two are coming in a cloud of dust ; they ran into the people. There Coyote was passed by; he and (his friend) lost.

Having absolutely nothing, the two now went on to a certain other village. “Well,” said Coyote, “I shall try

» Literally, “Come-to-find-out that-one he-will-make-them.”

again; I shall’ gamble bones.” A’nd then the East-Wind said : “But what, pray, are we going to bet with ?” - - ” No, friend,” he said to him, “I shall be given blankets.” As it turned out, that (Coyote) made the blankets out of the leaves of cottonwood-trees, some greenish, some yellowish, some reddish he made ; he patched together blankets with colored decorations. He deceived them in regard to the (blankets); since it was dark, they did not see them clearly. Many blankets did the two stake ; they won.

Next morning they started off and left the people behind. They went on ; they go and go (up to) a certain village. And then Coyote said: “Well, now I for my part shall depart ; yonder I shall go towards the rising sun.” — “Yes,” he said to him, “and I for my part, indeed, am going yonder towards the setting sun.” There they parted from each other.

The East-Wind goes and goes ; he saw a small house smoking. Therein he entered ; an old woman was sitting (there). She said to him: “What, pray, are you, boy, journeying for?” — “Well, I am going about without particular purpose, I am seeking to find the assemblage.” She said to him : ” All by itself in that place, there is an underground lodge, there the Thunder brothers are singing.” — “To them I am journeying,” he said. He started off and went in that direction.

He entered the underground lodge; it was evening now. He sat down close to the wall ; he looked at the strange-looking people with bodies all reddish; they were talking to one another in whispers. One of them asked him : “What, pray, are you journeying for?” — “Indeed, I hear that they are singing here, that they are assembled


	Dn’ is equivalent to dnu, “indeed.”



1 Wa’x has reference properly to the burning of fire, with which the Thunder brothers are associated. He rises slowly to his song like a fire starting in to

together.” — “Yes,” said one, “this one here sings;” a certain one was pointed to. ” Well, he is lying to you ; this one here sings.” That one too said: “No! this one here sings.” And thus they kept putting it off on one another.

He said to them: “Hurry up and sing!” Now for a long time they sit silent. One of them stood up slowly,1 (saying): “Yes, boy, now indeed I shall sing.” The eldest sang; five songs he sang. When he sang the fifth song, straightway the underground lodge became nice and warm. He sat down. The second one stood up ; he said : “Now, indeed, I also shall sing.” He sang ; straightway their underground lodge warmed up. He sang the fifth song ; immediately steam streamed up ; he ceased.

The third one stood up. He sang ; it got to be rather hot. He sang the fifth song ; immediately it got to be burning here and there, smoke streaming up in different places. He became silent; after a little while the smoke disappeared. They looked ; he is still sitting there. They talked to one another, somewhat like whispering: “It seems, indeed, that this person is different (from those that came before) ; he has come I don’t know where from.” He said to them: “Why, hurry up! start in singing! (One feels) rather comfortable (when) you keep singing; we were all sitting around nice and warm.”

Quickly2 the fourth one arose. He sang; straightway now it began to burn here and there. He sang the fifth song; their underground lodge was all fire. He became silent. They sat for a long time; the fire died away. They looked; the boy is still sitting. Again they talked to one another in whispers. He said to them: “Hurry up ! now, indeed, I have become cold ; (it was) comfortably warm (when) you were singing.”

burn. It is not probable that the literal meaning of wax is here lost sight of. 2 Here wa’x denotes the opposite of “slowly rising,” because of the short vowel.

1 Kjjwoba’xtaba is equivalent to kxwoba’ ya’xtaba.

The fifth and youngest arose. Me just took a breath, and fire darted out of his mouth. He sang, he sang, he sang. He sang the fifth song; everything became afire. He became silent. It burned continually ; they sat by the (fire) for a long time ; it died out. They looked at him ; he is still sitting there. They said: “The person is something different ;” they were talking to one another in whispers. He said to them : ” Hurry up ! start in singing now!” They said: “We have sung enough.”

“Yes,” he said to them, “I too shall sing.” They consented to what he said. He arose ; straightway an east wind (blew) nice and cool. They said : “We shall each of us go out for a short while.” - ” No !” he said to them, “sit quiet.” He stood at the door. He sang the second song ; an east wind blew strongly in the underground lodge. He sang the third (song) ; it blew stronger. He sang the fourth (song) ; now they did not remain quietly seated. Now they started to shift in their seats; straightway ice formed and icicles projected. He sang his fifth song ; everything became congealed into ice. There the Thunder brothers froze.

Somehow or other the youngest broke through the underground lodge ; he escaped from him. Truly thus they used to kill people; (whenever) onlookers arrived, they used to seat them there in that place; there they always burned ; there his elder brothers had died. He took their bones and heaped them together; he stepped over them five times; they all came back to life in their proper likeness. If he had killed all five of the Thunder (brothers), there would be no thunder to-day. Story story. May the weather to-morrow be as it was when the Thunder (brothers) and the East-Wind came together.


	EAGLE’S SON AND COYOTE’S SON-IN-LAW.



ikaxla galfxux.

1 This should be gatcigE’lkfil ; probably the narrator had the word illda’ckac (“child”) in mind.

i2. EAGLE’S SON AND COYOTE’S SON-IN-LAW.

Eagle married Coyote’s daughter. And then they two dwelt for some time. And then a child was seated in her womb and she gave birth to a male child, Eagle’s son. Now then Eagle went out hunting. Eagle’s wife is sitting in the house. And then she thought to herself: “Now I will return homewards and leave Eagle behind.” So then the woman ran away. She ran and ran. Then she hung the child, Eagle’s child, up along the trail. Straightway she ran on, ran until she arrived at Coyote’s house, (she being) his daughter.

And then that one, Eagle, arrived in his and (his wife’s) house. The woman had disappeared. And then Eagle ran along the trail ; he followed the woman, his wife ; he ran along the trail. And then he saw the (child) ; Eagle’s son is hanging up along the trail •, Coyote’s daughter had hung up her son. Now then he slowly took hold of him and released him. And then he took the boy, his son, with him to the house. And then he kept him to himself. Now then the boy grew up and became strong, a big man he became.

Now she, Coyote’s daughter, had gone on. Soon she became a married woman. Eagle’s wife took a husband ; the man (who) married her was named Fish-Hawk. Now then Coyote said to his daughter : ” How is it, daughter, that you are somewhat sucked? Did you not leave behind your child there ?” And then she said to her father : ” You are very wicked, Coyote ; wherefore do you speak thus ? If I had had a child, I should not have abandoned him.” Now then Coyote’s son-in-law, his daughter’s husband, became a racer, and always left behind (in running) all the people; a racer, a fast runner, he became.

’ isklulEys gairkim (loud and beating his hips):

1 Sapa- or Sipa- is sometimes used as a “high-sounding,” apparently titular, prefix to the names of mythological characters. Compare the names of Coyote’s

Now Eagle’s son became a full-grown man. And then the same, Eagle’s son, said : ” Now let us go, let us also go and look at Coyote’s son-in-law.” So then the people went (whom) Eagle’s son took along with him in great numbers. Now they arrived where Coyote was dwelling. They marched around the village, passed the houses. Jack Rabbit, a racer, had been taken along. The people looked about slowly. And then Coyote said to his daughter : ” How is it, daughter, that yon man looking like a chief resembles you?” Then his daughter said to him: “Enough now, be quiet! How can you say thus, that yon chief is my son?” And then the people stopped (marching) and camped for the night. Next morning Coyote’s son-in-law and Jack Rabbit are to run, are to race against each other.

And then daylight came. The people said: “Now the two of them, Coyote’s son-in-law and Jack Rabbit, are to run, are to race against each other.” And Coyote said: “Sir1 Jack Rabbit, Jack Rabbit! Sir Jack Rabbit, Jack Rabbit!” Now then the two ran, Coyote’s son-inlaw and Jack Rabbit. And then it rained and Fish-Hawk became wetted through. He tried to run, but in vain ; he fell right down, (for) Eagle exercised his supernatural power upon him. Jack Rabbit left him far behind. So then Eagle’s people won out.

Many were the people that Eagle had brought with him. And then Eagle’s people camped over night. It was morning. And then they all started to go home, and Eagle said to his people: “You shall cut to pieces all (their) arrows and bows to-night. –You, Mouse, will cut them to pieces ; — you too likewise, Rat, will cut the arrows

four sons, p. 66. It is noteworthy that Jack Rabbit’s name is here provided with the archaic wi-pronominal prefix, instead of the ordinary i-.

Aga kxwoxpt xaxp galixxoxwix. Aga kxwoxpt gatciuxl-

20 kxwoxpt gatcuxigaxmit itctaqxaxqctagokc ; gatccxixma; gaand bows to pieces.” Thus Eagle spoke to the two of them.

And then it became dark. Now then he said to Mouse : “Now go and look for Coyote’s son-in-law and his daughter, where they are accustomed to sleep.” And then Mouse ran off, he went to look for them, then caught sight of them. Straightway he ran and came back again ; straightway he came running to Eagle, (and said :) ” Now I have seen the two, they are sleeping yonder.” He, Eagle, said: “I am going to kill them now.” And then he went off. Straight on he went (until) he got to the two.

And then he caught hold of (Fish-Hawk) and turned his head about. And then he cut his neck, cut it right through. Then he caught hold of his mother too, and turned her head about. And then he cut her neck, cut it right through. Now then Eagle said to her: “You acted badly towards me, that is why I have killed you. You carried me when I was a child, and then hung me up on the trail. You did not take pity on me, (but) there on the trail you threw me away. You are very wicked.” Now he had killed the two. And then he stuck their heads on to their (bodies) •, he laid them down and covered them over. Now they two are dead.

And then in the morning Eagle’s people got ready, and were all about to go home. And then that Coyote said to his daughter : “Now wake up, daughter ! Now Eagle’s son, the chief, is about to go home.” And then Eagle’s people got ready to go, and passed around him. Now then Coyote said to his daughter: “Now arise, do you too look at Eagle’s son !” Again they passed around him. And then the people went off. Now then Coyote (tried to) wake up his daughter and his son-in-law. They kept shaking and shaking. And then he saw


	THE DESERTED BOY.



inx ’ “2

1 Both this and the preceding word mean “their arrow-heads” without apparent difference in meaning.

that their necks were cut through, and that they were dead now.

And then Coyote said: “Before now I was thinking that Eagle’s son had not come for nothing. Perhaps she has somehow done something (wrong) to her son, so that her son killed her. Now to-day I have found out.” And then Coyote said (to his people) : ” Well ! Now do you get your arrows and your bows and we shall fight.” The arrows and the bows were gotten, but to no purpose. None of the bows had its bowstring, none of the arrows had its feathers, none of them had their arrow-points. Mouse and Rat had eaten them all up at night. Thus the myth.


	THE DESERTED BOY.



Some time long ago the (people) said to the boy : “Now let us go for reeds.” The boy was (considered) bad. So then they said: “Now you people shall take him along (when you go for) reeds.” And then they said to them: “You shall abandon him there.” So then the people all went across the river. They went on and arrived where the reeds were. And then they cut off the reeds and said (to them): “If the boy says, ‘Are you people still there?’ you shall answer him, ‘U’.’”

And then they all ran off; straight home they ran, went right across the river. No person at all (was left) on this side ; they were all on the other side. And then that boy said: “Now let us all go home!” - “0,” said the reeds to him. He looked about long, but in vain; there was nobody. And then he too started to go home, he too went following behind them; he ran until he arrived (at the river), but there were no people to be seen. So

2 Rather high pitch.

1 Known generally as “wappatoo.”

then the boy cried. And then he heard (something sound): “L! L! L!” And then he turned his eyes and looked ; he dried his tears. Now then he caught sight of a wee bit of fire in a shell. And then that same (boy) took the fire and built up a fire.

And further he caught sight of some string ; also of that there is only a little. Straightway he took it. And further he went to the cache and saw five “Indian potatoes.”1 And then he thought: “My poor paternal grand- mother has saved for me the ‘Indian potatoes,’ and my paternal grandmother has saved for me the fire ; and my maternal grandmother has saved for me the string.” And then the boy made a fish-line and he made a trap out of the string. He set his trap for magpies and then trapped them. Then he made a magpie-skin blanket out of magpie’s skin. He put it nicely about himself; also (when) he went to sleep, he wrapped himself nicely in it.

And then he fished with hook and line and caught one sucker. Half of it he consumed, half he saved for himself. Next morning he consumed also the other half. Then he went to fish again and caught two (suckers) •, one he consumed, and one he saved for himself. Next morning again he consumed the other one. Now next morning he went to fish again and caught three suckers. One and a half he consumed ; next morming again he consumed the other one and a half. Then again he went to fish and caught four suckers. Two he consumed, two he saved for himself. Next morning he consumed two all up. Now again he went to fish for the fifth time ; the boy had now fished five times. He had now become a full-grown man.

And then he turned to look at his fish-line ; behold ! ground roasted fish2 was contained [brimful] in a hollow

2 Ats’.E’ptslEp was a mixture of dried fish and pieces of flesh mashed up fine and kept in fish-oil.

1 He sang while waving the blanket over his shoulders. The song is repeated several times.


	The Merman (see pp. 41-43) was the guardian of the fish-supply. Compare



vessel. He stood it up on the ground. And then the boy sang. Now then all the people were looking on at him, and then they said: “What has happened to him?” Truly, he became glad because he had caught ground fish. Thus he sang:1 “Atse’, atse’! my feathered cloak waves freely over me.” In truth, it was ItclE’xyan’s3 virgin daughter that had given him to eat.

Now then the boy had slept four nights ; he slept through the fifth night. And then he awoke-, a woman was sleeping with him. Very beautiful was the woman. Her hair was long, and she had bracelets reaching right up to here on her arms,3 and rings were on her fingers in great number ; and he saw a house all covered with painted designs inside ; and he saw a mountain-sheep blanket covered over both of them, him and his wife. Truly, that woman was ItdE’xyan’s daughter, (and) she had given him to eat; and plenty of “Chinook” salmon and sturgeon and blue-back salmon and eels, plenty of everything, she had brought. Now he married her.

Now the woman made food, and it became daylight that morning. Then the two remained together quietly all day, and they remained together for a long time. And then spring came. And then the people found out (that he lived with her). So then his paternal grandmother and his maternal grandmother went across the river straight to his house. And then he thought to himself: “The two old women are poor. Thus also on me did my paternal grandmother and my maternal grandmother take pity.” So then he gave the two of them to eat ; he gave the old women salmon, and he gave them sturgeon. And then the two old women started home; they went across the river.

8 Indicated by gesture.

4 This word is used indifferently of painted and basket designs.


	COYOTE AND DEER.2



1 That is, without pity, with sinister thoughts.

a This myth is perhaps only an incident in a longer tale of Coyote as unsuccessful imitator of the host. Compare Farrand, Traditions of the Quinault Indians, pp. 85 — 91, especially pp. 87, 88.

For a long time they were there. And then the story got about, and (the people) said : ” Oh ! there is much salmon and plenty of sturgeon and eels and blue-back salmon at the boy’s.” Now snow (had begun to fall) gently, gently. There was no food among the people ; the people were hungry. And then the people said : “Let us too go to the boy.” Now then his paternal grandmother and his maternal grandmother again went across the river first. And then (they got) close to the house. And then a great many people went across the river to the boy.

Now then the boy turned his head and looked ; he saw the people crossing in a canoe in great numbers. And then he thought to himself: “It was not well thus (when) they abandoned me.” Then, indeed, he caused an east wind to arise ; a strong east wind arose and there was snow. All died in the water, the people were drowned. Badly1 the boy thought to himself: “Thus they did to me, they abandoned me.” And again others went across the river. And them also he treated as before ; a strong wind blew, and snow arose. And again they died ; twice the people died. And only the two old women remained. Thus the myth.


	COYOTE AND DEER.2



Coyote went on and on ; straightway he arrived at Deer’s house. And then the two of them sat and sat. And then Coyote said: “Now I shall go home.” — “Yes,” said Deer to him. And then he took a knife and just cut off a piece of meat from his body. And then it was given to Coyote. And he also stuck in a piece of wood

••» a-i- denotes the ease with which the cutting was done; the over-long a in Lq!oa’2b implies the continuous slice-like character of the cut.

qerdau gatciulxam.

naxikaba.”

into his nose. And then his blood flowed out ; the bucket was full. And then it was given to Coyote. Now then he went home to the house.

Now once more Coyote went, and again (came) straight to Deer. And again he cut off a piece of meat from his body; again the meat was given to Coyote. And again he stuck in a piece of wood into his nose ; his blood flowed out ; the bucket was full. And again it was given to Coyote. And then Deer said to Coyote : ” If ever you should be hungry, you should come to me.” Coyote assented. And then Coyote, on his part, said: “It is well that you, on your part, should come to me.” He said “yes” to him: “I, on my part, shall go to your, Coyote’s, house.” Thus he spoke to him.

And then Deer, in turn, went to Coyote’s house; straightway he arrived. Now there Deer was sitting quietly. And then Coyote thought to himself: “Now I, in turn, shall give a little meat to Deer.” So then he seized his wife and laid her down on the ground. And then he cut her, whereat the woman burst into tears. Then Deer jumped up and said to him : ” Let the woman alone. I shall give you meat.” So then he just cut off a piece of meat from his body ; then the meat was given to Coyote and his wife. And he caused blood to come out of his nose and gave the blood to Coyote and his wife. And then Deer started off home to his house. And then he said to the two : ” If ever you two should be hungry, you should go to me.”

Then the woman said to (Coyote): “You are wicked, Coyote. I am not Deer. Look at that Deer; everyone will swallow his meat. My meat is not good. Likewise you, Coyote, are different ; you, Coyote, are a person. No one would ever eat your meat. Thus people will say, ‘Coyote is an eater of dead things.’*


	COYOTE AND SKUNK.1



»

ipli’cxac) is translated as “badger.” The Kathlamet story, however, would seem to apply better to the skunk than to the badger; and it is possible, as confidently


	COYOTE AND SKUNK.1



There were Coyote and his younger brother Skunk. Now then Skunk got sick. And then Coyote said to him: “Brother, now you will be doctored. Surely, I shall get a medicine-man-, I shall get Raven, I shall tell him and he will doctor you.” And then Coyote told the people (who were to act as) drummers to beat time : ” Now Raven is going to doctor.” And then he got some pitch and stuck it up into Skunk’s rectum. Then indeed Raven doctored. And then Raven said: “He is not sick in his body, it is all in his belly alone.” In truth, Skunk had only excrement and discharges of wind in his belly.

Then Coyote said: “Now let us take my younger brother outside, he will go to urinate.” And then he said to them: “All of you will go and slowly lift him up, you will take hold of him by his anus.” So then he was carried out. And then (Coyote) took hold of the (pitch) ; he pulled out the pitch from him. And then Skunk discharged wind. And then the small deer all died. Now then Coyote went out. And then he closely examined the little deer. Coyote took all the fat ones, Skunk took all the lean ones. And then Coyote said to him: “Just so, indeed, your ancestors, O skunk, were” not fond of fat; my, Coyote’s, ancestors were eaters of fat.”

And then the two of them lived together again ; the pieces of meat they ate in quiet. Now they lived together for a long time. And again Skunk got sick. And again Coyote went to tell the people, the big deer. Again the two of them did as before. And again Skunk got sick. And again Coyote went to tell the people, the

affirmed by my interpreter, that there is here an error on the part of the Kathlamet informant. Skunk is ap’.e’sxas in Kathlamet.

wa’- tckti al-gix- ta’- xa cu’ cu’ cu’.”

1 These two words seem to have no assignable significance. Raven means that Skunk has nothing the matter with him, except that his belly is all filled up with grass. Cu’ cu’ cu’ is whispered.

antelopes. Again the two of them did as before. And again Skunk got sick. And again Coyote went to tell the people, the wild mountain-sheep. And again the two of them did as before.

For the fifth time Skunk got sick. So then Coyote said to the elks: “You people shall go, the medicine-man will doctor, you shall drum.” And then the elks went to Coyote’s house. Then, indeed, he put some pitch up into his younger brother’s rectum. And then the elks sat down. Now then Raven doctored. And then the elks drummed. Thus Raven sang: “Only grass is filled into (his belly), L!ak wagwa’li;1 only grass is filled into (his belly), cu’ cu’ cu’.”1

And then Coyote said: “Now let us carry out my younger brother, and he will go and urinate.” And then the elks took hold of Skunk and he was carried outside. Now then Coyote was first on top,3 outside of the house. And then he took hold of his younger brother by his head-hair. Then he was taken hold of (by) all •, Skunk was lifted up. Then Coyote removed the pitch from him. And then he defecated and discharged wind. The elks all jumped off, cleared the underground lodge, and all went out. None of them died.

Again Coyote went to tell the people, the large deer.8 But he was told: “We will not go.” - - “Truly, Coyote and Skunk are not good. If Coyote comes again, then we shall not go,” said the big deer. Then Coyote said :

2 The exit to Coyote’s house (watcE’lx, “underground lodge, cellar”) is here implied to have been by way of the roof.

3 Itquctxi’Lawa properly means deer and other kinds of big game.

1 6. RACCOON AND HIS GRANDMOTHER.1


	THE RACCOON STORY.



1 This short text is merely a fragmentary version of the myth that next follows. It supplements the latter, however, by the somewhat more detailed explanation

“Now you people shall go; again you shall go and drum. My younger brother has become sick.” Then they said to Coyote: “We shall not go now.” Then he went off again to the antelopes. He said to them: “Now you people shall go; again you shall go and drum. My younger brother has become sick.” They said to him : “We shall not go now.” Then he went off again to the big-horn sheep. Again his experience was as before. Then he went off again to the elks. Again his experience was as before. The people had become afraid; none of them went.

1 6. RACCOON AND HIS GRANDMOTHER.1

There were Raccoon and his paternal grandmother. And then he stole the acorns. Now then his paternal grandmother went to the cache. And then she too went to get acorns. She arrived ; there were no acorns in the cache. And then she went to the house. And then his paternal grandmother whipped him on his nose ; and again she whipped him on his nose a little above ; and again she whipped him on his forehead ; then she whipped him twice on his tail.


	THE RACCOON STORY.



Raccoon and his paternal grandmother, an old woman, were living together. Whenever it was summer, then they used to gather acorns. Now finally Raccoon got to be lazy in picking them ; the sun made him (so). And then he became angry; he gathered only acorns with worm-holes. She used to tell him too, but in vain:

it gives of the markings of the raccoon. With both versions cf. Boas, Kathlamet Texts, pp. 142-154.

“Keep picking only the good ones!” — “No!” And he got angrier than ever and picked none at all.

Winter came on and he was hungry. Yonder he sits back in the house ; silent he sits, saying nothing. Then his paternal grandmother said to htm : ” Wherefore do you sit silent, grandson? Are you hungry ?“–”Yes,” he answered her. “What, pray, shall I give you?” She showed him all sorts of things, but to no purpose. u No !” (he said.) Then she said to him: “How would it be if I gave you acorns?”- -“Yes, grandmother, you shall give them to me.” She said to him: “You shall go to our cache.” “Yes,” he said to her. He took their basket and went on to their cache ; he went to get acorns. They had five caches. He arrived there. Then he uncovered one of them, the first; immediately he ate up all (there was in) the first.

Again he uncovered one of them ; again he ate and ate all there was. Only the shells and the worm-eaten acorns he always threw away. He ate up everything. The shells and worm-eaten acorns he swept back down into the cache. Again he uncovered one, the third ; also that he uncovered. Again, as before, he chewed and ate, ate up every bit of the (acorns). Again, as before, he swept the shells and worm-eaten acorns down into the (cache). He uncovered the fourth. Then a certain person shouted: “Raccoon is stealing! ho!” He listened. After a short while he heard (him shout) again, as before: “Raccoon is stealing!” and he looked carefully.

Then he caught sight of Crow coming towards him. He said to her: “No! I am not stealing. My paternal grandmother told me (to get acorns), that’s why I came.” He uncovered the fifth (cache). Then he called her: “Do you too come !” So she went up to him, approached him. He said to her : ” Now there (you have come) far enough ;

1 La’p Lap is said to mean “whip” in the myth language of Raccoon.

do not come right up to the cache. I’ll just throw you (acorns) from a distance.” — “Yes,” she said to him. And then he ate ; those which were bad, those he always threw to her. Those that were worm-eaten he would throw in her direction. And thus the two of them ate. Then he said to her: “Don’t you tell on me.” — “Yes,” she said to him. Again, as before, he swept the shells down into the (cache). A few of his (acorns) were left over • those he packed into the (cache).

He went^ home. Then a long time (elapsed), and his paternal grandmother also went to their cache. She arrived there. She uncovered it. Alas ! there were only shells and worm-eaten acorns. Similarly in another one. Similarly all five were uncovered. She went home. She arrived there. Raccoon was nowhere to be seen. In truth, he had already concealed himself in the rear of the house. She seized him here, where he was sitting, looking up smilingly at his paternal grandmother. She took hold of a stick and whipped him on his nose. He cried, ran off, ran out of the house. Once more she whipped him, and, as before, she thus kept whipping him. She followed him, and at last he got quite outside; she whipped him at the tip of his tail. That is why to-day Raccoon’s back is black in places ; it is thus wherever she whipped him.

Then Raccoon said to himself: “Now I shall go away for good ; never again shall my paternal grandmother see me.” Then he cried. Thus he said: “My paternal grandmother whipped me!” And thus he went on. He approached people (who) were assembled together, gambling at shinny. They said to him: “You shall come;” they shouted to him. He did not look at them at all ; he went straight ahead, wailing. “Ha, ha, ha!” they all laughed, “oh, yes! Raccoon has been stealing, that is why

Ir: “3

1 Species uncertain. In the corresponding Kathlamet myth the word asEla’wa is translated “haws.”

2 It is customary in Wishram, when apostrophizing a relative, as in mourning, to use both the non-pronominal vocative and the 1st per. sing. poss. form of

he is crying.” Again he said: “My paternal grandmother whipped me ! My paternal grandmother whipped me ! You people, indeed, are happy; but as for me - - my paternal grandmother whipped me !”

Straight on he went. Again he approached (some people); behold! there were many people again. Again as before, they shouted to him: “You shall come.” Again, as before, he said: “My paternal grandmother whipped me! My paternal grandmother whipped me!” “Ha, ha, ha! Raccoon has been stealing. His paternal grandmother killed him,” the people made fun of him. Again, as before, he said : “You people, indeed, are happy, but as for me - - my paternal grandmother whipped me.”

Now he passed by them, a little farther ahead. He went straight on (until) he came to trees (on which) all sorts of food were growing. There he sat down and remained quiet for a short time. Then he climbed up on a berry1 bush. Then he ate the berries.

Now his paternal grandmother, for her part, became sad. She thought: “I don’t know why I treated my grandson in that way ; now I shall go and look for him.” Then she got ready to go. And then she went. She cried: “Oh, my grandson! grandson, my grandson!2 I know not why I whipped my grandson. He killed a fawn ; a breech-clout I made of it, thus with its hoofs on. Grandson, my grandson ! He brought me a fawn ; a breech- clout I made of it, just that way, with its hoofs on.”3

Raccoon was perched on top, eating the berries. Then he turned to look, and saw her coming. Quietly he was sitting above, saying nothing. Whenever a bird flew, whirring its wings, she would shout: “Is that you,

the noun (as if one were to say in English: “Papa, my father!”). Compare a’ca wagi’xan (“my daughter!”) in the first song, p. 94.

3 The exact rhythmical values of the syllables of this song are undetermined, as the myth was written down and forwarded by my interpreter.

! A sound supposed to be characteristic of the pheasant.

2 No explanation could be obtained of the meaning of wala’lap beyond the fact that it signifies some sort of mythical being. One of the old men of the tribe said that Coyote himself did not know what it was, but merely wished to excite Racgrandson?” She would turn to look; it was not a person at all. Again she wails. He thought to himself: “Now I shall talk to her.” Then again he thought: “Never mind ! I shall not talk to her. I shall just kill her.” Then again he thought : ” I shall just associate kindly with her.” Now she reached him. She said to him : “Is that you, grandson ?” He is perched on top, saying nothing ; he said nothing at all to her. In vain she said to him : ” Is that you, grandson ?” He did not speak to her at all.

Then she said to him: “(Let) me also (have) some berries !” Then he picked them (until) his hand was full ; he stuck thorns into the berries. He said to her: “Open your mouth wide and I shall give you some.” Then she did thus. He threw them at her so as to just fill her mouth. She choked ; she tried to tell him (to get) water, but in vain. He did not go (for it). And then she rolled about. Then he ran (after her), but in vain, as she had already become different. A short time elapsed and she flew: du’lulu.

Raccoon burst out crying. He kept running after her, but in vain ; he would try to seize her, but without success. She would keep flying about : du’du. In vain (he called to her): “Grandmother, come now! Not again shall I do thus to you. Let us now go home.” He kept following her about, but in vain ; now she just uttered : “Ps’spEsps.”1 That same paternal grandmother of Raccoon, in truth, had become Pheasant. So then he re- mained alone. Then he went on. Straightway he came to Coyote. Now they two lived together alone. Then (Coyote) said to him: “Do not go far away, perhaps a ‘wala’lap’ will meet you - - they are wicked beings.”2

And then Raccoon went on again and came to Grizzly

coon’s curiosity so as to get a chance to waylay him, kill him, and eat him. Compare Boas, Kathlamet Texts, pp. 152-154, where the wa’LixLax invented by Coyote evidently correspond to the Wishram wala’lap. The rest of the myth was given as a second instalment, and there is evidently a break in the narrative.

1 This word is apparently quite meaningless. It is perhaps a humorous contortion of itc’.i’laq (“grasshopper”).

Bear. “What did you do to yourself so as to be striped black on your nose?” — “I sharpened an adze. And then I hit myself with it, then poured black pitch and urine on myself.” — “You shall do thus to me too, younger brother!” - “If indeed you are nervy, then I shall do thus to you.” Then Grizzly-Bear said: “You shall do thus to me.” - “All right,” said Raccoon. And then the two of them sharpened Grizzly-Bear’s adze, sharpened it perfectly. Then they prepared the black pitch very hurriedly. Then Grizzly-Bear lay down ; then (Raccoon) hit him on the nose with the adze. Immediately he poured the black pitch and urine on him. Then he ran out and left him.

Then he went on and on •, straightway he came to Coyote. Then he said to him : ” Grizzly-Bear is following me, I hit him with an adze.” Then he hid him. Then Coyote took a grasshopper and just made him black on his nose. Then he swallowed him. Then Coyote started a fire and made it blaze near the grasshoppers. He magically transformed them, (so that) they appeared to be children.

Then (Grizzly-Bear) pursued him ; straightway he came upon Coyote. He said to him: “Did not a boy come upon you? He made a scar on me right here.” — “Tcli’tqxala, tclitqxala’,”1 said Coyote. Again he asked him: “Did not a boy come upon you?” — “Tdi’tqxala, tditqxala’.” - - “Ha, ha! I, for my part, do not speak Molale,2 younger brother!” (Indeed, (Coyote) had already swallowed the grasshopper; he had just made his nose black (to make him look) like Raccoon.) “I’ll tell you, perhaps I swallowed him some time ago.” - — “Let’s see, then, vomit!” said Grizzly-Bear. Then Coyote vomited; a person came out of him whose nose was black.

Then, surely, he recognized this person as him. Then

2 Molale is the western dialect of the Waiilatpuan stock.

1 8. THE BOY THAT WAS STOLEN BY

1 This myth was taken down in phonetic Wishram and forwarded with interlinear translation by Pete McGuff, the original source being an old Indian woman named AnEwi’kus. Despite several attempts to get the whole myth in its com-

Grizzly-Bear said : “Just what did you do to yourself, that you are thus small?” — “If, indeed, you are nervy, then I could do thus to you too, just like me.” — “Surely, you shall now do thus to me too, younger brother !” And then the two of them went and heated some stones. Then Coyote went and cut off an elder-bush limb. Then he bored it all through and hung it inside of himself in his belly. And then he went and threw down five hot rocks into himself, one by one.

Grizzly-Bear said to him: “Thus I should like to do.” (Coyote) swallowed five rocks one after another. Then he drank water and they boiled in his belly. He rubbed himself. Then he sang: “I am clean, clean.” Then he said to his elder brother : ” In this way I became clean and small.” Grizzly-Bear said: “Thus you shall do to me, younger brother!” Coyote said: “If, indeed, you are nervy, then I shall do thus to you.” Coyote stood up and the rocks just went pouring out of him from his tube. And then Grizzly-Bear sat down. (Coyote) said to him: “Shut your eyes.” Then he dropped the rocks down into him. His belly all burned up. He began to die. (Coyote) kept telling him: “Do you too say, ‘Clean, clean,’ just as I kept saying.” He died. He took off his skin from him; then he ate him.

1 8. THE BOY THAT WAS STOLEN BY ATlATlA’LiYA.1

The chiefs wife is cleaning up the house. And then they went to get grass and she cuts it. Then she laid her child down and went off far away from him, (while) she is cutting the grass. Now she finished (her work)

plete form, it had to be left unfinished as here given. It is evidently a variant of the Kathlamet “Myth of Aq’.asxe’nasxena” (see Boas, “Kathlamet Texts,” pp. 9—19).

1 Compare pp. 35 — 39 and footnote on p. 34. Pete writes in regard to this mythical being that she “is supposed to be a kind of a person, but much larger than

and went to her child. She arrived there. Her child was not to be seen ; only something she saw, a single track, striped like a basket, where her child had lain. They sought to find him, but in vain. He was not to be seen. And then they all went home. Now then the men went (to search) more carefully, took their arrows along. Again as before they found only a track, again as before striped like a basket. So then they turned back and arrived home. They said: “There is no boy.” And then all the people mourned.

Now in truth it was that Atlat.’a’liya1 who had stolen him. She took him straight to her children for eating. But then again she liked him and just raised him for herself. Now she used to go to dig up black snakes and frogs, or toads, and took them home with her. She used to roast them, and when tender, they were done. And then he used to eat them. Now he grew up quickly and became big. She used to say to her children : ” He is your younger brother.” Now he saw that they looked different (from himself), their flesh looked different from his own ; his flesh was like a human being’s, as for them — their flesh was marked in stripes. Then he thought to himself: “Why, perchance, is it thus?” He is puzzled. But ever she speaks of him as her son, and he, for his part, thinks much of her. Whatever her children would do to him, she would take his part; she would say to them : u He is your younger brother.”

Now he killed various (animals), various birds with his arrows. Always she would say to him: “Do not go off in that direction.” Now he is always hunting, and even kills a deer. And then he thought: “Why, perchance,

an ordinary person. No one to-day can give the exact description, nor anyone ever saw one.”

2 Galu’ix means “they went.” One would rather expect amu’ya (“you shall go”).

J j.

1 The ikla’lamgwadid is described as a tin ornament of the shape of a funnel; several were tied close to one another to a belt or saddle, and produced a jingling effect. Pete adds that surely the “ik’.a’tamgwadid was made before Indians ever saw tin. To my knowledge, it was made of horn or bone in olden days.” Perhaps dew-claw rattles are referred to.

has she always been telling me, ‘You shall not go off in that direction’?” Then he thought to himself: “Now I shall go just yonder.” And off he went in just that direction. He came to a narrow trail ; there lies this stick. He was about to step across over it; then it arose. He was about to pass by it ; again there was this (stick). Then he stepped on it; it broke right in two.

“A’nnanana,” groans the person (in pain). “Was it I, perchance, that stole him ? And yet he broke my leg, and indeed I was about to let him know something. My leg is valuable, my thigh-bone is of jingles,1 of beads is my knee, of alxa’phcap3 my ankle, of dentalium my shin bone.” Then he said to her: “Oh! but you did not tell me before.” And then he made her leg well again, as it was before. Then she said to him : ” Wait, I shall go and tell your great-grandfather.”3 Then she ran off and a sprinkle of rain arose. Now in truth that was Thunder who was her husband, and she came to tell him.

“Now I shall tell you. That one is not your mother, that woman is different (from you). Your cradle-board is in the back part of the underground lodge, at the rear end. When you get there, then you shall split up pitch-wood. Then you shall stick some of it into every part of the underground lodge. Then, when she goes off somewheres, you will set fire to the (pitch), and her children will burn. When her children will have all burned, then (go) to yonder place, where an old man is dwelling.” She pointed it out to him.

And then he went home. Then he did as directed ; he stuck in the pitch in their underground lodge. Now

2 No explanation of this term was given. Probably some sort of beads or other ornament is referred to.

3 All progenitors from the fourth generation back, i. e., beginning with one’s great-grandparents, are included in the terms ilxtla’max (masc.), alxt’.a’max (fern.).

a-iwaxx gatchix.

gixwa.

1 L’.E’kt’.Ek properly means “to uncover or open” something by taking off a

then she went off again, went digging. Then he, for his part, pretended to go hunting. Then he turned back again and came to where they all were. He said to them : “Let me louse1 you.” So then he loused them. He laid them on his legs and they all slept on him. Then he tied their hair to one another’s and set fire to them.

Now then he went off immediately. Again he turned back, again he went off. Five times he turned back, five tracks he made. And then he went to the old man ; (first he got his cradle-board). While At!at!a’liya is digging, her digging-stick broke right in two. “Oh, the stinker!” she said, “now he has done something to my children.” Now then she went straight home. She arrived there ; their house was all burning now. Then she tracked him at the first (track) he had made ; again she turned back. And then she became puzzled. Five times she tracked (him) before she followed him rightly.

As for him, he had reached the old man. He is fishing with a dip-net on the other side, across the river. Then he stretched out his leg across the river. He said to him: “You shall not stand on my knee.” So he went straight up to his knee and stepped over it. Now in truth this old man with the long leg was Crane.

And then he took him to his house. He made him vomit all those various bad things that he had been eating. Then he gave him all sorts of good things — bull trout, chubs, steel-head salmon, trout, Chinook salmon. He ate them, finished eating. Then he clothed him, gave him a leather cape and all sorts of clothing. And he gave him five quivers of arrows and a bow.

And then he pointed out his way: “You shall go to yonder mountains , there you will shoot upwards all these

lid. The idea of “lousing” is here derived from that of “opening or parting the hair” when looking for lice.

15 yaxa waqxudixxat.

1 The myth doubtless continues very much like its Kathlamet correspondent (see Boas, Kathlamet Texts, p. 13).

five quiverfuls of yours.” Then he did just in that way. He shot clear to the sky ; he caused the arrows to stand one on top of another clear (down) to the ground. Then he ’ climbed up there; as he climbed up, then also he took off his arrows. He arrived up in the sky. Behold! he saw people. He met them and said to them : “Whither are you going?” — “No! We are going to ride on the heads of Indians.” Now in truth those were the Lice, dressed all in black.

Again he went farther ahead ; again he met still other people. He asked them: “Whither are you going?” — “No! We are going to hang on to the hair of Indians.” Now in truth those were the Nits. Again he went on farther ahead ; again he saw still others coming. ” Whither are you going ?” - ” No ! We are going to stay in the breech-clouts of Indians.” Now in truth they were the Graybacks.

He went farther ahead and saw a person coming. He met him. He carries something on his back ; it is tightly closed. Then he asked him: “What is this that you are taking along with you?” — “No! These are nights that I am taking along with me.” Then he opened his (box) and it became entirely dark. Then he closed it again and it became all light again. And then he passed him again.

He saw a person coming again; he met him. “Ah, ah!” he was groaning; he was shot in the heart, an arrow stuck to him. A little farther ahead — there he fell down and died. He went farther ahead ; he saw a person coming in haste.1


	CUSTOMS,




	MARRIAGE.



wikixd inixux.

1 The father of the bridegroom is to be thought of as telling this account.

2 Of these two words for “slave,” ila’-itix belongs more properly to Lower Chinook, but has become current, probably through the medium of the Chinook jargon, in Wishram as well.


	CUSTOMS.




	MARRIAGE.



Now my son1 likes a girl and wants to marry her. So I am to make the bridal purchase. (I say to my assembled acquaintances :) ” It is good that you all learn that I intend to-morrow to give the bridal purchase-money. Now do you all go and tell an old man. Now I shall give the purchase-money, now I shall buy from the man his daughter. I shall give him the purchase-money, and the man will take the purchase-money.” Now the old man has come (and I say to him) : “Now I am to give the man these (things) as purchase-money. Now you shall take these here to him.” Now I have made the bridal purchase.

Now he has given the man his things. He has given him as purchase-money three slaves and he has given him two fast-running horses in return for his daughter. He has bought her from him. And also to me they have brought back as wedding-gifts these things : one tanned elk-skin and one ox-hide blanket and two blankets ; they have been brought back to me, for my part, as return gifts.

Now my son is ready to marry the girl •, she is to become his wife. She has become (his wife). Now the bridegroom’s relatives are to go to meet his wife at her house. Now we are to take my son to his wife •, we are to meet her at her house. Now there he is to remain with his father-in-law and his mother-in-law and his wife. Now my son has become a married man. Now they have brought back the ’ two of them to live with me, him and my daughter-in-law, my son’s wife; she is my and my wife’s daughter-in-law, our son’s wife. Thus long ago the men of old used to do ; they used to get women by giving each other purchase-money.


	CHILDHOOD.



10 lkduxkul.3

xluit.

1 That is, his father. This account is told from the point of view of the child’s paternal grandfather.

2 That is, one who is practised in the operation is selected, not any one at random.


	CHILDHOOD.



If now he should have a child, a baby, then the man: would say: “Do you all now come! Now my son has a child, a little baby, and the ears of my son’s child will have holes pierced into them.” And then all the people get to be in the house. And then a little food is prepared. Now then the people eat, all eat. And then the baby is given to an old man. Now then he pierces holes into the child’s ears, — five holes in one of his ears, again five holes in the other does the old man make, if he should know how to do it.2

Now here3 a tanned elk-skin lies spread out, thereon the baby has his (ears) pierced. And then the tanned elk-skin is cut up into pieces enough for one pair of moccasins (as gift) for each person. And then various (other) things are distributed : small baskets, and horse-hair rope, and twined basket-bags. Gifts would be made to the people, the old people. Now the boy or the girl has become good. Beads are strung through holes in the child’s ears. If it did not have its (ears) pierced, it would be laughed at.

And then a head-flattener4 is laid on its head, is put on its forehead. If its head should not have a flattened forehead, it would be laughed . at. If a woman should die with a child in her womb, the people would mourn for five days ; they like a child. Five days the people mourn. Again they eat once in the morning and are without swallowing anything all day long, yet they have lots of food.5 Thus long ago the Wishram used to do.

3 Indicated by gesture.

4 Any piece of hard wood or skin made to fit on the child’s forehead as it lies wrapped on the cradle-board.

5 That is, it is not for lack of food that they refrain from eating.


	DEATH.


	MEDICINE-MEN.




1 ihla’-inikc: said to be very valuable and to have been made by California Indians.

a Probably Chinese coins, which were current along the Columbia River at the


	DEATH.



If a young man should die, the people mourn. He is liked; he is given all kinds of good things. All over (his body) are tied on to him beads of sea-fish bones, sea-shell beads,1 round glass beads, and strings of brass square-holed coins ;3 they are put around him on his body (on neck and arms). And then they mourn for ten days. Again, so also (it is done) if a virgin woman dies. If a virgin dies, there are put all over her woven cloth, round glass beads, sea-shell beads, fish-bone beads, and bracelets. Her mother cuts off (her hair) down to her ears. Again, so also her father just cuts off his head-hair. Again, so also all her relatives.

Now (suppose a man) is dead. Then he is to be taken to the burial vault3 and deposited among the dead. Now he is being carried and very many people go following him, (as) the dead person is being carried. If a man should die, the (people) mourn. He is liked ; his heart was good to everybody. Ten days and five days they mourn. Again, so also (in case of) a woman. Good was her heart and, when looked at, good her appearance.


	MEDICINE-MEN.



If you should become sick, then you think to yourself: “Whom shall I take that is a good medicine-man?” You give him three horses and two oxen and twenty dollars. The medicine-man says: “I shall not succeed in making him well, he is too sick.” One more medicine-man has

time of the early coast traders. Cf. Chinook iqa’lxal “gambling disks.”

3 See A. B. Lewis, Tribes of the Columbia Valley and the Coast of Washington and Oregon, Memoirs of the American Anthropological Association, Vol. I, p. 171.

8 In both the medicine-man’s song and the gambling song a deafening accombeen taken ; now they are two. He has been given four horses, one cow and ten dollars, and two blankets.

Now the medicine-man says: “Now it is well that we two doctor, we shall doctor right. Now we two shall make him well.” And the medicine-man says (to his companion): “It seems that you thought you are a poor medicine-man. It seems that this man over there has become sick, so that we two shall doctor him now. Now he will get well. What do you think, O medicine-man, for your part?” He says: “Yes! now both of us shall doctor him.” The two of them doctor him, but he has not got well. Now the man dies. Both of the medicinemen are killed, (who) were doctoring him. Those two were wicked, they had “shot” him.

Again one man has become sick. And again a medicine-man has been taken ; he has been given two horses, and three blankets, and ten dollars. Also a woman has been taken (who) is to doctor. She has been given, has been paid as her fee, one horse, and one cow, and two blankets, and five dollars. Now the two of them doctor ; now they have put down time-beating sticks2 and he sings; the medicine-man keeps on doctoring.

Now the medicine-man says: “Now he will not die, now we two shall make him well.” Again, just so the medicine-woman says: “Now he will not die, now we two shall make him well.” Now the two of them say : “Now to morrow we two shall go home and we shall completely doctor him.” Now the two of them have just completely doctored him. And then they are about to go home. They say: “Now where are the horses?”3

paniment is made by the beating of sticks (itgou’goumat) on a long plank spread out before the medicine-man’s or gambler’s assistants. 3 That means, horses in payment of their services.


	CLOTHING.


	FIRST SALMON CATCH.




1 ilu’luck is a kind of soup made of heads of salmon and white salmon.

2 These words may be translated “sleeveless shirt.” They contain the same stem (-qtq) and differ only in gender (fern, and neut. respectively).

A boy goes to get the horses. Now the sick man has remained quiet; now the sick man has drunk fish-soup1 and water. Now he will get well ; now he has got well.


	CLOTHING.



In olden times people wore no trousers ; just a slight affair (made of) a raccoon’s scalp was fastened about one’s legs. There were no stockings ; long ago a man would spread out grass in the moccasins. And warm moccasins were made out of a deer’s hide, its scalp, as above. A hat was made out of a coyote’s head, two of their scalps, as above. Out of a coyote’s hide gloves were made, and (coyote skin) was worn around the neck. Out of tule a twined fabric was made ; a person would wrap it about his buttocks so as to keep warm wherever there was snow. A “woqlq”3 was put on a person’s body ; he would make it out of coyote (skin). If (made out of) raccoon’s skin, its name was “ilqfq.”5 There was no shirt.

In olden times there was no bucket, no knife, no gun, no ax. Trees were split by means of bones.3 In olden times dip-nets were made out of “Indian string”;4 this it is {pointing to specimen] out of which Indians made them. But nowadays, not so.


	FIRST SALMON CATCH.



A salmon is caught at the fishing post for the first

time.5 It is steamed on hot rocks. All of the old men

eat it, each a small piece. That fishing post is (thus) made lucky.

3 That is, elk antler wedges.


	aka’cat is the material itself (Apocynum cannabinum, Indian hemp), amu’tan the string ready for use. * The first catch of the season is meant.




	ERECTION OF STAGINGS AT CASCADES.



qx’ ilakuxlx ; naxwit aqlakxaxtgwaya

1 Borings have been made some distance out from the shore when the water was low. Into these holes the poles are later to be set as supports for the fishing platform.

2 Equivalent to tlaxEma’gapx-.


	ERECTION OF STAGINGS AT CASCADES.



Now in summer stagings are prepared. Holes are made for the staging-poles.1 Now the water comes, summer water. A special person, a workingman, is set aside for setting in the staging-poles ; he is a strong man. Every now and then the water conies up in time to use them.3 Whichever fishing-post it fits, that one is first worked at. He is taken to the fishing-post, this workingman ; a fir sapling is pushed out from shore so as to balance and the man is tied with a rope about his belly. And then the rope is (also) tied on to the shore, so that he may not be drowned. And then he walks out on the tree trunk and at the other end the people sit on it, so that it may not tilt up.

The man holds a staging-pole and he knows where it is prepared for it.4 Now he looks to see how the water flows. The water slackens in its course. And then he drives the staging pole under water so that it fits right in its place. Sometimes it misses there, but after a while he sets it up. Immediately he ties on to it the fir sapling on which he has walked out ; immediately rocks are piled on it on shore. Again, (it is done) thus on the other side. And logs are put crosswise over the saplings and they are tied by means of hazel ropes. Now the staging is finished. The water comes up to another fishing-post; again, as before, they work at it. That staging is for fishing with dip-nets. Thus is the work done on it.5 Not any person taken at random can work at it ; a person just for that particular purpose (is employed) as workingman. That is how things are.

3 Literally, “it fits them.”


	He knows just where the holes are which have been dug for the reception of the staging-poles.



8 Literally, “thus is its work.”


	RIGHT TO FISH-CATCHES.


	TRAINING FOR STRENGTH AT CASCADES.




cuxxwa.

1 Literally, “moves himself.”

IS;


	RIGHT TO FISH-CATCHES.



(Where) a person fishes with dip-net or sets his net, there it is full of old people who have come to get fish. A fish comes into his net. If he quietly puts it down on the staging, some one, who has come to get fish, stands up ; that one kills it, keeps tapping it, and that (fish) he has obtained for himself. If a fish comes into his net, just so if two, just so if three come into his net, they come out to the surface of the water and he hauls them up on to the staging. If he lets them lie, again some one keeps tapping them, kills them, and obtains them for himself. If a fish comes into his net, just so if several fish come into his net, they come out to the surface of the water ; a person, who has come here to get fish, stands up, (but) the dip-net fisherman slaps himself on his buttocks and those (fish) belong to himself; those who have come to get fish sit squatting. Now thus the tale.


	TRAINING FOR STRENGTH AT CASCADES.



A boy trains, 1 he looks for strength ; he travels over all kinds of land and mountains. He takes a command with him ; he who trains him gives him a command. Whatever the (trainer) commands, that he must do for him before he lets him go. If he sends him off, he carries rocks for strength. Wherever the (trainer) directs him (to carry them), there he carries them ; he piles up as many (rocks) as he tells him to. If he carries that many, then he fulfils that command of his. If he falls short, 2 the (trainer) sends him off again next day in the evening ; he must fulfil his order before he is released.

An inspector,3 a certain person appointed just for those

2 Of he gets exhausted before the directed amount of work is done.

3 Literally, “his always coming to look after things.”


	WINTER BATHING.



1 Ropes made like twisted hazel switches, such as were commonly employed to tie timber.

things, looks after the work of those who are training. This one command is also for strength. He goes out at night, he goes to make twisted wood-ropes1 out of a grove of oak saplings. He, the trainer, gives the order ; the inspector goes to see how many wood-ropes the boy makes. If he reports to the trainer (that he has done) as many as he had apportioned, the one that trains is released. (If not, he must try again.)

‘../„ )’‘-,.’ .. , :. / .”/.; .’ ’ . .’ : . . ;. :. . : . ’.?


	WINTER BATHING.



A long while ago, when I was a boy, the old men would tell myths in winter. Now there I was listening to them. I would be told: “If you fall asleep before it is finished, straightway you will have to go and bathe. If you do not fall asleep, you will not go and bathe/ Now I was fond of myths when I was a boy, so I would be satisfied with the things that I was told and would listen to them. If I fell asleep too early, (when) it was all finished, they would wake me up. An old man would say to me:”Go in bathing!” I would try to refuse, but in vain, so I just had to go. I was undressed entirely naked where he knew there was lots of ice or also where it was pressed together tight.

He would give me an ax for chopping up the ice. He would say to me: “You will chop right through it, you will dive under water, you will stick your head out, you will turn around, you will look to the rising sun, you will cry out ‘wa!’, you will shout. You will duck down under water, you will stick your head out, you will look across this way (i.e., north], straightway you will again shout ‘wa!’ You will duck down under water, you will stick your head out, again you will shout as before, you will look across yonder (i.e., south). You will duck down

i go

1 1 . RAINBOW AND MOON SIGNS.

1 Literally, “what its name a guardian spirit.” “Not what” = nothing.

under water, you will stick your head out, you will look to the setting sun, you will shout ‘wa!’ You will duck down under water for the fifth time, you will stick your head out, you will look up to the sky. Then enough ; you will return home.”

Now when I came home, a fire was already burning. On the ends of my head-hair icicles were dangling. I would be told: “Don’t be looking at the fire; turn away from it, present your buttocks to the fire. It will quickly blow at you and make you .grow quickly.” That is how I was done to in order not to be sick and in order to be strong, or, just so, in order to prepare one for a guardian spirit. And indeed ever since I was a child I have never been sick ; I have always been strong. But not at all have I seen anything that they call a guardian spirit, 1 I do not know what it is like. Sometimes, although there is no ice in the river, it is present in a canoe or a boat ; in that same water I would bathe myself. In winter the water of a boat or canoe always freezes, which is just a little bit cool. Thus.

1 1 . RAINBOW AND MOON SIGNS.

(These are) our signs, who dwell along the river. If a rainbow appears,2 truly (it signifies) that a woman will give birth to a child. Once in a while some one has a bad rainbow. If it is summer, (this signifies that) the sun will be strong, he will sting and burn; if, however, he has a good rainbow, then it will be nice and cool. Just so in winter snow will fall, when the rainbow is bad ; everything (bad) will happen — rain, west wind, or east wind. Just so, however, (if) one has a good rainbow, it will be nice and warm, even though it be

2 Literally “stands.”

xuxxwa


	SHAKER GRACE AT TABLED



da’m.3 Daxuya (pointing with right hand to head) wia’m,

1 Literally “they ‘kikct’ their-speech.” “Kikct” is a term that embraces the various probably mutually intelligible dialects of Upper Chinook : Wasco, Wishram, White Salmon (= Mooneys’ Chiluktwa), Hood River and Cascades (Kwikwulit), and Kathlamet and Clackamas.

2 Of the three Christian sects now represented among the Indians of Yakima

winter. This, to be sure, is not the sign of us Wish rams alone. Thus indeed all .along the river ; thus (believe) all those who speak as we do.1 Sometimes two (rainbows) are seen at once. Truly that (signifies) twins.

If at night the moon is seen with a star closely following her to one side, that truly (signifies that) now some woman is soon to become a widow. If the moon is seen with two stars following her, that (signifies that) the woman will die and her two children will die. Now if, when it is yet daylight, the moon is seen with a rainbow about it, truly that (signifies that) somebody will be murdered secretly. In winter, (when) the moon shines very brightly, the people all go out, plainly she is seen ; they never point her out to one another with their fingers. It is a bad sign, a great frost will take place ; the moon would become ashamed (if pointed at).


	SHAKER GRACE AT TABLED



Mary, my mother! Now I am sitting at the table. Now I shall put medicine into my spirit. Help me, give light for the tables.3 This is the father, this his son, this his good heart (= the holy ghost). Thus always good (= Amen).

Reservation (Catholics, Methodists, and Shakers), the Shakers are probably the most religious. A number of Wishram hymns and religious texts are in use among them. See Mooney, The Ghost-Dance Religion (Hth An. Report Bur. ofEth., Pt. 2, pp. 746-763).

3 This probably means, “Illuminate my spirit while I eat.”


	LETTERS.1 •i.



1 The four letters here given were translated into Wishram by my interpretei Pete McGuff, from the English versions given unaltered above, written by Indiar who have been to school. The idea that prompted the procuring of these trans


	LETTERS.1



I got your letter. I was ready to go and change my land, but after I got your letter you said the allotmentagent would be gone for a while, so then, now I want to know if I will be in time to change my land, if I wait until this fall. You let me hear from you soon. I thought I would go over and stay two weeks but now pretty soon I’ll be busy and I don’t hardly know what to do. Be sure and let me hear from you soon, I’m not feeling very well although I am not down sick, but I just don’t feel good somehow. Your daughter M. W.


	-.fun rap



I started for home and got here Tuesday at 10 o’clock, found my poor boy still alive but still, in my judgment, he won’t live another day. The white doctor said he could not live for two days at first. The Indian doctors are working on him. I’ll write some time again if my son dies. I don’t think I’ll see you for a long time. If anyone knows me I wish you let them know of my poor son. My daughter wrote you, I suppose you got the letter. The letter you wrote me came when I was gone. This is all.

lations was mainly to secure a small body of illustrations of verb forms not ordinarily found except in conversation.

KLICKITAT VERSION OF SAME LETTER. l

I came, I came home, I arrived here second-day-on ten-at

time. I found my poor child still alive

and my-in judgment not he will again one day. White

live

doctor he said not he will stay two. Indian doctors

over night

they are working they are helping Again I you some will give letter

him. time

1 Inasmuch as very little western Sahaptin material has ever been published, the above short text may not be entirely unwelcome. Doubtless the phonetics of the Sahaptin have suffered somewhat through the fact that the letter was translaif my some time will die boy. If I you not some

time

shall see again for long time I wish you me would let know

my-about poor boy child. My child female

she gave letter; perhaps you did get it. Letter you me gave I

you

went then I not was.

3-

You know in what condition I was in when I left you. Well, I stayed with my son eight days. Yesterday, May 4th, at 2 : 30 P.M. my son passed away. We will bury him to-morrow. Well, my heart is broked. I feel like I’d like to kill myself. I don’t know what to do, lost my only sweet son. The boy I was there to get land for, but I lost him and don’t know if I’ll come that place again. You ask if I can get land for my grandchildren •, if not, well, I won’t try noway again. Well, I am satisfied, nothing to make me feel still bad, as I got all I can try to save my son. But they failed to cure him. I got white doctor and besides three Indian doctors. I don’t know what I’ll do. I don’t care for my life. This is all.

ted by Pete McGuff, a Wishram. A is to be pronounced like « in English but, a is long open e.

2 Chinook Jargon for “noon ;” literally, “half day.”

4-

I received your letter some time ago and was glad to hear from you again. I was sorry to hear that S. and Mrs. M. were sick. I hope they are well by now. We are all well down here but the weather is very warm at present. We dried only a few salmon-heads. After we came home and James F. of Grand Ronde took some and Mrs. A. was here and took some and my niece from the Dalles was here and took some and we haven’t very many left.

We worked in the cannery awhile but A. got salmon poison in her thumb and we quit as there is not many fish anyway. The cannery will soon close as there’s not many fish in the river. I haven’t felt very well since I came home from Yakima and I didn’t dry much fish. This is all I can think of for this time. So I must close. We are going to start for the huckleberry patch in a few days, I think. I remain

Your cousin — .


	NON-MYTHICAL NARRATIVES,




	A QUARREL OF THE WiSHRAM.1



1 See Mooney, op. cit., pp. 740, 741, according to whose version the emigrant Wishram travelled up the Spokane, not the Yakima. Of course the tale is purely mythical, but is separated from the myths because of its pseudo-historical character.

2 A Wishram village which was a short distance up the river from the main

3 Very high pitch.


	NON-MYTHICAL NARRATIVES.




	A QUARREL OF THE WiSHRAM.1



The Wishram were dwelling at WVq.’Emap ; 2 some of them were dwelling at Wa’qlEmap, some of them were dwelling at the village Nixlu’idix. Now then a duck flew over their heads. And then they heard it, it made a noise: shu’lulululu.8 Now then one man said: “It made the noise with its beak.” One said: “It made the noise with its nostrils.” One said: “It made the noise with its wings.” So then they got to arguing. And then they seized their arrows. Then indeed they fought, both parties killed each other. They fought and fought (until) they ceased.

And then, (whenever) any one fished with dip-net, thus two men provided with quivers remained near their friend, kept watch over him ; while he, the dip-net fisherman, caught salmon, his two friends staid near him. Three years passed by and there they dwelt •, there they fought (until) at last they ceased. And then (one party of) the Wishram said: “Being in some way disgraced, let us now go off somewheres ; we have become disgraced before our friends. Now let us go to look for (another) country.” So then they took cedar planks and then went off. Way yonder they went, among the Wallawalla. They went on past AcnE’m. They went on past NuiJa’-ik. They went straight on past NurJa’nuiJa. They went straight on past StslE’mtsi. They went straight on past Wisu’m. They went straight on past Ta’malan. They went straight on past Txa’iauna. Straight on they went to a small river.4 They went straight on to Po’uwankiut.

4 Without doubt the Yakima is meant.

20 la’ 2 it. Aga wi’tla galki’m : “Ag’ alkla’yuwa.” Aga

1 It was not found possible to definitely locate all of these Sahaptin place-names. NuL’.a’-ik was somewhat east of Wasco; NuL!a’nui,!a was about 2 miles east of Nixlu’idix; Txa’iauna was at Summit, within the limits of Yakima Reservation and some distance south of Fort Simcoe; Po’uwankiut was at Canyon, near Summit; SA’IAS is represented by Satus Creek of to-day; Ii.’.u’mEni was at the head of Canyon Creek; Pala’xi was said by Pete to be near Wenatchee, north of North Yakima (if this is correct, the name is evidently misplaced in the narrative, as it should come after “The Gap”). The course of the supposed migration was thus east for a short distance along the Columbia, then north across the divide between the Columbia and the Yakima, and then along the Yakima to the Wenatchee.

They went straight on past Xit!a’i. They went straight on past a dried-up small river. They went straight on past SA’tAs. They went straight on past IIui’mEni. They went straight on to Pafa’xi-1

Now there they remained. And then they caught Chinook salmon, blueback salmon, eels, and suckers ; they ate them. And then they said: “Behold! the country is small. Now let us go off yonder, let us look for another country.” They went straight on to Patixkwi’ut; now to-day white people call it “The Gap.”3 There they remained. Only at night do people catch salmon (there), they fish with dip-nets. The name of that same country is IxElExtgi’dix.3 And again they said: “Behold! the country is small.” And again they went on, went to seek (another) country. To this day I see where (those) Wishram used to live long ago. Among the rocks cedar boards are standing. That is how I know that they took cedar boards with them, so that I think they are the cedar boards of them, the Wishram ; perhaps some may have died (there).

And again they went on, went to look for (another) country. They moved. They thought to themselves : ” We will get lots of salmon ; far away somewheres there is a good country, and there we will dwell.” They went straight on to Wenatchee;4 (there) the Wishram arrived. And there they dwelt, dwelt long. And then they said: “Now let us all move.” And then again they moved. They took a country for themselves (where there were)

2 “The Gap” is the narrow pass through which the Yakima flows in breaking through the low range south of the town of North Yakima.

3 This is its Wishram name, and may be approximately translated as “the place where two mountains nearly touch.” Patixkwi’ut is the Klickitat or Yakima term.


	In the country of the Salish Piskwaus or Winatshi, who dwelt along the Wenatchee R., a western tributary of the Columbia. See Mooney, op. cit., p. 736.




	A PERSONAL NARRATIVE OF THE PAIUTE WAR.1



1 The Paiute or Snake Indian War spoken of in this personal narrative of Louis Simpson has been described in detail under the title of “The Shoshone War” (1866-1868) in H. H. Bancroft’s History of Oregon, Vol. II., Chap. XXI. (pp. 512-554). The war was conducted against the Oregon Shoshones of Malheur River and Camp Warner, the whites being assisted by a considerable body of Indians from Warm Spring Reservation.

lots of salmon and lots of deer. To this day they dwell there and they are just nothing but Wishram. If I should go off, should go off until I came to (those) Wishram, they would recognize me; straightway they would kill me. To this day they, the Wishram, hold the land (where are) many salmon and many deer, but we people have not seen them. Thus believe the Wishram.


	A PERSONAL NARRATIVE OF THE PAIUTE WAR.1



I, Louis Simpson, was soldier for two years when the people fought, (when) the Paiutes2 were to be killed. The order was given to us, the chief gave it to us soldiers : “You shall slay the Paiutes. You shall rip open their bellies and cut their heads ; you shall take hold of their scalps. And then you shall cut through their necks ; you shall put the heads of the Paiutes ten paces off.” The name of one (Paiute) chief was Pala’i-ini,3 the name of another was Yawi’wa ; 3 they were both of them strong and wicked men, chiefs.

At 10 o’clock we started off. We did not see any (Paiutes) on the way. At 8 o’clock we camped. We started off one hundred and seventy of us, this many did we people start off towards the Paiutes. And then we caught about five Paiutes on the trail. Immediately we bound them 5 they were not men, only children and women. We camped. And then we dreamt that we all became covered with blood. And then in the morning our chief said: “Now do you make a fire and I shall tell you something.” So then we got up from bed, and

2 Ih’.ua’nxayukc, used to refer to the Paiutes, really means “enemies.”

3 These names are probably Bancroft’s Panina, the leader of the Paiutes, and Wewawewa (op. cit., p. 55°)-

1 The iqta’t is a piece of hard wood that has a series of semicircular notches cut into it : I ^^|. Another piece of wood was rubbed up and down

over it, a “thrilling” sound resulting. In the war dance, as practised by the Wascos, singing and the simultaneous rubbing of the iqta’t accompanied the dancing.

then we took hold of iqta’t-sticks.1 And then we sang, now strongly we sang. And then the hero said: “Now I shall tell you people what I dreamt. Now this day we shall die, I have seen the Paiutes. If we are to see them, it will rain.” Thus said the hero. And again we sang, rubbed the iqta’t-sticks together. And again one man said : ” Now I shall tell you what I, for my part, dreamt. A grizzly bear ran away from us towards the setting sun. And then we caught only the grizzly bear’s son.3 Thus did I dream.”

And then the people yelled their war-whoop : wa-j-3 and ma-f-.4 The Paiutes became afraid, they cried. And then daylight came. And then we got the horses and put the saddles on the horses. Now then the chief said to us : “You shall go two by two; you shall not talk to one another to-day.” And then the chief said: “This flag you shall well keep. Whenever you see this flag move three times from the ground, then you shall all look about. Thus you shall do.” And then we started off. Truly there were Paiutes not very far away ; now the flag went on, went ahead. And then it moved, three times it moved from the ground. So then we went and looked about among ourselves. We saw houses of the Paiutes-, they had seven fires.

Then indeed it started in to rain. And then the chief took out a spy-glass. And then the chief said: “They are not Paiute soldiers.” Then a box was taken and chopped open ; it was full of bullets.5 And then they


	That is, “male cub.”



3 This sound is broken up into short periods by quickly beating the palm

against the open mouth. The pitch of the vowel is very high, a shrill effect resulting.


	As before, but whispered. 5 Literally, “arrows.”



1 Indicated by gesture. 2 As above.

3 With gesture towards the western horizon.

were given out, fifty to each man. And then the guns and all the pistols were carefully cleaned, the guns and revolvers were loaded. Now then the people were all prepared. One horse was carefully fixed up; here1 feathers were tied on to a bob-tailed horse, feathers. And then they said: “Now let us all charge on them.” And then we rode the horses.

Now then we started out and all charged on the Paiutes ; they had seven fires, seven houses. And then swiftly the horses went, we came up close to them. Now then thus we followed them — with war-whoops : wa-(- ;2 the guns were shot off. And then the Paiutes came to a stand and seized their bullets. Now then they shot ; the smoke just darkened everything up about their houses. We looked about and fought all day. (When) the sun (was) over there,3 we stopped. (We) ripped open their bellies, cut through their necks, cut off the scalps, (put down) their heads ten paces off. We caught two children, one girl and one boy. We killed many of them, a great number.

Then it became night. Then we kept watch, looked after the horses all night. Now then the horses4 were heard to neigh ; in truth the (Paiutes) had under cover of darkness seized one girl and run off with her from us. I whistled, and then a man said to me: “Go tell them! Let some more of us keep watch.” So then I went and then I told them : a You fellows wake up ! Some Paiutes have come again.” And then many of us kept watch over the horses. Daylight appeared. Now again we started off, and again we caught some Paiutes. And again they fought there; one of the women was killed first. And then they fought; bang, bang! went the guns. We caught some women. I killed a Paiute, we shot at


	Literally, “birds”, (= “animals”), somewhat slangy for “horses.”



la’-imatba.

1 It is practically certain that these names are nothing but disguised forms of the English Camp Harney and Malheur River.

him ; he, the Paiute man, had no shirt on, he was naked. I ripped open his belly, cut through his neck, cut off his scalp. There lay the Paiute without his head.

I arrived where we had been fighting ; there were very many women. There were very many scalps, perhaps forty. Those to whom the scalps belonged had been killed. Thus they fought in the Paiute country named Gwopha’ni1 and the Paiute country named Malhe’wa.1 So then we killed them all and caught many Paiute women. At night we bound them.

Now then we were taken, we went to a large lake (where) there were many Paiutes. Straightway we were brought to the bridge, and then we were shot at. And then we were called out by name, twenty men ; ten men were brave warriors, also strong. Now ten were put in the rear; the pack-horses were put in the middle. And then the men went on in front two by two, we first went on in front. And then straightway the people followed us in back of us, and our pack-horses for the bullets in the middle of the people. Now then we went up to the bridge.

The captain said to us : ” You shall not go back, you shall go ahead to the other side. If the guns will be shot at us, just go ahead. You shall not be afraid. Now that is how we are travelling ; the command has been given to us. Now we can only die,” he said to us. “What do you think? Now will you do thus? Are you willing to die? (If so), lift up your hands!” And then we showed our hands. Again he turned round and said to the (others) : a Now this day we shall die. What do you think? Now will you do thus? Are you willing to die?”

1 That is, my companion.

They said: “Yes! We all think it well that we should die this day.” Now thus we agreed: “Now this day we shall die.” Whenever those who were in front advanced fast, these in the middle would advance fast. So then we went on. So then the people went on ; we went across. The Paiutes did not go across; we were first. Now then the people had gone across. There were only their tracks and their houses, nothing but logs.

And then we encamped there. Now then we kept watch at night in the mountains. Two of us went off that way ; two went off that way ; two again went off that way. Now we were to keep watch all night for their fire. Now we two caught sight of the fire. And then he1 said to me: “How about it, will you go or shall I?” Then I said: “I shall go.” Way off yonder I went to tell them ; now I went. And then I arrived and told them: “We two have seen a fire over yonder.” The captain said: “Yes, let us go.”

So on we went ; straightway we came up to the man. Then we proceeded towards the fire. Then we all got at the fire, the (Paiute) people all standing around. It became light. And then they shot. We killed all the Paiutes, about fifteen. And then we caught two of their horses •, one horse had a sick leg and one was sore-backed, his skin all coming off. The Paiutes quietly sat on their sore-backed horse with his skin coming off. Again next day, just as before, again we kept watch for a fire. All night long we moved and saw all the fires ; in the morning we again caught many of them. Again we fought; we killed them all. Again we saw their tracks in the snow. And then we followed them (until) it became quite dark. And .then one man said: “I shall go

iaxuxba.

1 As above.

in the man’s footprints.” So then he went on, we went (after him). He said: “I give up; let somebody else try.” — “I shall go in the Paiute’s footprints, I first,” said one man. He followed him in his footprints. Now then it had become very dark.

And then the man said: “Now let us camp here over night.” So then we camped there in the snow. In the morning we awoke and again followed the Paiute in his footprints. We came in view, now (we saw) the fire burning. Now in the morning we saw it. And then we looked about and got together in a bunch without saying anything. And then we loosened our guns, carefully cleaned them, and loaded them ; we put bullets into them. And then we went on. We made a charge, we all yelled wa-f-1 at them. The Paiutes all jumped straight into the water; some of them we caught and killed. We caught one little boy here. One Paiute man ran away, he dashed off. And then they headed him off. And then a man fired at him and wounded the Paiute in his hand, pierced it right through. And then the Paiute was surrounded ; he also had a gun. Now then that Paiute shot it off. And then he was again shot at, and then he fell down dead. And then his neck was cut through, and he was cut in his head, and his belly was ripped open. In truth, that Paiute had been wounded in his arm.

So there they killed him ; the Paiute’s gun we took, his head they threw way off. At daybreak there was an old Paiute woman there, without eyes, blind ; her head they mauled with a gun. And then we ceased. There were no Paiutes to be seen. Now then way off we caught sight of many of them, high up among the cliffs. And then we went on slowly, we went up a small river. And

1 Literally, “Fish-eaters.” This sentence is in Shoshonean. 8 This sentence is in Shoshonean.

then farther on some Paiutes were talking excitedly among themselves. Now then the one towards us spoke, a Paiute. Thus said the Paiute : “They are not whites, they are Wascos.”1 And then another one said: “They are whites, not Wascos.”2 And again as before the first one spoke: “They are not whites, they are Wascos.”2 Now then our captain said: “Do not look around! Now they are uncertain as to who we are. Now those men are saying ‘Wascos,’ (but) do you just keep quiet.”

And then this3 Paiute man said: “Now I have surely seen that they are soldiers.” And then (our people) became glad and yelled their war-whoop : wa-}-.4 And then yonder man across the river said: “I shall not go (to meet them).” So then he set fire to his house. Now then the Paiute’s house burned, and then the Paiute ran off and escaped. And then here two of our men went on, and four of their men went (to meet them); very quickly they went ahead on horseback. Here they came together. And then the Paiutes shot at the two ; they wounded one horse in his shoulder and one in his neck. Now then (one man) looked about as he ran off, the horse ran away with him ; in vain he tried to hold him back. We arrived there. And then the man said : “The Paiutes have wounded my horse, they have wounded the two of them.” And then we quieted down.

Now then the man said: “The Paiutes are staying in a bad place. There is a fence (there) and we can’t do anything to them.” Two men (went over and) staid there at the cliffs. And then they came back to us, straightway they arrived. And then the two of them said: “The Paiutes are staying in a bad place.” And then we all stopped. Now then one man went off a

3 That is, the one near us. * As above.

gixuxwax.

1 As above, in a high pitch. 2 As above.

3 That is, the President of the United States.

ways. And then we heard yelling: wo-j-,1 the (Paiutes) yelled the war-whoop. As it turned out, the Paiutes had wounded the man in his leg. And then some (of us) jumped up and seized the man. And then they brought him hitherwards. And then we stopped there all day.

Now then the captain said: “Soon I shall give you all two hundred (bullets), and you shall jump upon the Paiutes.” And then the injured man’s wound swelled, and he lay groaning thus : V *E’ V etc. Now the sun was nearly (down) way yonder. And then the captain, his name was Billy Chinook, said: “Let us no longer stay here, but let us return home. If we stay here, the Paiutes will kill off all of our horses, so that we had better return home now. That wounded man is sick, and perhaps he will die soon ; now we shall take him with us.” (We said): “Yes, indeed, let us return home now!” So then we got ready and were now about to return home. And then we bound the wounded man to his horse and put him astride him. And then we tied the man’s legs.

Now then we went on straight to the river and waded in the water. And then the guns were shot (at us), but no one was wounded. Immediately when it was daylight, the guns were shot ; they missed all of us. And then the Paiutes yelled a war-whoop to us ; wa-f2 they yelled. And then the captain said : ” Now I want to speak to the Paiutes; who will interpret for me?” And then a man said : ” I will speak to the Paiutes. What do you think? What are you going to tell them?” — “I shall tell them that the Great Chief3 has made up his mind that we fight for fifty years or one hundred years, so that you had better not be shooting.4 You must first see us before you shoot at us ; maybe you will run out of am-


	Sarcastic. “Don’t waste your powder.”



1 Literally, “Your bullets will be eaten up, consumed.” 2 As above.

munition.1 This one bullet I shall give you just for fun. Do you Paiutes listen, listen to me !” And then he shot off his gun.

In the evening he said to them: “That bullet I gave you just for fun. Now the Great Chief has made up his mind that we fight perhaps a hundred years.” And then we yelled thus : wa-[-.3 And then at night we went towards our camp. We took the wounded man along with us and he was tied by his legs; the man had now become sick. And then two horses went on, went on ahead of us towards our camp. And then the two men (riding them) said to those (in camp) : “The people are coming, and one man has been wounded ; now they are bringing him.” And then they made a fire here, another fire they made here ; four fires were made. Now there we arrived. And then we passed around the fire. These men were in our camp ; and then they took us by our hands and shook hands with us.

Now here we passed by the fire. And then they said to us : a Who has been wounded ?” And then we named who had been wounded — TIa’mlauwai. We told them that we had taken many scalps, many Paiute (scalps). And then straightway the people sang the scalp song ; all night long they danced and went around with scalps in their hands. Now then a certain Paiute boy was taken and enclosed in a sack. We went right there up to the fire. There he was taken out, there he ran about near the fire, and the Paiute boy was captured (as though in war). All night long they sang, right up to early dawn, when the sun just began to appear. And then the people stopped.

Now the man had become sick. So then a long pole was set up, and then ceremonial feathers were tied on

1 That is, “dreamt when training during the puberty rites for a guardian spirit.”

top of the pole to a wolfs backbone, the man’s guardian spirit. The man said: “Now I shall die, and do you all hear what I have to say, what I learned when I was a boy. Now then I saw1 something as a boy, so that now I shall tell you all what it was that spoke with me as a boy, what I recognized. Now it is going to rain a little. Thus I know, I found it out as a boy. I saw black (clouds) passing over the sky, and the sky turned white. And then it rained. If it will not rain and if it will not hail, then truly I shall die.” Then it started in to rain and to hail, and the wounded man said: “Now I shall bathe in the water, and you will carry me.” So then he was carried to the water and put into it. And then the man recovered ; surely indeed the Paiutes had shot at his guardian spirit. He did not die, he became well. Every one saw him, also I here saw him. Thus the Indians have strong hearts ; not thus are white people. Indians could pass five days and eat nothing, nor would they drink any water. So strong are the Wascos, they are not cowards. So also they too, the Paiutes, are not cowards.

We passed three nights and there was no food. And then we caught a very small jack-rabbit ; (we were) thirty people. And then to each one a little bit (of meat) was given ; each one ate (his share). Far away was our camp ; this small jack-rabbit we thirty people ate. Then we went each to his own home, straightway we arrived at our houses.

Now again we set out ; again we went to look for the Paiutes. Then we caught them when the sun was straight overhead. And then straightway we chased them into the water, they escaped from us ; the Paiutes all swam

1 Pa’pkEs is one of Louis Simpson’s Indian names; it was said by him to have been borne by a former Wishram chief. His common Indian name to-day is

off. And then way yonder in the water some Faiutes would just appear. And then we would shoot at the Paiutes. There we camped over night; in the morning we again caught sight of them in the water. And then we started home ; we said to them : ” What do you Paiutes all keep hiding yourselves for? Come, let us fight!” And then we shot off one volley. We said to them: “This bullet we have given you for nothing.” Now then we started home. We caught some Paiutes on the road. Now again we fought there. One of the Paiute men had magpie-feathers tied on to his gun. And then the Paiute was fired at, he was shot-, straightway he died. Eight Paiutes were killed ; their scalps were all taken off, and their necks cut through, their bellies ripped open ; to every one of them it was thus done. We took their guns, we killed them all. And then the people sang with scalps; happy the Wasco people became.

Now the Paiutes ceased from the war. Now then the Paiutes said: “Now we have stopped, we have fought enough.” We all stopped. We did not see Pala’-ini, chief of the Paiutes, nor did we see Yawi’wa, chief of the Paiutes. And then we took them all back with us. Straight to Wallawalla we took them back ; there we left the Paiutes. Thus we and the Paiutes fought, fiercely we fought. And the Paiutes are bad people, they are thieves. Thus the government agreed, so that we

Now I am alone, all the Wascos (who fought) are dead. This day there are now only two at Warm Spring and I — we three fought with the Paiutes. Now to-day


	A FAMINE AT THE CASCADES.1



bax alumqxta.

1 This account of a famine at the Cascades was taken down in Indian from an old woman by my interpreter, Peter McGuff, who supplied also an interlinear translation. The events took place about 1835.

the Paiutes are good and speak English, they are peaceful. To-day a Paiute’s son and a Wasco man’s daugh- ter marry. Thus Government helped them.


	A FAMINE AT THE CASCADES.1



Long ago, I believe, the people suffered hunger; many of them died. They tell about a man (who) sent his wife (to get food) : ” Now it is good that you go to my elder sister, she will give you some food, our children will eat.” — “It is well,” she said to him. “I shall go.” Then she went away. She gave her (sister-in-law) a sea-shell for a necklace, so large a sea-shell. Then (her sister-in-law) cut some dried pounded salmon and dry fish-skin. She brought it home. He said to her: “You will not give it to our children ; you will put it away in some hidden place.” — “Yes,” she said to him. Then she put it away.

He had many slaves; all of them are hungry. Behold, springtime is now near at hand. In the morning he went off to the river ; he constructed a fish-trap at the falls (when) no one sees him, very early in the morning he always goes. Finally he caught two suckers. Again he went off in the morning ; as before he kept catching them. There he always puts them away ; they got to be many and he brought them to their house. He said to her : “You shall cook these suckers carefully. You shall give our children just a little bit, so that it will not make them sick.” — “Yes,” she said to him. To them too, his slaves, she gave each two suckers ; indeed they are all hungry now. The suckers are not yet done; then, when some of them ate of them, they died.


	A PROPHECY OF THE COMING OF THE WniTES.1



1 This text, like the preceding, was taken down in Indian and provided with an interlinear translation by my interpreter, Peter McGuff, the source being an

It became quite warm and .he caught a little more. Finally now he began to catch Chinook salmon ; now they are living prosperously. His elder sister’s children came to (them), one of them has their sea-shell around her neck. The woman told her (about it), the girl took it off of herself, and gave it to her. The girl was told : “I shall put the dried fish-skin and the dried pounded salmon of you people around your neck.” The girl arrived at their house. (Her mother) recognized their fish, she was ashamed. All the people talked about her being stingy. Many people then died of hunger. Everywhere there was much snow and ice in the river.


	A PROPHECY OF THE COMING OF THE WHITES.1



Long ago, I believe, the people learned that now whites would soon come. One old man, I believe, learned of it at night. Then he dreamt ; he saw strange people, they spoke to him, and showed him everything; and he heard something like three or four Indian3 songs. In the morning he spoke to all the people. And then everybody gathered together to hear him, — women, men, children, old men, — everybody. He told the people what he had seen in his sleep at night. And then they gathered together to hear him ; they danced every day and every night. They were made glad because of his story.

He said: “Soon all sorts of strange things will come. No longer (will things be) as before; no longer, as will soon happen, shall we use these things of ours. They will bring to us everything strange ; they will bring to us

old woman named Sophia Klickitat; The events are supposed to have taken place at the Cascades long before the coming of the whites.

(something which) you just have to point at anything moving way yonder, and it will fall right down and die.” As it turned out, it was a gun of which he spoke. “There will be brought to us a bucket for boiling-purposes; no longer will you use your old-fashioned bucket made out of stone.” As it turned out, they really brought to us what he told the people of. “No longer will you make fire by drilling with sticks as before.” Still more were they made glad, they danced with energy. “Certain small pieces of wood will be brought to us with which you will make a fire.” As it turned out, it was matches whereof he spoke.

For days and nights they danced. They were not at all hungry, truly they did their best (in dancing). Everything they saw — ax, hatchet, knife, stove. “Strange people will bring us such things. White people with mustaches on their faces will come from the east. Do you people be careful!” Then indeed they would again jump up and down ; they did their best strongly. And truly things are just so to-day; now surely the old man dreamt just that way. Up to that time there were no cattle at all. Presently white people brought them ; only farther up there were buffaloes. Nor were there any horses either, only dogs. Thus long ago did it happen to the people dwelling along the river.

APPENDIX. SUPPLEMENTARY UPPER CHINOOKAN

TEXTS.


	COYOTE AND EAGLE, A WASCO TEXT.



1 This short Wasco text, as well as the Clackamas text that follows it, was collected by Dr. Franz Boas in 1892 at Grand Ronde Reservation in northwestern Oregon, and has been kindly put at my disposal by him. The phonetic system of the original has been modified to accord with that used in this book. The text is linguistically interesting for two reasons. In the first place, it exhibits a considerable number of frequentative verb-forms in -nii (and -1- …. -nit, -almEnit, -lalEmnit). In the second place, the narrative verb-forms have as tense-prefix, not the ga- or gal- of remote past time characteristic of my own \Yishram texts, but the ni- or nig- of indefinite past time. This latter tense-prefix is identical with the ni- or nig- of the forms found in the Wishram letters above, pp. 194-198. It is important to observe that the ni- forms of this Wasco text have -u- as directive prefix, while the Wishram ni- forms referred to have the correlative -t- prefix 5 the change from -n- to -t- implies a change from action in the distant past to action nearer the present day.

2 These forms are masculine nouns, but lack the regular pronominal prefix -i.

APPENDIX. SUPPLEMENTARY UPPER CHINOOKAN

TEXTS.


	COYOTE AND EAGLE.1



Coyote and his younger brother Eagle were living together. Now Eagle used to go out to hunt, but Coyote was left at home, Coyote used to be in the house. And then Eagle always killed deer, and he carried the deer on his back, (bringing) about two or three to the house. Now there they always lay outside of the house. And then he used to go inside in the house. Now then Coyote used to arrive, (but) he always brought merely mice. And then he used to roast them in the ashes in the house, but Eagle used to boil meat.

Now then Coyote always got angry. So Coyote just secretly killed his younger brother, they slew Eagle. Then he never used to stay long in any place. And then he said to himself: “Never mind! I shall go to the woods. Very soon the Indians will come here.”8

This omission of i- seems to be phonetically parallel to the not infrequent dropping of the i- in the neuter, dual, and plural prefixes of the noun (1-, c-, and t- instead of it-, ic-, and it-).

3 Very probably an error for nigiq’.wo’lalEmnit, as ’the -Em- is a mere connective between the continuative -lal- and the frequentative -nil or non-frequentative -tck.

4 It is possible that ma’ga is a stereotyped rapid pronunciation of k!m’ a’ga (“but now, and now”). Compare ga’ngadix (as well as a’ngadix), “long ago” (from

8 This form seens to involve the word wi’lxam (“village”).

1 I am entirely unable to explain this word, if indeed it is a single word.

8 Notice the typical “Transformer motive” in the last sentence. The idea implied is: “When the Indians come to inhabit the country, things will be as told in the myth. Eagles will always get large game, but coyotes will have to wander about and content themselves with rodents.”


	THE BOY THAT LIED ABOUT HIS SCAR, A



CLACKAMAS TEXT.1

1 This text, short and incomplete as it is, is the only specimen of Clackamas yet published. Linguistically Clackamas seems to be very close to Kathlamet, if not identical with it. The main points of difference from Wishram-Wasco, as exemplified here, are: 1st, the presence in Clackamas, as in Kathlamet, of accented Wishram’); 2d, the presence, it seems, in some verb forms, of the tense prefix a-, found also in Lower Chinook, alongside of the ga- regularly used in Wishram 5 3d, and aqa’lamuq [“stick”] for Wishram ikla’munaq [“stick”] itkla’munaq [“wood”]).


	THE BOY THAT LIED ABOUT HIS ScAR.1



She gave birth to a male (child), her son. Now he went to get wood, sticks he gathered. Then a stick ran into him right here.3 Now his son became older. Then (his father) louses him on his head and finds his scar on his head. After they had given birth to him, a stick had run into him on his head, (whence his scar). Then (his father) said to him: “How did you come to get this scar of yours?” Then he whipped his son. Then he said to him : a Where did you get to be so ?“6”Once a deer struck me with its horns.” — “Then bathe!” he said to his son. Then the boy bathed. Now he, the boy, became older, but elks never appeared to him (when he hunted, for he had falsely accused them of inflicting the scar upon him). Now then it is finished ; he got to be old. Story, story.

2 Pointing to head,

3 These nouns lack the masculine pronominal prefix i-.

4 Iq’.e’uqt means properly “old man.” It is here used, probably unidiomatically, for “old, older.”

5 Probably tcligE’qiqct (“he louses him”).

6 Literally, “Where you-person (or you-poor-one) you-become?”

7 -txo occurs in Kathlamet in ta’ntxo (“why?”) Perhaps this should be tkewatxo (“thus”).

8 Related to qana’x (“how many?”)

WASCO TALES AND MYTHS

COLLECTED BY

JEREMIAH CURTIN

Edited by EDWARD SAPIR.

INTRODUCTORY NOTE.

The twenty-five tales and myths that make up the following collection of Wasco folk-lore were obtained by the late Jeremiah Curtin in the first months of the year 1885 at Bur. Eth., i884-’85, pp. xxxvu-xxxvm). Permission to publish Curtin’s Wasco mythological material in this volume has been kindly granted by the Bureau of American Ethnology. Curtin is well known to students of American mythology by his set of Wintun and Yana myths, published under the title of “Creation Myths of Primitive America” (Boston, 1903); J. Mooney has also arranged and published five Seneca historical traditions, obtained by Curtin from the Senecas of New York State, in his “Myths of the Cherokee” (see iQth Ann. Rep. Bur. Am. Eth., 1897-98, pp. 359-364, 365-370). The larger part, however, of Curtin’s collection of American myths, is still in manuscript.

Outside of comparatively unimportant changes in titles, wording, and paragraphing, the text of Curtin’s manuscript has been allowed to stand. For the grouping, however, of the material into the five heads of Tales, Guardian- Spirit Stories, Coyote Stories, At!at!a’lia Stories, and Miscellaneous Myths, for the arrangement of the tales and myths within each group, and for the footnote comments, the editor is responsible. It has also seemed best to replace Curtin’s Indian names of the characters by their English equivalents; for where the names of the myth characters and the ordinary animal names are identical, as is generally the case in American mythology, there seems to be little point in treating the Indian names as untranslated proper nouns.

The Wasco Indians (calling themselves Gatasqlo’1) formerly occupied the southern shores of Columbia River in the region of The Dalles, and formed, with the closely related Wishram (more properly Wi’cxam) or Ha’xluit on the northern shore of the river, the most easterly members of the Chinookan stock. To the east and south the Wasco were contiguous to tribes of Shahaptin stock, to the north and west to members of the same stock as themselves. At present they reside on Warm Spring Reservation, in what was originally mainly Shahaptin territory; they are here closely associated with Shahaptin (chiefly Tenino) Indians and with Oregon Shoshones (Paiutes, Snakes). Excepting Boas’ “Traditions of the Tilla- mook Indians” (in Journal of American Folk-Lore, Vol. vi., pp. 23-38, 133-150) and the rather small number of Klamath mythical texts contained in Gatschet’s “Klamath Indians of Southwestern Oregon” (Contr. N. Am. Eth., Vol. ii., Pt. i, pp. 64-132), these Wasco tales and myths are practically the’ first specimens of Oregon mythology yet published. It will be observed that they exhibit a considerable number of close resemblances to and identities with incidents already published in Boas’s “Kathlamet Texts” and in my preceding ” Wishram Texts.” Were more comparative material available from Washington and Oregon, it would probably be found that the Chinookan, at any rate Upper Chinookan, tribes formed, in comparison with neighboring tribes, pretty much

1 Wasco (more properly Wa’sqlo) was the chief village of the Wascos. It was situated a few miles above The Dalles, opposite Nixlu’idix, the main village of the Wishrams. The name is derived from wa’cq’.o (“small bowl” or “cup” [generally of horn]), the reference being to a cup-shaped rock near the village, into which a spring bubbles up, or formerly did. The Wasco tribal name Galasq!o’ simply means “those who have the cup.” Mooney’s suggested explanation of Wasko as a Tenino word meaning “grass” or “grass people” (i4th An. Rep. Bur. Eth., 1892-93, Pt. 2, p. 741) is apparently an example of Shahaptin “popular etymology.”

of a unit in regard to mythology as well as language ; material from the Clackamas Indians of Grand Ronde Reservation would be of value in this connection. Only some of the more striking myth cognates have been given in the notes ; the steadily increasing bulk of North American mythology makes anything like an exhaustive listing of cognate myths, incidents, and myth motives, impracticable, and accentuates from day to day the need of a concordance to the already published material.

EDWARD SAPIR.

I. TALES.1 i A WASCO WOMAN DECEIVES HER HUSBAND.’

A man and his wife and four children lived at Wasco. It was the time of year when the women were cutting grass to pack their dried fish in. One day, while this woman was getting grass, a man from Tenino3 came and talked with her. They fell in love with each other and planned to deceive the old husband. The woman said, “I will go to a creek and eat alder-bark till I spit it up ; he will think I am spitting blood. After a time I’ll pretend to die.” — “All right,” said the man. She chewed the bark. At night she came to the house, apparently suffering terribly, and said, “I can’t live.” — “What’s the matter?” asked her husband. “Oh, I must have broken something inside.” She had told the other man, “I’ll die at daybreak. They will bury me, and you must be near to dig me up quickly.”

At daybreak she died. Before dying she said to her husband, “When I die, take my cup and mountain-sheep horn dish and cover my face. Don’t cover it all up.”

i Under this title are included five narratives that deal with the doings of human beings as such ; in other words, the idea of a mythic or pre-Indian age, the people of which are the untransforme’d prototypes of present-day animals or plants, is either absent or kept in the background. The word “tale,” as contrasted with “myth,” is not meant to imply that supernatural or mythical elements are lacking, but merely that such elements are thought in these tales to have entered into the life of human beings as now constituted. The last few sentences of No. I almost wilfully turn a pure tale into a myth by the introduction of Coyote in his familiar role of transformer. With these tales as a class compare Wishram Texts, pp. 201-231 of this volume, and Boas’s Kathlamet Texts, pp. 155-230.

a For the myth motive of pretended death in order to satisfy forbidden lust, compare Wishram, pp. 105-107 of this volume (Coyote and his Daughter).

3 Tenino (or Ti’naino), a village of the Wa’yam Indians (known to the Wasco as Itk’.a’imamt), was situated nearly five miles above The Dalles, being the first Shahaptin village on the south side of the Columbia east of Chinookan territory.

The husband buried her soon after sunrise. As soon as he went away, the other man dug her up, and she went with him to Tenino. The old husband built a sweathouse, sweated five days, and mourned much. He did not know what to do with his children, they cried and worr ried so. One day he took the children out and made pictures on the rocks to amuse the youngest child — pictures of deer, birds, and weapons. To amuse his little girl he placed five stones in the road, one after another, and made holes in each stone.

Towards midnight of the following day the fire went out, and in the village the fires went out in every house. Next day the father said to the eldest boy, “Go over to Tenino and get fire.” The two boys started. Towards sundown they reached Tenino, peeped into the door of a house, and the youngest boy said, “That woman looks like our mother.” The other said, “It is our mother.” Their father had made a stick of cedar-bark for them with little cracks in it, good to hold fire; they crept up to the fire and lighted this stick. The mother had a young baby. She saw the two boys and asked, “Does your little brother cry much?” — “Yes,” said the eldest boy, “he cries all the time.”

A few days after this the fire went out again. The boys went four times for fire ; the fifth time they told their father that when they went for fire they always saw their mother. He said, “You must not talk that way.” They laughed, and he scolded, saying, “It is wrong to say that. Your mother is dead.” They said, “No, she is not. We see her every time we go.” At last he went to her grave and found it empty. Then he went to Tenino, looked into the house, and saw her with the other man. She went out for water, he followed her, touched her on the shoulder, and said, “Why have you

done this?” She threw her arms around him and Pegged him to save her life. She said, “I am sorry, and I want to live with you again. This man whips me all the time ; I have no peace with him. I’ll tell you what to do. When he puts his head on my lap and goes to sleep, you can slip in and cut his head off.” This was done, and the man and his wife went home together.

’ Next morning, when it was time for the man to get up, he still lay covered up. People came in, took the cover off, and found that his head was gone. They could not find the head. They went up to Celilo l and to four different villages to hunt for it. At last they heard that the woman’s husband had stuck it up on a pole. Then they made war on the man and his people. When both sides were ready to fight, Coyote came along and asked, “What does this mean?” They told him. “No,” said he, “I’ll not have such a thing; this must end here. A woman should never cause war. I’ll end all such things. Right here you people of Tenino become rocks, and you Wascos be rocks.” Both sides are standing there to this day, all rocks.


	A HARD WINTER NEAR THE DALLES.*



During a hard winter among the people at Dog River, twenty-five miles below The Dalles, a great snowstorm set in. It snowed for seven months without stopping. The snow had buried the tallest trees out of sight, and the people ’lived under the snow.

1 Celilo (Si’lailo) was a Wa’yam village about eleven miles above The Dalles, Twenty or thirty Wa’yam Indians are said to live there yet.

a See a similar tale, Kathlamet Texts, pp. 216-220. In this a trivial but forbidden act done by a child (a boy plays with his excrements) brings on an unu- sually severe storm; compare also Teit, The Shuswap (Publications of the Jesup North Pacific Expedition, Vol. II, p. 744).

At the Cascades people were catching salmon ; there was no snow there or at The Dalles. It snowed in one place. The people under the snow did not know that it was summer everywhere else. The way they found it out was this : —

A little bird came with a strawberry in its bill to an air-hole they had made up out of the snow. They asked what it was that had brought such a storm, and at last discovered that one of the girls in their village had struck a bird. It was proved against the girl, and they offered her parents a great price for her. The parents would not sell her for a long time. At last the people bought her, and, putting her on the ice as it floated down the river, pushed the ice into the middle of the stream. In that way they got rid of the snow. A few days later a Chinook wind came bringing heat. The snow melted away at once, and things began to grow.

The girl floated on, day and night, down the river. Five years she floated. At the end of that time she came back to the place where she had been put on the ice. When she returned, there was but a small bit of ice under her, just enough to hold her bones up. For she was almost gone, only skin and bones remained. They took her into the village. She died. She was no longer accustomed to the smell of people, and died from the odor of them. After a time she came to life, but it was a year before she could eat much.

Every summer after that she was nearly frozen to death, and went all bundled up ; but in winter she was too warm, would take off all her clothes, and go naked.


	AN ARROW-POINT MAKER BECOMES A CANNIBAL.1



There was an arrow-point maker on the right side of Columbia River, three miles below The Dalles. One day this man cut his finger with flint, so that it bled. He put his finger in his mouth, liked the taste of the blood, ate his finger off, then his hand, pulled the flesh from his arms, legs, and body, and ate it. At last he had only a little bit of flesh left that was below his shoulders on his back, where he could not reach it. He was a skeleton now ; nothing but the bones were left, only his heart hung in his body. He went to the next village and ate all the people. They could not kill him, nothing would penetrate his bones.

Now his wife, carrying a little son, escaped, went south, travelling on the grass, right on the tops of the blades of grass, so that he could not track her for a long time.3 At last he found the tracks. The moment he found them, his wife knew it.

She travelled day and night in great fear. The husband gained on her, came nearer and nearer all the time. Far ahead of her was a blue mountain. She hurried on. When she reached the foot of the mountain, she saw a house, and went in. A very old man sat on one side making bows and arrows, his daughter sat on the other side making little tobacco-sacks.

The woman called him by a kinship name, but the old man did not answer. The north wind, which had grown

1 This tale is evidently a composite of two distinct stories. The first part of the tale as here given is a variant of the wide-spread Rolling Skull myth. See, for example, Curtin’s Creation Myths of Primitive America, pp. 325-335, for a Yana parallel. The second part of the tale, the hunting of the Tobacco people as game, is only loosely joined on to the first.

2 Travelling on the tops of blades of grass in order to avoid making tracks is a myth motive found also in Wishram (p. 71 of this volume).

stronger, began to blow terribly, and almost carried the house away, threw down great trees. At last she begged so hard, that the old man said, “Hide behind me.” That moment the skeleton came in with a frightful wind, walked around the fire, and stamped on the old man’s arrows, which broke into bits. The old man seized a long arrowpoint and thrust it into the skeleton’s heart. That instant the skeleton fell to the ground - - a pile of bones. The wind stopped blowing when it fell. The old man said to the wife of the skeleton-man, “Come and throw these bones out doors.”

There was plenty of tobacco growing on the hill above the old man’s house. He made arrow-points all the time; and when his quiver was full, he would start out and return with it empty, but with tobacco in his hand. The old man and his daughter lived on smoke, neither ate anything; they lived on smoke from the kind of pipe that is made straight. The old man always shot the tobacco ; those whom he shot were Tobacco people. When he brought home the tobacco, his daughter put it into the sacks, and they smoked till all was gone. Then he went again for another hunt of these people.

The woman and child lived with the old man and his daughter a long time. When the boy got old enough, he hunted squirrels for his mother. One day when the old man went out, the boy followed him. He saw the old man shoot up at a bluff of high rocks. The Tobacco people all lived on these high rocks. He crept down, sat behind the old man, took an arrow, and wished it to hit the tobacco. The arrow left the bow at the same instant that the old man’s arrow left his bow, and five bunches of tobacco came down. The old man was delighted, and danced for joy ; he had never shot so much in a whole day. “You are my son-in-law,” said the old

man, and went home. The daughter was glad that her father had so much tobacco. The old man said, “I don’t know but that it is a death-sign.” The boy laughed to himself. The old man said to his daughter, “This is your husband,” and added, “The people of the future will be willing to give their daughters to a good hunter, and the girl must wait till the father and mother find such a man.

The old man now rested, and the young man hunted tobacco for him. He filled the house with tobacco. The old man was satisfied. Then the young man, his wife and mother, came to Columbia River. When they came to the village where the young man’s father had turned into a man-eater, they found only bones. The young man gathered up the bones, threw paint into the air five times, spoke five times to the sky, and the people all rose up as they were before the man-eater had devoured them.

When the mother was aid, she had food given her every day by her daughter-in-law. She grew weak fast, and her son said, “It will be the duty of a daughter-inlaw to care for her mother-in-law among the people to come.” The mother said, “My daughter and I will go south, and we will be guardian spirits to medicine-women, and will give authority to women to smoke. When a woman smokes, she will be a medicine-woman.” The son said, “I will be a guardian spirit to help people. Those whom I help will be good hunters.”1


	DIABEXWA’SXWAS, THE BIG-FOOTED MAN.3



There was a chief who lived near the mouth of Columbia River. His feet were three feet long, his whole body

1 The last paragraph, in which arrangements are made for the world to come, helps to give this tale much of the character of a myth.

2 Compare Kathlamet Texts, pp. 158-165. The cognate Kathlamet tale begins with the incident of a woman giving birth to dogs which later become human beings,

was in proportion. He had a long house with five fireplaces. The house was nicely fixed, with fish and animals carved around on every side. He had a hundred wives, — fifty beds on one side of the house, and fifty on the other. A short distance to one side he had a house in which lived one hundred slaves. These slaves took great baskets every evening at sundown, brought sand from a bank at the seashore, and scattered it around the chief’s house for fifty yards in width. Then they smoothed the sand perfectly; not even a mouse could move around the chief ’s house without leaving tracks.

This big-footed man was chief of all the people about there. After nightfall nobody went near the chief’s house. The chief went around his house every night to each one of his wives. About midnight he would be halfway around, and the sun would come when he was with the last wife. He had a great many daughters, but not one son.

News came to Diabexwa’sxwas that there was a chief’s daughter in the Wasco country, and he made up his mind to go and buy her. He had fifty canoes filled with provisions and men to take him up the river. They landed near Wasco and came on foot to the village. He brought fifty slaves to give for the chief’s daughter, — twenty-five men and twenty-five women. Nadaiet was the name of the girl he had come for. They camped beside a bluff of rocks. He bought the girl ; her people were willing to sell her, as he was a great chief. Whatever he asked for, he got. He took her home. Next morning, when he returned, he asked, “How many children were born

when their dog-blankets are burned. This is evidently an absolutely distinct story in origin. The connection between the two tales is loosely established by having Tia’pexoacxoac, the Kathlamet correspondent of the Wasco Dia’bexwasxwas, woo one of the dog-children, a daughter, of the woman.

while I was gone?” — “Five girls.” He had no sons, because he killed them as soon as they were born, for he did not want any one to be greater than himself.1

Nadaiet bore him a child in time. The slaves brought sand every evening •, it was perfectly level, so that no person could come near to meddle with his wives. After her child was born, he asked, “What is it?” Five of the women had made a plan to deceive him, and they said, “It is a girl.” They had been with their husband when he bought Nadaiet, and they sympathized with her. They put girl’s clothes on the baby. The five women thought and cared for the child even more than the mother did. Word went out that the chief was killing all his sons. Everybody was angry. The boy grew fast. He was large and heavy, and began to look like a boy; he was very wise. The girls were very large ; at three or four years of age they were as large as women. And it is from this that the Chinook people are so large and have such big feet.

The mother of the boy, as he grew older and began to show by his behavior that he was a boy, began to cry. She felt very anxious. The chief noticed this, and thought that she was homesick. He said, “If you wish, you may take the child and go home to your father for a visit. I’ll come for you.” This was just what pleased the women ; they got a canoe ready, and the five women went with her. They told all not to tell about the child, and they promised to keep the secret. As they got up the river out of sight of the old man, they took off the girl’s clothes that the child was wearing, and put on a boy’s. All that were with her were delighted, and said, “The old man shall not be our master any longer.” The boy was named after his father.

1 For the killing of one’s male children, compare also Kathlamet Texts, p. 187.

The others returned, the mother remained at Wasco. The mother told the boy about his father and how many boys he had killed. The boy was angry, and hunted in the mountains for guardian spirits, that he might get strength to fight his father. The fifth night he came home and said, “Mother, the five Thunders1 and Lightnings have given me their strength.” His mother said, “That is not enough.” He went again, came home the fifth day, and said, ” I have the strength of five bands of Grizzly Bears.” — “That is not enough.” He went the third time, and said, “There are five bands of Elk, and the strength of them is mine-, they promised it.” - “That is nothing, get more.”

The old chief was very bad among his people. He could walk on the water; when people were coming along on the water in a canoe, he could walk out and destroy them.

Now the boy’s mother wanted him to get the power of running on the water so that he might overcome his father. She said, “Do not seek power any longer on the mountains, but seek by the water.” He went to the water and got the power of the five Whirlpools. His mother said, “That is not enough.” When he came the fifth time, he said, “I have the power of the five longlegged Water-Spiders (tsia’xitilul). They said, ‘We will give you strength to run on the water, as we do.’” His mother went to the water and saw him run on it; he already had large feet. Now she told him, “You had better look for still another power of someting that runs on the water.” He got the power of five bands of yellow Flies running on the water (iqli’naxwixwi). His mother said, “This is enough.”

The old chief had not come for his wife and daughter,

1 Compare, for the five Thunder brothers, Wishram, pp. 121-131 of this volume.

as he had intended to. The young man was now half grown, and was larger and stronger than his father. He gathered fifty canoes and men and weapons, took his mother, and went down to make war on his father for killing all his half-brothers. They landed on the side of the river opposite the house of the old chief, who sent his servants to ferry them over. He did not yet know who the people were. The young man told the men to remain with him, and all were glad to do so. At night he walked over on the water to the other side, and got to the house just as his father rose up from one of the women. As his father went to the next woman, the young man lay down at the foot of the first woman’s bed. All that night, as his father went from one woman to another, he followed him. The women all wondered how it was that he came a second time to their bed. They talked together and said, “It must be the young chief, our son, who has come.”

The second night he did the same. Next morning the chief saw tracks, measured them, and found that they were larger and broader than his own.1 He now suspected that he had a son, and told his people to get ready for war. The old chief brought fifty canoes with weapons and made an attack on the young man. He came with a Chinook Wind of great force, while the young chief brought the East Wind. The young man’s canoes were urged forward by the East Wind, and the Chinook Wind drove onward those of the old man. When they met, there was a terrible crash ; the canoes were broken and sunk. The young man drove the old chief all the way home, and a great many men were drowned. Four days they fought in this way, the East Wind driving the Chinook

1 In the Kathlamet tale the son’s feet are of the same length as his father’s, but are broader.

Wind.1 The fifth day the old man’s strength began’ to fail him. The father and son did not fight in the canoes, but on the water, hand to hand. As the old man’s strength began to fail, he began to sink in the water; it would not hold him up any longer. He was overcome by his son and killed. The young chief liberated all his father’s wives ; only ten he took for himself. His mother went back to the Wasco people and lived with them. The young chief ruled his people well.


	A WOMAN MARRIES A PERSON WHO is A DOG IN THE DAY AND A MAN AT NIGHT.



A chief of the Hqa’ditix2 people lived about four miles below The Dalles. He had a daughter whom he prized beyond anything. One time a dog came and stole away this young woman’s paint. She followed the dog for four days, and was nearly dead when she came out of the woods and saw a house at the farther end of a valley. She saw a fire there, went near, and saw a family of small dogs that were carrying fire from the house and making fires in the woods. She entered the house and found three old dogs there. One had a whole family of young dogs ; another old dog lay on one side - - he had but one eye and both ears were cropped off; and still another dog lay there. She saw a great deal of venison, and wished she had some. That moment a dog jumped up and put venison in front of her. She said, “You should not do that; they will say I stole it.” Then she saw a nice buckskin, and thought, “I should like

1 Compare, for a fight between the Chinook and East winds, Wishram, pp. 103-105 of this volume.


	Curtin’s manuscript has Ickaditiq, to be read probably as Ilqa’ditix; iqa’ditix



is the Wasco word for “cinnamon (?) bear.”

that.” Another dog jumped up, pulled it down, and put it before her. She slapped him and said, “You should not do that; they will say I stole it.”

After sundown she woke up, — she was so tired that she had fallen asleep. She heard talking, looked around, saw that the dogs were all gone. Young men were in the house now. One of them said, “We are afraid to give you anything — you slap us so.” (The dogs had all turned into young men when the sun went down.) This was the very one who had stolen her paint. She said, “I will stay here to-night, to-morrow I shall go home. I came for my paint.”

Now the young man who had stolen the paint lay down beside her. This was the marriage ; he took her for his wife. She staid now all the time with her husband. After a while a son was born. The relatives of the man took the child, wrapped it up, opened the ashes carefully, put the baby in, covered it up, and roasted it. The mother was frightened. The husband, seeing this, said, “You can’t take care of this boy, you are fond of sleeping. I have sent him to where his grandmother and grandfather are.”

Five days and five nights after the child was roasted to ashes, it walked out of the ashes. He could now walk around. He came to his mother and said, “Mother!” She could scarcely believe what she saw. The father said, “Didn’t I tell you that it was well cared for?”1 In time a girl was born. She was treated in like manner.

When the children grew to be quite large, they seemed sad. The mother said, “They want to see their grandparents, I have told them many times about the old people.” The man told his relatives to pack plenty of

1 Compare Boas, Chinook Texts, p. 189. The same kind of adventures are told by the Chinook of a woman who married the Salmon-Harpoon.

dried meat. The woman wondered who could carry such a load. Her husband said, “You go ahead with the children ; camp while the sun is still up. If you hear a great noise, pay no heed to it, don’t look back.” They started, travelled till near sunset, then camped. Soon she heard a great noise in the direction from which she had come ; it grew louder and louder. She did not look up. Great packs of meat rolled in and stacked themselves up around the fire, kept coming till all she had seen at home was there.

The second day she camped near sunset, the meat came in the same way. Every evening, as soon as she camped, with a great roar and noise the meat came in and piled itself up around the fire. The fifth evening fresh venison came. The husband and several of his people came soon after. In the morning they all travelled on together; about night they reached her parents. The dried meat followed, and also fresh venison, newly killed.

All the time she had been gone, her father and mother had cut off their hair and mourned for her. All rejoiced at her return ; she gave meat to every one. The fourth day after her return the woman called the people of the village together; all came into the house.

The husband lay on a shelf or bed and watched his wife ; he was jealous. Two nice-looking men came in ; she chanced to look at them. Her husband was very angry. He didn’t eat for five days and nights. The fifth day he took his son and started for home. At the gathering the woman had given a skin robe to each person, and meat to all. When the man started, these robes followed him, no matter where they were or what use they had been put to, and all the venison that had not been eaten rose up and left.

When the woman’s father found that her husband had

gone, he questioned her. She said, “He left me because I looked at the two men who wished to buy me when I was a girl.” The man, after getting home, lived many days and nights without eating •, he was sorry for what he had done. At last he destroyed himself.

Since that time, if an Indian leaves his wife, he takes all he has given her people.


	GUARDIAN-SPIRIT STORIES.1




	THE HUNTER WHO HAD AN ELK FOR A GUARDIAN SPIRIT.



There was a man at Dog River, 2 in days gone by, whose wife was with child. Pretty soon she gave birth to the child. While she was sick, he carried wood, and one day a piece of bark fell on his forehead and cut him. When the boy was large enough to shoot, he killed birds and squirrels ; he was a good shot. One day the father said, “You don’t do as I used to. I am ashamed to own you. When I was of your age, I used to catch young elks. One day when I caught a young one, the old one attacked me and made the scar you see on my forehead.”

The boy had a visit from an elk ; and the elk said, “If you will serve me and hear what I say, I will be your master and will help you in every necessity. You must not be proud. You must not kill too many of any kind of animal. I will be your guardian spirit.”

The young man became a great hunter, knew where every animal was, — bear, elk, deer. He killed what he needed for himself, and no more. The old man, his father, said, “You are not doing enough. At your age I used to do more.” The young man was grieved at his father’s scolding. The elk, the young man’s helper, was very angry at the old man. At last she caused the young man to kill five herds of elk. He killed all except

1 The main point in the tales of this group is the more or less involuntary acquirement of supernatural power. No. I is at the same time a warning against the abuse of such power. The idea that modA-ation must be exercised in the use of magic comes out strongly also in several stories in Jones’s Fox Texts, Vol. I of this series, pp. 183-193.

2 Now generally known as Hood River, a southern tributary of the Columbia.

his own elk, though he tried to kill even her. This elk went to a lake and pretended to be dead ; the young man went into the water to draw the elk out, but as soon as he touched it, both sank.

After touching bottom, the young man woke as from a sleep, and saw bears, deer, and elks without number, and they were all persons. Those that he had killed were there too, and they groaned. A voice called, B Draw him in.” Each time the voice was heard, he was drawn nearer his master, the Elk, till he was at his side. Then the great Elk said, “Why did you go beyond what I commanded? Your father required more of you than he himself ever did. Do you see our people on both sides? These are they whom you have killed. You have inflicted many needless wounds on our people. Your father lied to you. He never saw my father, as he falsely told you, saying that my father had met him. He also said that my father gave him a scar. That is not true ; he was carrying fire-wood when you were born, and a piece of bark fell on him and cut him. He has misled you. Now I shall leave you, and never be your guardian spirit again.”

When the Elk had finished, a voice was heard saying five times, “Cast him out.” The young man went home. The old man was talking, feeling well. The young man told his two wives to fix a bed for him. They did so. He lay there five days and nights, and then told his wives, “Heat water to wash me, also call my friends so that I may talk to them. Bring five elk-skins.” All this was done. The people came together, and he told them, “My father was dissatisfied because, as he said, I did not do as he had dona. What my father wanted grieved the guardian spirit which visited and aided me. My father deceived me. He said that he had been scarred

on the head by an elk while taking the young one away. He said that I was a disgrace to him. He wanted me to kill more than was needed. The spirit has left me, and I die.”1


	THE BOY WHO WENT TO LIVE WITH THE SEALS.2



The Chinook people, who lived at the mouth of Columbia River, moved some distance to the east. At the end of the first day’s journey they camped on the shore. One of the men had a little boy. After they had fixed the camp, he went with the boy to mend his canoe. After a while the boy disappeared. The father thought he had gone back to the camp, When he had finished the canoe, he went to the camp and asked his wife where the boy was. She had not seen him. They went to the river, tracked him to the water, and all said that he was drowned. Next morning the people moved on still farther up the river. The parents hunted everywhere for the child, but at last they too went; they could not find the child.

Two or three years after this another party went up the river. On an island in the river there were a great many seals, and among them a boy. Word was sent to the parents of the boy. People went out and watched for the seals to come to land, so that they might see the boy. They watched till the seals came up on the island, one by one, and soon the island was covered.

1 The fact that the young man divulges his guardian spirit is itself indicative of approaching death, for only upon the death-bed was it customary to communicate this, the greatest secret of one’s life.

2 The visit of human beings to the land of the whales, seals, or other foodanimals, and their return to the people of this earth, to whom they grant power to obtain a large food-supply, is a characteristic type of tale or myth among the Coos of Oregon (Journal of American Folk-Lore, Vol. XXII, pp. 25-41). Compare also Swanton’s Haida Texts and Myths (Bulletin 29 of Bureau of American Ethnology), pp. 7-14, for a similar tale of a visit to the salmon.

At last the boy came up out of the water and lay down by the seals. The people crept up, caught the boy, and took him to shore by force. He struggled to get away from them, and tried to return to the water. At first he refused to eat anything but raw salmon and other fish, and he would not talk ; but by degrees he came to act like other human beings. Finally his parents got him back to his right mind, and he became very industrious. He carved bows and arrows and worked all the time.

As he grew up, he used to tell many stones of how he had lived down with the seals. He said that seals were just like people; they moved from place to place, camped at night, and would go as far as The Dalles. They moved around as the Indians did on land. The people had to watch him when he was in a canoe, for fear he would go back to the seals. The seals were always floating around when he was near. He always called them by name. His parents always covered his head when he was in a canoe. One day he threw the cover off, saw the seals, called them by name, said, “I am going,” and jumped into the water. He came to the surface far out, and said to his father and mother, who were in the canoe, “I have a home down in the water. I will remain there hereafter.”1


	A DESERTED BOY is PROTECTED BY ITC!I’XYAN’S



DAUGHTER.3

There was a village opposite The Dalles, and in the village lived a boy who was very quarrelsome. He

1 The implication doubtless is that he becomes a guardian spirit for seal-hunters. Compare the end of the tale in Boas’s Kathlamet Texts, pp. 166-174.

2 Compare Wishram tale, pp. 139-145 of this volume (The Deserted Boy). Itc’.i’xyan is the protector of fishermen and hunters of water-animals. Compare also Boas’s Chinook Texts, p. 221.

whipped the other boys, killed one or two. At last the chief told the boys to take this bad one away to some distance, leave him, slip off, and come home; then they were all to move away. The bad boy had two grandmothers who had reared him. The boys took him off to the place agreed upon, then slipped off and left him. He staid till sundown, then began to shout to the boys that it was time to go home. The boys had left their voices there to answer for them, and they said, “No, it is not time yet.” It was then almost dark.

The two grandmothers had left fire for him between two mussel-shells hid in the ashes, a deer-rib which the Indians used to make fish-hooks out of, and ten wildpotatoes. They did not want to go and leave him, but the people forced them to go. Now the boy discovered that he had been left, and he ran home as fast as he could, found the village gone, the place cleared off. He looked across to the other side of the river, and saw the whole village camped there. He felt very lonely, and every now and then began to cry. He searched around where his grandmothers had lived, and found the fire and rib.

In the morning a great many magpies came around. He set a trap and caught three of them. He skinned them and made a robe, which he spread over his breast at night. Next day he caught three more. He ate one potato a day as long as they lasted. Each day he caught three magpies. On the fourth day he had twelve skins, his blanket now came to his knees. He made a fishline out of his trap-strings and went fishing. He threw his line out, and said to the river, ” Give me all kinds of food.” He fished five days, caught a fish each day. The people saw him from the other side.

All at once, on the fifth day, he jumped up and ran

back and forth from the bank to the water. Then he danced along the river and sang very loud. The words he sang were, “Now I’ll make my magpie robe fly, now I’ll make my magpie robe fly.” They heard his words on the other side. They watched, and saw him draw something long and white out of the water. He threw it on his back and went to his camp. The bundle was made of different kinds of wood, and was full of roots, salmon, and all kinds of Indian food. Towards evening the people saw that he had a large fire and was eating.

That night he slept warm and well. After a time he felt something cold under his head, and then something cold between his feet. He woke up, and felt a person lying at his side. The person said, “Are you awake?” “Yes.” He raised up his robe, thinking that it was his robe. As he raised it, he found he had a blanket of mountain-sheep skin over him, the blanket of the chief’s daughter. He looked, and found a woman at his side. He was in a house, and everything was beautiful with skin and carving around him.

Early next morning the people on the other side went out, and, looking across the river, saw that the boy had a nice house where their village had been. Itcli’xyan’s daughter had come out of the water in the night, while he slept, made the house, and lain down by his side. Towards sunrise he and she arose. His people saw all this; and the chief called the people together and told them to go over and see the young woman, and say, “The chief of the village had a purpose in leaving you. He left you so that you might get this house. Now that you have the house, he will come back.”

When the messengers came, they were astonished at what they saw. The house was much greater than they had expected. While Itcli’xyan’s daughter was sleeping

with the young man that one night, food was brought out of the river. “All right!” said the boy. “Let him come with his people, but he must come last.” The next day the boy’s two grandmothers came, then the whole village, and last of all the chief; but as he was crossing the river, the young man raised a storm and drowned him. The young man then became chief and fed all the people for years with the food which came out of the river for his wife.

Even now the Indians on Columbia River send their boys to fish after dark to get the spirit of ItcH’xyan. She lives in the water and helps people yet.


	COYOTE STORIES.1




	COYOTE DECEIVES EAGLE, AND STOCKS THE COLUMBIA



WITH FlSH.2


	Eagle’s grandfather was Coyote. Eagle was hunting most of the time in the mountains, and when he came home one day, Coyote said to him, “I have found something for you, — a nest of eagles on a rock. They have nice feathers for arrows.”



Next day they went out to a rock, and Coyote said, “Take off your clothes.” Eagle was handsomely dressed in beads, had long shells all over his leggings and robe. He took off his clothes and went up the rock. He pulled the feathers out, tied them in a bundle, put the bundle on his back, then looked down and saw that he was very high up ; the rock had gone up nearly to the sky. Then

1 In these myths Coyote appears in his dual capacity of culture-hero and unsuccessful trickster. With them are to be compared Chinook Texts, pp. 101-106, 1 10-112; Kathlamet Texts, pp. 45-49, 79-89, 148-154; Wishram, pp. 3-49, 149-153, 161, of this volume. It will be seen that the mythological importance of Coyote increases as we ascend the Columbia and approach the Great Basin area, his place on the coast (Chinook and Quinault) being largely taken by Bluejay. A few of the incidents that in Wishram appear woven into a loosely jointed culturehero composite are here found as separate myths or amalgamated with quite differ- ent elements; compare Wishram, pp. 3-7 and 41-43 of this volume, with the second part of this story and with Story 2, p. 267.

2 Two absolutely distinct myths have here been welded into one. For the first part, compare Gatschet, The Klamath Indians of Southwestern Oregon, Contributions to North American Ethnology, Vol. 2, Pt. I, pp. 94-97 (Eagle and his grandfather Coyote respectively correspond to A’ishish and his father K’mukamtch of the Klamath myth); Teit, Traditions of the Thompson River Indians, p. 21; Teit, The Shuswap (Publications of the Jesup Expedition, Vol. II, pp. 622, 737). This is distinctly a myth of the Plateau region, and presumably adapted by the Wasco to the Coyote and Eagle cycle. For the second part, compare Wishram, pp. 3-7 of this volume ; Spinden, Myths of the Nez Perc£ Indians (Journal of American Folk-Lore, Vol. XXI, pp. 15, 16).

he looked at the feathers on his back; they were not eagle-feathers at all, but coyote entrails.

Coyote had already put on Eagle’s clothes, made himself look like Eagle, and gone home. He had Eagle’s flute, and played on it. When he entered the house, he said, “I wonder why my grandfather does not come, I told him to come quickly.” At bed-time Coyote lay between two of Eagle’s wives, Mouse and Woodpecker. Next morning Coyote moved away to another place, said nothing more about his grandfather. Every day he moved his camp.

Eagle spent many days on the high rock, and grew thin. At last old Thunder came and split the rock; along the split came brush and sticks. By means of these Eagle came to the ground. Then he followed his grandfather. Two of the wives had not gone with Coyote. They knew he was not Eagle, but they followed on behind. One of these two wives cried all the time, “My husband, my husband !” Eagle found every day the ashes of a camp. One day he found the ashes warm, and said, “To-morrow I’ll catch up with them.” Next day he overtook the two wives, and they told him everything. He said, “Go to-night and camp with Coyote. I shall be there.” He came. Old Coyote saw him, and began to cry, took off his clothes. Eagle said, “I don’t want them now.” Coyote said, UI have been crying all the time; I thought you were dead.” Eagle said, “All right! Keep my clothes and keep my two wives.” The old man was very glad. They lived together many days, and Eagle hunted.

One day he said to Coyote, “I killed two nice bucks; to-morrow I’ll show you where they are.” Next day they started, went down five gulches, and saw the bucks. The old man said, “I’ll stay here to-night, to-morrow I’ll cut

up the meat.” He made a fire and lay down to sleep. It began to rain, rained all night. Next morning the old man woke up and found that his bucks were nothing but hanging bushes. He said, al see, I did this. This is my fault. My grandson has paid me back.” He did not feel badly, and started home. He passed the first gulch, full of deep roaring water ; he swam way down to the next one the water was still higher there; came to

the third, the fourth ; there always more water. The fifth he could not cross.


	He was carried down to the great ocean. There he saw two women with a large canoe. They were very bright, shone more brightly than the sun; their paddles were of white wood, very beautiful. The women staid there, and kept the fish from leaving the sea and going into the river ; they worked there every day. Coyote thought to himself, “How can I manage so that these women will take me into their canoe?” He turned himself into a piece of wood and floated down. The elder woman said, “Oh, that is very nice wood; catch it, catch it!” but the younger one said, “Don’t touch it, don’t touch it!” and they let it pass.



Now he turned himself into beautiful white wood, and floated along. The elder sister said, “Oh, catch that!” The younger one said, “No, no! let it pass.” It passed. He turned into a different kind of wood. Every time the elder one wanted to catch it ; but the younger one said, “No, let it pass.” After the fourth time he turned himself into a little baby on a cradle-board. As it floated down, crying and rolling on the water, the elder sister said, “See that little boy! Catch it, catch it! Its father and mother must be dead ; we must save the baby.”

The younger sister had grown tired of talking. The elder sister took the baby and carried it to their house.

They had all kinds of fish. The elder sister put an eel’s tail in the baby’s mouth for it to suck. They went for wood, and left the baby. While they were gone, Coyote cooked himself all kinds of fish, ate a great deal. When they came home, he was a baby again, sucking the eel’s tail. Next day, while the sisters were gone, he made a long stick to dig roots. When they got home, he was a baby sucking the eel’s tail.

Next day, when they went off, he went out to dig roots. He told his stick to be strong ; but when he dug into the ground, it broke. The next day he made another stick, dug deeper. With the last stick he broke down the dam the sisters had made to keep the fish, and all the salmon crowded up Columbia River. Then Coyote took ashes and blew on the sisters,1 saying, “Hereafter you will be birds. People will soon come who will want these salmon. You will be birds henceforth.”


	COYOTE is SWALLOWED BY iTcIi’xYAN.3



Over at Nixlu’idix, where the Wi’cxam village now stands, Coyote was going east up the river. He looked north at the hills, and saw five men running down towards him. They said, “Old man, don’t you go up along the river; go by the hills. If you go along the river, you will be swallowed.”

“Who will swallow me?”

“Oh, I’ll run away; he can’t swallow me. I run like the wind.” Coyote went on. Finally he thought, “Perhaps there is such a thing that can swallow me.” Then,

1 For the throwing of ashes or dust in transformation, compare Wishram, p. 45 of this volume.

2 Compare Wishram, pp. 41-43 of this volume.

thinking awhile, he said, Til go up on the hill and get a long log and put it across my shoulders ; then Itdi’xyan won’t be able to swallow me.”

He got the log, came down, and travelled up the river. As he went, he called out, “Itdi’xyan, swallow me!” He plagued Itdi’xyan. At last Coyote lost consciousness; he did not know anything. When he revived, he found himself in a dark place. He wondered where he was ; could it be that Itdi’xyan had swallowed him? He heard a sound as of a bell a little way off, and the voices of people whispering. He sat with the log on his back, and said, “People, make a fire, and I’ll stay all night.” He felt around, and found, as he thought, grass and pieces of wood, and said again, fc Why don’t you make a fire?” No one answered. What he took for grass was people’s hair, the large pieces of wood their bodies, the smaller pieces of wood their bones, which had been there for years.

Coyote didn’t yet know where he was. So he sat down, brought out his two sisters, the two Cayuse girls, as he called them, two pieces of his own excrement, and said, “My sisters, what is the matter?. Where am I?” — ” Oh, we won’t tell you. You are such a man that if we tell you, you will say, ’Oh, yes! I knew that before, but forgot it for a moment/” Coyote began to throw up spittle with his hand, and said, “Here, let rain come.” — “Oh, don’t, don’t do that! we will tell you. You were warned by the five men not to go .up along the river, but you would go ; you wouldn’t listen to advide, Now you are! in; the belly of Itdi’xyan.” ir&)mn

“That’s just what I thought,” said Coyote. He put away his sisters where they were before.1 r. Then he took

1 Other instances of Coyote asking advice of his excrement sisters are to be ftmnd in Wishramv pp. 73^75, 101, .103, of this volume. Compare also Boas, Kathlamet Texts, pp. 45-49; Chinook Texts, pp. 101-106. On the coast of British Columbia similar acts are told of the raven.

his fire-drill and made a fire, taking pitch from the log on his back. When there was light, he saw the remains of all the people, some with canoes, others without. He called to the fire all that were able to come to warm themselves. Eagle came, also Weasel, his younger brother.1

Itdi’xyan now said, “Come out, Coyote, I didn’t want to swallow you.” — “How can I come out? There is no door,” said Coyote. He looked up and saw something moving above his head, breathing, growing larger and smaller. This was Itcli’xyan’s heart. “It is too high to reach,” thought Coyote. He made a ladder of two canoes, went up, and with his flint knife cut at the root of the heart.

Itdi’xyan said, “Get out of me, Coyote! I didn’t try to swallow you. I don’t want you.”

Coyote said, “I don’t know how to get out.” Then he told all the people to lock arms. When Itcli’xyan’s heart was cut and dropped, he blew a tremendous breath, and threw all the people out near Celilo, but Coyote about six miles farther south over the Celilo hills.

Eagle went west, and Coyote east.


	COYOTE IMITATES FISH-HAWK AND MOUNTAIN-SHEEP, AND MEETS WITH VARIOUS ADVENTURES.2



i . Coyote was hungry. He ran down the river where Fish-Hawk and his wife lived, and asked for something to eat. They gave him a good deal of food. He was not satisfied; then they gave him food five times, and at

’ Eagle and Weasel are elder and younger brothers also in Wishram, pp. 117-121 of this volume.


	This again is a composite myth. The first part consists of two episodes of the wide-spread story of the unsuccessful imitation of the host; the second part is a string of four loosely connected Coyote anecdotes.



last asked, “When are you going home?” — “Oh, soon.” Fish-Hawk said, “Come down to the creek with me.” There was a tall stump by the water, and a hole in the ice. Fish-Hawk jumped on to the stump, and from that into the water. Coyote was terribly frightened, and ran around crying, “My grandson is drowned!” But soon Fish-Hawk came out with five different kinds of fish, and gave them to Coyote ; he told him to carry them home. Coyote took them, and said to Fish-Hawk, “Come and visit me.” - — “Very well, I’ll come some time.”

One day Fish-Hawk remembered Coyote’s invitation, and went to his house. Coyote was glad to see him, and said, “When you are ready to go home, let me know.” Soon Fish-Hawk said, “Now I am going home.” Coyote said, “Come down to the creek with me.” Coyote climbed up on a stump near the place where he used to get water from under the ice. Fish-Hawk smiled and wondered. Coyote began to shout as Fish-Hawk had ; then he jumped, hit his head on the ice, and was stunned. Fish-Hawk was sorry for him, and called his wife. She came, and said, “He will do anything that he sees others do. He told me that you jumped in and got fish for him.” Now Fish-Hawk sprang on to the stump, dived down, and brought out fish. He gave them to the woman and went home. Coyote had not come to his senses yet. About evening he recovered ; she helped him up. He was as angry as he could be.1

A few days later Coyote got hungry, and went to visit Mountain-Sheep and his wife, who lived by the bluff. He met Mountain-Sheep, who said, “My wife is at home. I’ll come soon.” Coyote went into the house. The man

1 With this episode compare Jones, Fox Texts, pp. 263-267. Kingfisher and the trickster Wisa’ka of the Fox myth closely correspond to the Wasco Fish-Hawk and Coyote. Compare also Boas, Kwakiutl Texts (Publications of the Jesup Expedition, Vol. X, p. 153).

soon came, and said, Til get you something to eat.” He took his wife by the nose and stuck a straw into it; blood, fat, and meat streamed out. They cooked all that came out of her nose. Coyote ate it, and thought it very nice. When he had finished eating, he said, Tm ready to go home. I want you to come and visit me.” - “All right! I’ll come.” As Coyote started, Mountain-Sheep took his knife, cut pieces of meat off his wife’s sides, and gave them to Coyote, who was very glad, and said, “Be sure and come to my house.”

One day Mountain-Sheep went to visit Coyote. They had a good talk. Then Coyote thought he would cook something for Mountain-Sheep. He got his bucket, made a fire, then took hold of his wife and ran a straw up her nose. She sneezed, struggled, and ran away. Coyote went outside, as angry as he could be. Mountain-Sheep said, Tm not hungry. I only came to visit.” He took a knife and cut off meat from his own two sides, put it down by Coyote’s wife, and went home. Coyote had gone off angry. When Coyote came home, he saw the meat and was glad.1


	Some time after this, Coyote got hungry, and determined to move out .near the Deer people. The Deer people were glad to have him come. He got there in the evening, and they brought him food. He began to tell his adventures to them, and said, “Friends, I am alarmed ; you and I are in danger. I see the tracks of the Wala’lap out here. These people always feather their arrows with the tail-feather of an eagle. We must be on the watch ; I’m afraid they will kill some of us.” Next morning Coyote slipped out, and lay hidden by the



i Compare the Wishram tale, pp. 145-147 of this volume, and Chinook Texts, p. 1 80, for a similar procuring of food from one’s own nose and body. Mountain- Sheep is in these replaced by Deer and Black-Bear.

path where the deer went to hunt. When the largest one came along, he shot, killed him, and took his carcass home. In this way, as he needed meat, he killed the five brothers. The whole family consisted of five Deer.1

He now decided to visit the Wolves. When he got to the Wolf house, they made him a servant to carry wood and water. He got very angry at this. A race was arranged. Coyote decided to go, so he made a couple of running dogs with horns on them. The Wolves ran on one side, and the dogs were with the party coming back ; the dogs beat, won the race, and after that Coyote ran away from the Wolves.

After a time he came to an empty house ; he went on. As he travelled, he heard a noise, looked back, and saw a rock as large as a house rolling after him. He wondered what this could mean. Soon the rock was almost on him. He ran with all his might, the rock came on all the faster. It hit Coyote and knocked him senseless. Towards daybreak of the next morning he came to his senses, and remembered that the rock had struck him. Til run away from it,” said Coyote. He jumped up, stole off, and ran with all his might ; but about noon he heard a great noise, and again the rock was pursuing him. Wherever he ran, the rock followed, gained on him continually. He did not know where to go. At last he came to a soft muddy bottom between hills, and thought, Til go there. Let it follow if it can.” The rock rolled on, got stuck in the mud, and Coyote escaped.3

1 Compare Kathlamet Texts, pp. 152-1535 and Wishram, p. 160, note 2, of this volume. The Wasco wata’lap corresponds to the Wishram wala’lap, and Kath-

2 This rolling-rock episode is perhaps to be considered a variant of the rollingskull myth. Compare Grinnell, Blackfoot Lodge Tales, p. 165; Lowie, The Northern Shoshone, pp. 262-265.

He went on towards the east, and came to a great pile of buffalo-bones. He thought, “Oh, I am so hungry! I’ll take these bones and carry them till I camp, then gnaw them,” but he decided not to take them. Soon he heard a noise, looked back, and saw a buffalo-cow behind him. She came up and said, “I’ll give you meat. Those bones back there were my bones. You did not take them; I’ll give you meat now.” She cut off flesh all around her body, and gave it to him. He ate, was satisfied, and remained some time. At last he said, “I can’t stay here, I must travel to the east.” He started off, and still he travels.


	Two CHILDREN ESCAPE FROM AN AT!AT!A’LIA.



Two Ikinickwai2 children went out to gather flint. A boy and his sister went every day for this purpose. They had each five good paddles, the sixth was full of holes its entire length. The little girl said, “Hurry and pick up the flints; the At!at!a’h’a may come.” And sure enough, she was right there. The moment the words were out of the girl’s mouth, she looked behind, and there was the At!at!a’lia. The brother and sister ran with all their might. The boy had one of the flints in his hand ; he held it tight.

The At!at!a’fia caught them, put them in her great basket, and tied the mouth of it with buckskin strings. She was all spotted and striped, a terribly ugly-looking creature, and very large. She lived on people, and was especially fond of eating children. She hurried along with the two children. The girl was larger than the boy ; she sat on his foot in the basket. His foot was tender from the itch which he had had on it •, she hurt him greatly, and he said, “Sister, you hurt my foot where I had the itch.” The woman said, “What is the matter? My children are burning up, surely.” The girl heard what she said, and felt that she could frighten her. She repeated

1 These five myths show that the Atlat’.a’lia story, the story of the stupid, childstealing ogress, who at the end has the tables turned on her, is a well-marked Upper Chinook type, similar in content to the familiar ogre fairy-tales of European folk-lore. The At!at!a’iia is characterized by her immense size, striped body, fondness for children’s flesh, and stupidity; her own children she feeds on frogs, lizards, and such other food. Her Kathlamet correspondent is called Aq!asxe’nasxena. Compare Kathlamet Texts, pp. 9—11; Wishram, pp. 35-39, 165-171, of this volume.

2 Translated by Curtin as «a kind of fish.”

the At.’atla’Jia’s words: “Your children are burning up, surely.” The woman was terrified at this, and said, “Somebody tells me my children are burning up.” She called over their names on her fingers. The fourth time the girl called out very loud, “Your children are burning up!” The woman put down the basket and ran towards home ; but she came back, and hung the basket up on an oak tree, one of the trees near The Dalles on the Wi’cxam side. The two children were hung up, could not get out of the basket. The boy gave his sister the flint. She cut the strings of the cover, and they got out. They filled the basket with stones and dirt, and hung it up again ; then they ran to the river.

The woman hurried home, found her children all safe, and said, ” Oh, I thought you were burned to ashes ! I have a nice pair of children out here,” and she told how she had got them. Then she started to bring the brother and sister. She pulled down the basket; it was heavy. She put it on her back, went home, and took off the basket. All her children got around it. She unstrapped it. Behold ! there was nothing but stones and dirt. She knew they had got out and run away. She put the basket on her back and started after them.

The boy now made five rivers, for he was very powerful. The old woman jumped over the first river; she went over so nicely that she said, “I must try that again.” She jumped over the first river five times. When she came to the second, she leaped over that too ; high in the air she jumped this river five times. She jumped the third river five times ; the fourth river the same way, also the fifth.

She saw the children now about a mile ahead. She drew in her breath, and the children came in with it. They were almost in her jaws when she stopped, for she

had to blow out again. That sent the children off about as far as they were before. She drew in her breath ; they were nearly at her mouth, but she could not draw in another bit. She had to blow them away.

They reached Columbia River, jumped into a canoe, and pushed it way out. They told the crawfish, the turtles, and all the fish in the water, to eat her, and the big rocks to roll on to her. When the old woman came to the river-bank, she drew in her breath, and the canoe came almost to her hand ; then she had to blow out, and it went far out again. She tried many times to draw them in, but her breath was not long enough. Then she ran into the water and waded out part of the way. The fish began to eat her body all over, and the rocks came rolling down from the cliffs on to her. At last, barely alive, she waded out of the water, and the children escaped.


	THE FIVE ATIAT.’A’LIA SISTERS STEAL A Bov.1



On the right side of Columbia River, fifteen miles below The Dalles, lived a woman who had a child. She had also five sisters-in-law who lived in another house. The woman sang every night. When the sisters-in-law heard the singing, they took the child, carried it home, and kept it till morning.

Now five At!at!a’tta sisters said, “If we pretend to be the sisters-in-law, we can get the child.” These five sisters could not speak Wasco well. They had their own language, but nobody knows what it was. All tried, and at last the youngest could speak best. They heard the

1 Compare Kathlamet Texts, pp. 9-19; Wishram, pp. 165-173 of this volume. The last part of the Kathlamet-Wishram myth, evidently a distinct story in origin, is closely related to a seperate tale of Curtin’s Wasco series (p. 303 of this volume).

mother singing. The youngest went to the door, and without showing her face called out, “I want the child.” The child was given to her, and the five went off; they were hardly out of sight when the sisters-in-law came and said, “Give us the child.” - “You have it already,” was the answer. “No, we have not.”

They struck a fire and looked at the tracks. They were the tracks of the five At!at!a’lia sisters. While running off, the four sisters tried to get the child from the youngest sister, but she held to it ; they wanted to eat it as they ran. When they were home, the eldest sisters would often beg to eat the boy; but the youngest kept them off, and the boy grew up with her. The mother mourned long for her son.

He grew to be about twelve years old; he used to go hunting, and brought in rabbits, squirrels, and other game. The woman liked him more and more. The other sisters wanted to feed him on frogs and snakes, such as they gave their own children to eat and ate themselves, but she always gave him good food. They often begged of her to let them eat him, but she would say, “No, he brings food ; you’ll eat me first.” At last they all called him son. He began to wonder why the other children were striped and spotted. An old man, Sandhill Crane, lived near the five sisters. He knew all about this, and it troubled him.

Once in a while the woman gave the boy snakes, and he ate them. One day the woman said, “You may hunt on every side except the north.” Old Crane lived in the north not far away.

One day the boy determined to go north and see why they did not want him to go there. He came to a creek, and on the other side he saw a tall old man. The man called to him, “Come over here!” — “I can’t,” said the

boy, “I have no way to cross.” The old man sat down and stretched his leg across the river. It was a wide stream. He said, “Now cross, but don’t step on my knee. If you do, you will slip.”

The boy went over, and old Crane told him that he did not belong to that people, but to one that lived far away. “Now you must escape,” said the old man. “Make five creeks, and at the last creek make choke-cherry bushes, very thick and covered with berries. Go on a little farther and you will find hung on a tree the board on which you were when a baby, and your little blanket. Take them and go on.”

That night he went back and told the sisters that he had found a creek and lots of berries. While the boy was on his way back to them that day, the eldest sister said, “I told you that that boy should be eaten. Now he has gone north.” The youngest sister said nothing. At dusk the boy came in loaded with choke-cherries on the boughs, and told the sisters where he had found them.

Next morning they started; he remained at home. They crossed the five creeks, found the berries, and ate so many that they could hardly move. They began to spit blood. They looked in their baskets to see how many cherries they had gathered . The baskets were full of blood. They had put cherries on their blankets ; they found only a mass of blood. Blood ran out of their mouths.

The boy made the sun very hot, and when they started to return home, all the streams dried up. They had to go up and down the deep sides of canyons. Four of the sisters died one after another. Only the youngest reached the house ; she found the house burned and her boy gone. She put the blame on old Crane, and hurried to his house. She came to the bank and accused Crane.

After quarrelling a long time, she wanted to be reconciled, and asked him to ferry her over. “All right, if you are not afraid.” (She intended to eat him and then follow the boy.) Crane said, “Step on my knee when you come over.” She started, then drew back; she did this two or three times. Old Crane got very angry, threatened to take his leg away. Then she started, and in the middle of the stream she stepped on his knee. He turned his leg; she fell into the river and was drowned.


	A JACK- RABBIT BOY TRICKS AN AT!AT!A’£IA.



A Jack-Rabbit boy once played below Wasco near a sand-bank. He played around in this way for four days. The fifth day he went off some distance from the house, playing and jumping. At last he ran against a woman all painted in stripes. She was a human being, and acted like one, but lived on people. She was three times as large as men are at the present day. When the boy ran against her, she reached out to catch him ; but he ran away from her as fast as he could, ran towards home. She followed him.

When he came to a rock, he ran around it. On the rock was a mountain-sheep’s horn. He ran into this horn, and she ran on. She ran around the rock, looked into the horn, saw the boy’s eye, and thinking, “I’ll get you,” put in her hand, but couldn’t reach him. Then she sat down with her back to the sun and waited. The sun was getting hot. She felt something on one side of her neck, and put her hand on the place ; it was a wood-tick. She pulled it off. Then there was one on the other side. At last she felt ticks all over her body. She pulled off her buckskin robe ; inside it was

a mass of wood-ticks. While pulling off the ticks, she would often look at the horn.

At last the” boy put his hair up on top of his head, blackened his nose, and came to the opening of the sheep’s horn. He looked at her and rushed back into the horn. She roared with laughter, and said, “Have I ever seen so ugly a boy !” and she rolled and laughed. Then she said to the boy, “If you could look worse than that, I should die.”

He pulled his hair over his face ; it came to his breast, and his great eyes were looking through the hair. He came to the opening of the horn again. She laughed harder than ever, took her dress, made a hole in it, and put it over the horn, so that if he came out, she could catch him. While she was laughing, he came out and ran away with her dress. The boy and dress were gone before she knew it.

The woman called loudly, but the boy would not stop. She shouted and screamed, Til let you off, if you will bring back my dress.” The boy went on till he came to a lake. He made ice over the whole lake, then walked over. Soon the woman came in pursuit, he threw the dress away in the middle of the lake. She tried to cross, put her foot on the ice. It cracked. She stood on the other side and teased him to get her dress for her, made all sorts of promises. He said, “The ice is strong.” He threw two great rocks on the ice •, the rocks broke, — the ice was so hard. This convinced the woman. She crept onto it, went out into the lake, and got near her dress. The boy caused the ice to grow thin and break. She sank in the water and was drowned. This woman was a man-eater.


	AN AT!AT!A’LIA HAS HER ARM PULLED OFF.



At Wasco there was a boy who cried all the time; nobody could quiet him. At last everybody got tired of him and went to bed, left him. He was near the fire. The others had gone up on the beds, and were trying to sleep. The boy cried away till at last he grew quiet ; he saw an arm reaching out for him, all striped and painted. As it caught hold of him, he screamed with all his might, “Something has got me.” The arm reached down through the smoke-hole to the ground. He struggled and struggled and screamed. At last he pulled the striped, painted arm off, threw it down by the fire, and said, “I’ve pulled off somebody’s arm.” They got up then and saw the arm. The old At!at!a’tia ran to tell her four sisters that she had lost her arm. Now all the people living around came to the house where the crying boy was, to see the arm.

Two or three mornings after that, Coyote said to the boy’s parents, “Let us have a great dance.” On the night of the dance the five Atlatla’ftas came — one of them had lost an arm ; - - with the five were two little Atlatla’lias. Coyote hired Bat, Ground-Squirrel, and Gray-Squirrel to put dry grass around the house and smear it with pitch. When the house was ready, the five sisters came, but the two young ones would not go in. They came because they saw the people assembled. Coyote went out and invited them in ; he urged them to dance first. Thy danced and sang. One sang, “Give me my arm.”

Now Coyote told the little boy to run and get the arm. All the people slipped out. The boy brought the arm and put it on the woman. Then all five of the women got excited dancing, and did not notice that the people

had gone out. They were shut in tight. Then Coyote set fire to the house. As it blazed up, they still danced. The two Atlatla’lia girls outside screamed, “Oh, you are burning!” Coyote slapped their tongues with his hand and cut them off; they could not scream then. As the flames went higher and higher, the women danced. The house fell in, and they were burned up. The two girls went home.1


	THE ATlATlA’LlA WHO WAS DECEIVED BY



HER Two SONS.

A Wasco man went to a dance. A Celilo woman followed him home, so they were married. One time, towards spring, the man and his four brothers killed many ducks, more than they could use. The man’s mother said to the wife, “If you have any people, you had better take these ducks to them.”

She packed a large number of ducks, and started off northward. She had two sons, whom she left with her mother-in-law. She travelled till she came to a lake. The ground around it was dry and cracked up ; it looked like Indian bread made of roots. She thought, “I’ll eat the ducks, and carry this dirt to my father and mother and give it to them for bread.” She ate all the ducks, and carried a load of the dirt. When she reached home, she gave them the bread, and they ate it all. This woman was an Atlatla’fra.

She went back to her mother-in-law, and said, “My mother was very glad because of the ducks ; she wants more.” The hunters went out and killed more ducks. She went with another load ; she did just as before. She

1 The burning of the At!at!a’Ha women by Coyote finds its nearest published analogy in Wishram Texts, pp. 35-39 of this volume.

started the third time with ducks ; she did as before,— ate the ducks and carried dirt to her father and mother. She went the fourth time, and came home late in the evening. Early in the morning her husband arose. She was still sleeping. Her mouth was open ; he looked in, and saw that her teeth were full of meat and feathers. He thought, “This is very strange,” and told his brother to follow her and see what she did.

He followed, saw her eat the ducks ; if even a feather escaped, she ran after it and ate it. The boy came home and told what he had seen, but the husband said nothing. The next time she went she carried a larger load than ever. The husband said, “Follow her, brothers, and see what she does with the ducks.” All four brothers followed her. When she reached the lake, the boys went around to the opposite side and watched. Now the eldest brother called out, “Our sister-in-law is going to kill herself eating.” As he said this, the woman stopped eating and listened. Then she went on eating again. He called out in the same words, louder than before. She stopped and listened, but ate again. The fourth time he called she began to change form, turned into a grizzly bear, and ran after them. Soon she overtook the youngest and ate him up; then she caught the next in age and ate him. She ate the third ; but the fourth got into the village, and told the people that his sister-in-law was running after him and was going to eat them all up.

Now the people of the village turned out and tried to kill the woman bear, but she ate them as fast as she could ; nothing could kill her. At last she had eaten all the people except her husband ; he turned himself into a decrepit old man. Finally she thought of her two children ; they were already off some distance, running away from her. She left the old man and ran after them.

She was almost upon them, when the younger one said to the elder, “What shall we do?” “We will make

a village here to deceive her, and all the people will be dancing around a pole.” They made the village. There were many frogs; these they turned into people, and the two boys were in the midst of the frogs dancing. When she came in sight, she said, “Yonder is Weditc, my elder son, and Wilu, my younger son.” She was delighted to see such a crowd of people. She began to dance with them, danced a long time. When she came to her mind, she found herself in the middle of a swamp surrounded by frogs, up to her waist in mud and water. The boys had run far away.

She followed her sons a second time, and was nearly upon them, when the younger said, “It is time for us to do something.” - “All right! We’ll make a village, and make it appear to our mother that we are dancing.” They did so. As she got near, she saw her two boys, joined in the crowd, and began dancing. Now this was at the swampy side of a lake, and the people wer,e grass and frogs. They seemed to her real people dancing, the grass waved back and forth in the dance, the frogs sang. At last the deception ceased, and she found herself in the swamp up to her neck, with reeds and grass and frogs all around her.

She ran after the boys a third time, and was about to catch them. They made a village of people ; two parties were gambling. She took part in the gambling. These were frogs •, half sat on one log, a long line of frogs, and opposite was another log full of frogs, but they seemed to the woman like men. After a time she saw things as they were, and got out of the swamp. The fifth time she was about to catch her sons, when they made it appear that a crowd of people were playing ball on a

flat. At one end she saw her elder boy, and at the other her younger. The valley seemed full of men. She joined in the play herself. When the deception ceased, she saw that the leaves of the trees, carried along by the wind, were what seemed people to her.

The boys ran on, and met Coyote, who said, “My grandsons, why do you run so fast?” They said, “We are running away from our mother, who is an Atlat.’a’fia.” Coyote said, “Run on up the hill. I’ll meet her.” He picked up a lot of mussel-shells, broke them into bits, and put them into his leggings, tying the leggings tight at the ankle and below the knee. Then he began to beat time with his leg, the shells making an excellent rattle. He saw her coming, and began singing and dancing towards her. She wondered what it was that rattled so about that man. He came along on the trail, came near going over her, pretended not to see her. She stepped off the trail, and asked, “What is the matter with you?” — “Oh, I’ve killed two children.” - “You have killed two children?” repeated the woman. “Why, I have been following those children a long time.” “Well, I ate them long ago.” He went on.

“Wait,” she called, “and tell me what rattles so.” He danced on, she followed, and insisted on knowing how he rattled. At last he said, “I met a man who told me that he broke his leg-bone on a great rock, and then it rattled, and still it had the same strength.” “Oh, fix mine as you did yours.” - “No, you haven’t strength enough ; it would hurt, and you would run off.” But she insisted, and at last Coyote took her to a rock, and, taking a great stone, was about to throw it on her leg, when she drew back and said, “Oh, I can’t stand it!” He danced off again, saying, “I knew you couldn’t stand it; only great men have endured it, great chiefs.” She

begged him to come back again. He came back, she straightened out her leg. He took as heavy a rock as he could lift and broke her leg into pieces. Then he danced off. She tried to follow, but fell down. Coyote called to her, “You’ve got your rattles, haven’t you? and now you are satisfied.” l He turned her into a large rock on the north side of Columbia River. She leans up against a bluff, as she stood when he changed her.

1 The rattling-ruse here employed by Coyote is paralleled in Wishram Texts, pp. 35—39 of this volume.

V. MISCELLANEOUS MYTHS.


	EAGLE DEFEATS FISH-HAWK, AND PITIES SKUNK.


	Fish-Hawk was a great hunter and fisherman. He used to make holes in the ice, dive down, and catch fish all winter. He was married to Coyote’s daughter. Now Eagle came to The Dalles and got married. Coyote was proud of his son-in-law, and arranged for a race. He invited Eagle. Eagle said, “I don’t know anything about running; but if Coyote wants me to run with his son-inlaw, he must come to me.” But Eagle began to practise. Every evening before daybreak he would go up the mountain and drive down a whole band of deer, and kill them all.




Coyote and his party came to invite Eagle. It was now given out that a man would try before any one ran, just to show himself. A man came out with a quiver on his back and a spotted robe on ; he danced around a while, and then, in the presence of all, he disappeared. Every one looked around for hjm. Eagle said, “He is

1 Under this head have been included such myths as make up the larger part of many American Indian mythologies, — stories of powerful animal heroes, and tales of supernatural adventures; they are difficult to classify satisfactorily. Nos. 1-3 deal with the deeds of Eagle, one of the favorite characters of Wishram and Wasco mythology (cf. p. 264 and Wishram Texts, pp. 75~93i 107-117, 117-121, I33-I39)- Nos. 4 and 5 tell of the defeat of the dreaded Grizzlies. Nos. 6-8 may be considered as forming a group of Sky Stories’, they contain such well-known myth elements as the star husbands, the ascent to the sky on an arrow-chain, the origin of sun and moon. No. 9 seems to be in a class by itself; its complete understanding evidently requires a knowledge of the ceremonial side of Wasco life.

» Here again two evidently distinct myths have been connected into one. The first part, Eagle’s successful contests with Fisk-Hawk, is paralleled in Wishram Texts, pp.. 133-139, especially p. 135, of this volume, where a foot-race takes place between Fish-Hawk and Jack-Rabbit, one of Eagle’s men. The second part deals with Eagle’s generous treatment of poor Skunk, who makes himself ridiculous in his attempt to imitate the dancing and hunting feats of Eagle.

there outside,” and Eagle increased the heat of the sun on the spot where the man was, so that he burst immediately. It was a body-louse that had put on the form of a man, danced, then taken its natural form, and disappeared nobody knew whither, and no man was able to find out who he was till Eagle killed him with the heat of the sun. He had often been to dances and shown himself in this way, for a living.

Now Eagle and Fish-Hawk went out on the ground to run. The sun began to grow hot ; they ran together to the place where they turned, and got halfway back. Then Eagle brought on a rain-storm, and it grew too muddy for Fish-Hawk ; he got all wet, and Eagle ran away from him. Old Coyote had to bring his son-in-law home ; he was almost dead.

About the middle of the winter, Coyote wanted Eagle to dive with Fish-Hawk. Eagle said, “I don’t know anything about diving, but I’ll try.”1 Coyote and his son-in-law came to the water. Coyote had five withes stuck under his belt, which he was going to give to Fish- Hawk. Eagle came bringing his five withes in his hand. Each had a place open in the ice; both went far up in the air, then dived down. Eagle struck the hole and went under the ice; but he had caused Fish-Hawk’s place to fill with ice, so that Fish-Hawk struck his head and nearly killed himself. Coyote raised him up, and he was just coming to his senses when Eagle came from under the ice with five strings of salmon and other fish. Eagle went home and sang part of the night. The feathers he wore for ornament fell through the bed ; he told his brothers to hunt for them, then he gave the feathers to them.

1 This characteristic modesty of Eagle in laying no claim to great running or diving prowess, although he wins out in the sequel, is illustrated also in Wishram Texts, p. 8 1 of this volume, where Eagle claims to have no power in gambling, yet defeats his opponents.


	Skunk was living in Eagle’s village; he heard Eagle singing, heard his words. Next night Skunk sang, then said, “Brother-in-law, look and see what has fallen.” The brother-in-law lighted a fire, found a bundle of fish-bones, and asked, “Are these your weapons?” and he threw them to his youngest brother. Eagle had heard what Skunk sang. As he was sitting outside next day, Skunk came along. Now Eagle was sorry for him, and, pulling out five of his tail-feathers, gave them to Skunk and said, “To-night you can sing and drop these.” Skunk was happy. He went home, and at dark began to sing. Finally he said, “Brother-in-law, light the fire and look under the bed.” One after another refused. At last they threw out the youngest brother; he lighted a fire and found the feathers. Then all began to fight for them ; the eldest brother got them, and the youngest cried.



After this Eagle went hunting. He always brought the breast of the deer home, but threw the rest away. His wife rubbed his neck, — the load was so heavy. Now Skunk imitated Eagle; he killed a little fawn, ate the flesh, brought home the upper jaw, and made his wife rub his neck. He had heard that Eagle brought the breast, and he mistook the jaw for the breast. His wife opened the bundle and was disappointed; she didn’t give him anything to eat, and would not let him sleep with her.

Next day Eagle met him, and said, “To-morrow go with me, and I’ll drive deer to you.” Eagle killed many deer, put the breasts aside, packed the carcasses up, and made the pack become small and very light; then he gave it to Skunk. When Skunk got home, he threw his bundle down outside, and asked his wife to rub his neck. She was very angry, and pushed him off. A voice from outside said, “The meat is being carried off.” The old

woman sent the boys out to see. They said, “There is a great deal of fat meat here.” Now she was very kind to her husband, but he drove her off. It took a long time to bring the meat in, — there was so much. His wife never refused again to rub his neck. The next time he saw Eagle, Eagle said, “You can always go hunting with me.” Skunk was now better liked, and his wife always had meat to give away.


	EAGLE HAS TOBACCO-MAN AND WILLOW WRESTLE WITH ABU’MAT.



There was a young Abu’mat1 girl at The Dalles who always carried rattles in her hands. She could throw everybody. It was agreed that whoever could throw her should have her. Coyote came and began to wrestle with her; she threw him in a flash. He tried time after time, and kept saying to her, “All the people say that Coyote ought to have you.” As they wrestled, he would whisper, “Let me try again. Do now fall down. I’ll not throw you hard; do fall.” The woman wouldn’t listen, but continued to’ throw him on his back every time. Coyote would jump up, run to the people, and say, “She says that after she has thrown you all, I shall be able to throw her. Make haste to wrestle with her.”

The fifth day Eagle saw that the girl was throwing everybody. He didn’t know what to do, he was afraid to wrestle with her himself. As he came down the creek, he saw a willow waving, swaying back and forth. He decided to pull up this willow, which had a long root. He pulled it out of the ground and caused it to be a man. Then he said, “I have made you a man to wrestle with that girl. Now I’ll put you in the water for five

1 Translated by Curtin as “a root;” the species is not known.

days and nights, and you will be a strong man.” The sixth day Eagle went for the young man, drew him out of the water. The willow said, “I’ll go to-day and try.” Eagle said, “All right.” They started off, and went along the side of a hill. Eagle said, “We ought to have more company.” Thereupon the pulled out his pipe, scraped the inside of the bowl, and held it in his hand. He worked it till it got to be quite a long piece, then he put it down on the ground. Soon it rose up a man, and stood at his side. He called him Ika’inkainus.1

The three walked along till they came to a nice sandy place, when Eagle said, “Let us see who is strongest.” They wrestled a long time. At last Willow threw Ika’inkainus ; he fell heavily to the ground and broke in pieces. Eagle asked, “Why did you throw your brother so hard?” Then he gathered up the pieces and rolled them between his hands, and again Ika’inkainus was a living man. They came to the wrestling-place, and found Coyote still wrestling with the girl, teasing her to fall. He saw Eagle and the two men coming, ran up to them, and said, “Come and wrestle.” “No,” replied Eagle, “I

have only come to look on.”

At last he agreed to try his men. He told Ika’inkainus to try. He arose, took off his robe, stripped, and went on the ground. They locked arms and struggled. After a while she said, “You are making me sway.” — “No, you are swaying yourself.” At last the ground began to move, and the woman said, “I am afraid you will throw me.” Then she hurled him in the air; he struck the ground, and broke in pieces. When the dust cleared up, nothing could be seen of him. Eagle picked up the bits, dust and all, put them in a bundle, took

1 Translated by Curtin as “Tobacco-Man,” but this can hardly be the literal meaning of the name.

them out of sight, worked them between his hands, and made them a living man again. He made this man to amuse the people. Willow began to wrestle with the girl. He twisted her around, and at last broke some of the outside roots of her body. She said, “You will throw me, and then you will be my husband.” The fifth time he twisted her, he broke every root that she had. Coyote was very angry at this, and wanted to make war.

The woman rose up, and went away with Willow. Eagle went home. He said to Ika’inkainus, “You will remain here and become a great spirit for future people. Those who seek you will become medicine-men.” Eagle took Willow, put him where he had found him, and turned him back into his old form. Then Eagle and the girl went to the mountains, and Coyote was not able to follow.


	EAGLE, A KLAMATH MAN, GOES TO THE COLUMBIA



RlVER TO GAMBLE.1

Eagle was a Klamath man, and he came to Columbia River on a sporting expedition, to gamble. At first he won all the games. He gambled with Crab, Crow, Hawk, Raven, and many other people. Towards the end, luck turned against him. Crab was called on to take part in the game. After that Eagle lost everything that he had won and all that he had brought with him. He gambled off his buckskin dress, his moccasins, arrows, everything. Then he bet one arm, lost ; lost the other arm ; bet one leg, lost; bet the other leg, lost. He lost one whole side of his body, one eye, one ear, all of one half of himself. Then he played and lost the other half of his body. His life was now in the hands of those with whom

1 Essentially the same myth is found in Boas, Chinook Texts, pp. 35-36.

he gambled. They cut off his head, and then his people at home just discovered where he was and what had become of him.

He had two sons and they looked for guardian spirits to get supernatural power to help them avenge their father. The younger brother received the strength of twenty-five grizzly bears, and the elder received the power of five double fires (five two abreast, ten in all). They started with these powers and hunted for their father’s tracks. After five years they found them, and followed them to The Dalles. They stood on the hill overlooking the village, saw their father’s head stuck on a pole. They saw a house at one end of the village. “We will go there,” they said. They reached the house, where they found two old women. The young men asked, “Who is the chief of the village?” The old women said, “We must not tell you. If we mention his name, that moment he will sneeze and say, ‘My name is mentioned in the old house at the end of the village,’ and he will send to see who is here,” but the brothers insisted. At last the old women told him, and that instant the chief sneezed and sent to the house. The first messenger came. In an instant his face was burned from the power of the elder brother. Five came ; all were served in the same way. Then the chief sent and invited the young men to come and gamble with him. (And this is one of the sayings of the Indians now, from this story. If a person sneezes, he says, “Somebody is talking about me.”1)

They played and won back all their father’s body, and brought him to life by putting the pieces together and stepping over them five times. The people now wanted to fight with them. They agreed. The brothers placed

1 Compare Sapir, Religious Ideas of the Takelma Indians of Southwestern Oregon (Journal of American Folk-Lore, Vol. XX, p. 40).

the five double fires on one side of the village, and the twenty-five grizzly bears on the other side. Not one person escaped; all were killed and burned to ashes. The father and sons went home. They scattered the grizzly bears over all the mountains. When they came home to Klamath, they lived happily and well.


	PANTHER AND WILDCAT FIGHT WITH THE GRIZZLIES. 1



Panther and Wildcat lived together about two miles and a half below The Dalles, in Oregon. Wildcat staid at home, kept house all the time. When Wildcat grew large enough to hunt, he killed rabbits with bow and arrow not far from home. One summer Panther brought in a buck shin-bone, hung it up, and said to Wildcat, “No matter how hungry you may be, don’t eat that shin-bone.” — “All right,” said Wildcat. Panther was out late one day hunting. Wildcat was lying down hungry at home, looked, and saw the shin-bone. He took it down, and, placing it across one stave, struck it with another. The bone broke, the marrow flew out and quenched the fire, and there was no more fire near.

Wildcat looked, and saw a fire on the other side of Columbia River, but could not find a boat. Then he swam across and found a house, went in, and found two old blind sisters, who had each five large fire-brands which they kept counting over and over. Wildcat took one of them. She found only four, and accused her sister of stealing. “Oh, no!” said the other. Wildcat put back the brand. She counted again, found the number to be right, and said, “O sister! I was mistaken. All is right.” Wildcat laughed. Then he tried the sister on the left hand in the same way, with the same results. Wildcat

1 Compare Kathlamet Texts, pp. 90-97, for a close cognate of this myth.

laughed to himself. He went out and got some cedar, and tied it up in bundles the same size as the fire-brands, set them afire, and substituted them. He took two firebrands, and, going up the river to a large stone at the bank, tied them upright to his ears, so that they stood up like asses’ ears, swam across, and took them home.

When two-thirds of the way across, the ears got hot ; when almost there, he could hardly stand it; and when he had reached the bank, he hurled the brands away and washed his ears. Then he picked up the fire again, and went home and made a new fire. On the instant that he was starting the fire, Panther was drawing his arrow on a deer, the bow broke, and blood streamed. Panther knew at once that something was wrong at home ; he thought Wildcat had been at work. He returned home and asked, “What have you been doing?” — “The fire went out.” “Where did you get it?” “From

the old women across the river.” “They will attack us now,” said Panther. “Get our aksku’tcian.”1 Wildcat got it, and they sharpened it very sharp; they cut a tree with four blows, then three, then two, then one. Then, by showing it, a great cottonwood-tree fell. Panther now stripped, painted himself yellow, red, and black. Wildcat had the aksku’tcian. Panther had only his breechclout, and was going to fight with his hands.

Presently they heard the cry, “Hoig, hoig, hoig!” The ground trembled, a great storm was rising, hail and rain then followed; this was the old Grizzly, who said, “Who has stolen our fire?” He called out five times, “Who is it that has stolen our fire?” And every time he cried

1 This word is evidently the same, though different in gender, as the Wishram ikcku’tcien (“adze”); perhaps it is to be read as aksklu’tsian, the diminutive form of the word (see Wishram Texts, p. 162, line 13). In the Kathlamet myth, Lynx (ipu’koa, cognate with Wasco ipkwa’ (“wildcat”) uses an instrument called e’qa-itk (translated “adze”).

out, the storm would come heavier and heavier. Now old Grizzly came to the house, smashed one end of it in, and Panther and Grizzly clinched. Panther said to Wildcat, “Brother, hit him with your weapon.” Bear would say, “Here, what are you doing?” and Wildcat would get afraid and run up the smoke-hole. But Panther would say, “Come and strike him with your weapon;” and Wildcat would come down again and be about to strike, when the Bear would call out to him gruffly, and he would run away again frightened. At last Panther said, “Strike, my strength is giving out.” Then Wildcat struck and cut off the hind-legs of the Bear; he died, and they threw him out and covered him up.

Now the second Grizzly came with a greater noise and a heavier storm. And wherever the hail would hit Wildcat when he came to the door to look out, it would cut right into him. That is the reason his head is all covered with black spots. The second came striking the ground, and pushed in the end of the house and roared the while. Now Wildcat was not frightened so much this time. Wrhen the Bear came in and he was called on, he would come down. Panther and Bear began to fight. Then Panther called on Wildcat, and he came and cut off the Bear’s hind-legs and threw him out. Now the third came with rain, hail, and wind. (The three Bears were as white as snow.) The earth shook with the storm he brought. They had just got their house up again. When the third Bear came and nearly threw it over, only the part was left where Wildcat was. Panther wrestled with the third Bear, and was thrown and nearly killed. Then he called on Wildcat, “Come, brother, I’m nearly gone.” Wildcat cut off the Bear’s hind-legs and killed him.

The fourth Bear came with the like noise of thunder and with lightning, and the wind blew so that it carried

great rocks with it. Panther was thrown four times now, and Wildcat waited and watched to be called on. At last Panther screamed out, “Come down, I’m nearly killed.” Wildcat jumped down quickly, but the Bear roared out so terribly that it scared him, and he went back again. He came down three times. Each time the Bear would turn on him and throw up dust and roar so, that he ran back. At last he got down and cut off Bear’s hind-legs, and the Bear died.

Now the fifth Bear came. The earth trembled as he came with thunder, lightning, hail, and rain, and he threw the house to the ground. Now the Bear began to fight with Panther, fought terribly. At last they went up into the air, fighting out of sight, and great pieces of flesh would fall, piece after piece. Panther was white, Bear rather dark. Now Wildcat built a fire and burned the flesh of Bear, but saved that of Panther. About sundown Wildcat saw them coming down little by little, still clinched in a death struggle, nothing but bones with the heart of each one hanging on to him. All the flesh and intestines were gone. Now as they came to the ground, Bear was at the bottom ; and Wildcat burned Bear’s body and heart, and put Panther in the water.1

Now five days and nights passed, and Wildcat was very lonesome. On the sixth morning Panther called out, “Brother, are you awake?” Wildcat sprang up quickly he was so glad that Panther was alive again. He built a fire without delay, and cooked for Panther. When he had eaten, Panther moved the house and took the dead bodies of the five Bears, threw them across the river, and turned them into great rocks. These rocks are there to

1 For a similar fight up in the air between Eagle and Buzzard, who hold on to each other until each is nothing but a mass of bones, compare Wishram Texts, pp. 89-93 of this volume; Panther and Owl, (Boas, Kathlamet Texts, pp. 138-141).

this day. The fifth was burned. (These rocks are called the great bears and the wolves. On each of these four rocks there is a hollow top. In early days the Indians would send their children to sleep on these, one night on each rock, till they had slept on all the four, in order that they might receive strength from the spirit of the rocks.)

After Panther had done this, he said, “We must separate here and take our second form. What help will you be to people?” Wildcat said, “I shall live near the river; and if any young man will obey me, I will make him a great hunter.” Panther said, “I’ll go to the Cascade Range ; and if any young man will obey my word, I shall make him a great warrior and a great hunter.”


	OLD MAN GRIZZLY-BEAR DECEIVES THE FIVE BROTHERS.1



In La’daxat3 lived five brothers who were known far and near. One evening about dark they heard the voice of an old man, who asked, “Have the young men of this village gone to bed? If they have not, I’ll tell them something which has happened to day.” The young men answered, “We are all awake.” — “A great bear came on our island to-day,” said the old man, “and I want you all to come and hunt that bear to-morrow.” All the young men were willing.

Next day they went out. The chief of the village stood on the very spot on the island where the bear had first been seen. He had all his feathers on, had his

1 This myth corresponds fairly well to Kathlamet Texts, pp. 58-66, where a monster disguised as an elk takes the place of the grizzly bear of the Wasco myth.

2 La’daxat was a winter village of the Wishrams, situated on the Washington side of the Columbia about ten miles below The Dalles, a short distance above Memaloose Island, an Indian burial-ground. Many suckers were caught at La’daxa in the winter.

shield and his quiver full of arrows ; he looked very well. The evening before, the old man had given them arrowpoints, had told the chief to use them and give them to his men. He did so. The people saw the bear, and drove it towards the chief, who was the eldest of the five brothers. He shot at the bear, but the arrow did not penetrate, and the bear devoured the chief. All the people went home, left the bear on the island.

The brothers sweated five days and nights, for that was the custom if a relative died. Then they were ready for another attack on the bear. The fifth night the voice of the old man cried out and asked, “Are the young men ready to hunt the great bear again? A still whiter one has been seen on the island to-day. Have they arrowpoints enough?” Now this voice was the voice of the great bear himself, who was deceiving the people, and the first arrow-points were the points of fern-leaves that looked like arrow-points; the great bear made them look so. The old man brought another bundle of arrow-points. He was very old, and as he gave them he cried. These second points were made of the leaves of the wild grape, and had been turned into points by the bear. The people were mourning more and more. All kinds of birds came and received arrow-points, and were helping the brothers. All shot at the bear. The second brother stood on the trail, the others drove up the bear. He shot; the bear fell and pretended to be dead. As the brother went towards him, he sprang up and swallowed him.

They sweated five days for the second brother. Then the old man’s voice was heard. It was low, and seemed to be drowned in tears, it trembled with sorrow, and at last, choked with tears, he cried so loud that the whole village heard him. He brought a great bundle of arrowpoints to the three chiefs, poured them down and wept.

This time the points were made of dried grape-leaves. The people were rejoiced to get them, they seemed so beautiful and sharp.

They went out the third day. The third chief was killed, though all the birds of the air came to assist him, and all shot at the bear. The chief shot at him, he fell over. The chief went up and pushed him with his bow; the bear sprang up and devoured him. Again they sweated for five days and nights. The voice of the old man was heard on the fifth night; it seemed weaker and sadder. Another bear had been seen. The old man brought another bundle of arrow-points, and he cried all the time. They were long, sharp, and beautiful, they were made of willow-leaves turned yellow. The fourth brother was killed as the third had been. Only the youngest was left.

He sweated five days and nights. He was going around mourning for his brothers, when he came upon the legbone of a meadow-lark. He couldn’t step over it or crawl under it, finally he slipped on it and broke it.1 Then Meadow-Lark appeared to him, and told him that the bears did not come to the island, that it was their home, that the arrow-points were nothing but leaves, and that the old man who brought them was himself one of the bears. “Go to your grandfathers way over on that mountain,” — she pointed southward, – “they will give you arrow-points there that are real points. And when you go to fight, put a stump on the place where your brothers were killed. Put feathers on it as on a man, then stand on it, and when the bear rushes up, shoot him.”

The young man went to the mountain, and from the rattlesnakes received their teeth made into arrow-points.

1 For advice given by a bone or stick which refuses to let a person pass and is finally broken, cf. Wishram Texts, p. 169 of this volume.

He came home and gave them to his men. Now the old man called out again, and asked if they had arrow-points. They said, “We have none.” He brought a bundle and gave them to them ; they were made of cottonwood-leaves. The old man cried bitterly as he gave them. As soon as he left, the young man threw them into the fire, and they burned up. Sure enough, they were nothing but leaves.

Next day all went out, drove the bear as before. All the birds screamed and whooped and shot at the bear. This time he felt every arrow, for the points were made of the teeth of rattlesnakes. His nose and eyes puffed up, and he went into the water and lay down. He drank much water; a fish with long sharp fins behind his head came there and was swallowed, and he cut through the bear’s stomach. The bear came out of the water, and again the birds shot at him, and each said, “I’ve hit him, I’ve hit him.” Razor-Snake said, “I am doing the best I can under his feet.” Frog said, al have done best. I jumped on his foot and frightened him.” At this moment the young chief, the fifth brother, shot and killed him.

All the people came together around the dead bear, the chief at the head. He said, “Give five whoops!” They did so and then skinned the bear. The white part of the skin the chief took, and also the front claws. Then the people took the meat and went home. A small bird, the smallest of all, found a drop of the bear’s blood on a leaf; he took that for his share. The chief said, “Take a shoulder to the old man Grizzly Bear.” There were five of these bear brothers. Bluejay said, “I’ll take it.” He threw it over his shoulder and went to the house of the five brothers. They were crying. Bluejay pushed the door open and said, “Here, old man, take this,” and he threw the shoulder in. They said, “Oh, our house smokes terribly. We can scarcely see.”


	FIVE STARS VISIT THE EARTH.1



One night, after going to bed, five girls were looking up at five stars. The eldest said, “I should like to have that star for a husband,” picking out the largest. “I should like to have that one,” said the second, pointing out a smaller one. “And I that one,” said a third, till the youngest said, “I should like to have that one,” pointing to the smallest one •, it was so small as to be scarcely visible. These same five stars had visited the girls the night before, but they did not know it. As they talked, the youngest said, “Mine is the prettiest, it is so dim and small.” The girls fell asleep, talking of the stars.

That night all five stars came down. This was when the stars were people and could go anywhere. In the morning the stars arose and left the girls. The one who looked smallest was in reality the largest and heaviest of them all. When his brothers arose and left, he could not go he had become so weary with coming and

going night after night. In the morning, when the girls woke up, they found the old gray-headed man lying by the youngest girl. When she saw the old man by her side, she jumped up and ran away ; she did not want such an old man for a husband.

When the people found out, because of the old man’s being left behind, that the stars were coming down and staying nights with the girls, the stars said, “We shall never go to the earth any more;” and the old man said,

1 Compare Riggs, Dakota Grammar, Texts, and Ethnography (Contributions to North American Ethnology, Vol. IX, p. 90). The Wasco myth, as here given, is evidently a mere fragment of a fuller myth that filtered in from the east. It is known from the Pacific coast from southern Vancouver Island (Boas, Indianische Sagen, p. 62) and southern Alaska (Boas, Traditions of the Ts’fits’a’ut, Journ. Am. Folk-Lore, Vol. X, p. 39).

a It shall be this way with the people to come. Whenever an old man marries a young girl, she will not like him, and will run away.” And so it has been ever since.

Now the old star man turned himself into a bright, white, flint rock, very large, thick, and round; and the place where he lay was by the river, a great gatheringplace for all tribes who lived near. Every one knew this star. Once, when the tribe that lived around the place of the star were camping away in the summer, their enemies came and threw the stone into the river. The people who lived around the star were on the right bank of Columbia River. When they returned and found the star rock destroyed, they crossed the river and almost destroyed the Wasco cup. It was once very deep and large; now the cup is small.1 After this star was lost, the tribe that possessed it lost the name of Star tribe, and became very common people.


	THE ASCENT TO THE SKY AND RETURN TO EARTH.S



There was once a boy who was told by his mother never to shoot high up in the air. But this made him wish to shoot up, and at last he did shoot. His arrow stuck in the sky; then, in trying to shoot it down, he hit that arrow in the end, shot again and hit the second in the end, and so he kept shooting till his last arrow was near the ground. He stood and thought a while, then climbed up on the arrows, and went the other side of the sky. He looked around and saw tracks everywhere and a nice road. “I’ll follow this road,” thought he, and went on.

1 For the Wasco cup see note on p. 240.

2 Compare Kathlamet Texts, pp. 11-19 5 Wishram Texts, pp. iyi-173 of this volume. The first part of the Kathlamet-Wishram myth is given by Curtin as a separate myth (see pp. 276-279).

At last he saw a crowd of persons rolling along. He called out to them and asked, “What are you doing there, where are you going?” — “We are going into the heads of Indians down below.” These people were Nits, all old white-headed people. He went farther, saw a great crowd of people coming, and asked, “Where are you going?” — “Oh, we are going below to eat the blood of people.” These were Body-Lice. Soon after he met a crowd of red people, and asked, “Where are you going?” — “Below, to eat the blood of people.” These were Flea people. “WThat are you carrying on your backs?” “Oh, those are our humps.” Soon

another crowd appeared, each with a pack. He asked, “Where are you going?” — “Down below.” — “What have you got in your bundles? I am hungry.” — “We have nothing to eat.” — “Well, open your bundles; let me see.” One put down his bundle; the boy opened it. That moment everything was filled with darkness; the boy begged them to tie up the bundle. They did so, and there was light again. These were Ground-Squirrel people, and there was a vast number of them. They said to the boy, “The people below have nothing but light now. When we get there, one of us will open his bundle, and while it lasts it will be dark. Then light will come ; and when we are tired of light, another of us will open his bundle, and there will be darkness.” They passed on.

Soon he saw a man coming with an arrow through his body. As he passed the boy, he fell dead. Straightway another man came along with his hair tied up on his head; he had a bow and arrows in a quiver on his back. “Have you passed a man,” asked he, “with an arrow through his body?” “Yes,” answered the boy,

“and he fell a short distance behind you.” — “You are

my son-in-law,” said the man. “Go on, you will come to my house. When you do, go in.” The boy went on his way, saw a mountain-sheep with an arrow through it. It just passed and fell dead. Soon a man came up with an arrow and asked, “Did you see a sheep?” “Yes, it fell a little way from here.” The man said, “You are my son-in-law.” The boy did not answer; he did not know what to say. The man said, “As you travel this rOad, you will see a great many feathers and much paint. Keep on, you’ll come to my house.”

After a time the boy came to a house. It shone very brightly, but near by was a black house, black smoke coming out of it. He opened the door of the bright house and went in. Everything shone in the house. They cooked huckleberry-roots and other food for him. He saw a young woman sitting there, and his heart failed him, — she was so beautiful. Now the people from the black house came over and tried to steal him ; they surrounded the place, but they could not get in, and he would not go outside. At last the people hid him in the house. This was Sun’s house; the girl was the First- Blush-of- Morning, and she was bright and beautiful. The boy had her for his wife. The man who was following the mountain-sheep was old Sun himself; he was on a journey. The first person, who was after the man who was shot through, was Death. His people lived in the black house and tried to get the boy.

After a time First-Blush-of-Morning bore two children which were fastened together, boys. The young man said to his wife, “We will go to the river and wash our heads.” After they had washed their heads, she sat down, and he put his head in her lap. As he lay there, he scratched on the ground and made a little hole. Through this hole he looked down to the world below, and saw

his sister mourning, going from the spring to the house. Bluejay ran up to her and said, “I am your brother, I’ve come to life.” He would run against her and almost push her over, for she was nearly blind from mourning. All the people of the place were mourning. The men were coming home with bundles of bones ; they had been everywhere hunting for his bones, and had collected many of all kinds. The young man cried at what he saw. Then he rose up and went home with his wife. He lay on the bed five days and nights. They did not know what the trouble was.

Old Sun asked his daughter if she had abused him. She said, “No.” Then he said, “He must have seen his old home below. Let us take him back.” Sun’s wife told her daughter to get some of old woman Spider’s cords to make a basket. She got the rope and a basket. They told him they were getting ready to send him home. His boys were already well grown. They brought him food of all kinds, all kinds of berries that are picked on trees above, all kinds of vegetables that the ground above produced; at that time there was no fruit or vegetables here below. When all was ready, they went to the hole that the young man had made by pulling up grass by the roots and scratching the ground. They lowered the basket through the hole with the father, boys, and mother in it. Old woman Spider came, and they spliced the rope whenever it was giving out. They lowered it gradually till it came to the ground on a hill half a mile above the Wasco spring. (To this day the place can be seen where the basket came down. There is a hollow or basin in the hill.)

The man got out of the basket and ran to the house just as his sister started for the spring. Bluejay came up, snatched her bucket, and said, “I’m your brother.” The man now came to her. He took hold of her hand and said, “I have come. Tell our father and mother to clean out the house five times and burn sweet stuff five times. Then we shall come.” His sister said, “Our mother is blind.” He went to the house, drew one of his own hairs across her eyes, and immediately she could see as well as ever. They cleaned the house five times, and the fifth day the brother came with his wife and two boys. They had a feast and gave many presents.

The boys were running around. Now Bluejay had his tomahawk ready to cut the boys in two, for he knew they were the grandchildren of Sun ; he thought that it would be well to spread them out, not to have both in one place. All were astonished to see two children, so fastened together, run and step as one and shoot as one. Crowds of people came from every place to see them. The fifth day the boys ran outside, Bluejay was ready. He hit the boys and made two of them ; this killed both of the boys. The woman saw this, ran, caught her boys, and said, “I’ll go back to my father Sun and take both of my boys with me, one on each side. Every time there is war in any place, I’ll show myself with my sons on each side of me. When there is no war, I’ll appear without my sons.” The woman had given the relatives of her husband, who were Ants and Yellow-Jackets, many gifts, - - robes, skins and ornaments, fruit and vegetables. All these disappeared when the woman went away. The people tied them around their waists with strong strings ; but they pulled away, almost cut the people in two. This is why those people have such small waists now. The woman became the sun in heaven, and her sons are the shadows sometimes seen. There was no sun on earth before this.


	Two BROTHERS BECOME SUN AND MooN.1



A woman and her two children lived below The Dalles. An old man lived some distance from them. One night the elder boy, who was about four years old, began to cry. The mother brought him everything there was in the house, but still he cried. At last she concluded to send him to the old man, whom she called grandfather. She said to the boy, “He will tell you stories; go to him.” The boy jumped up and ran off to the old man’s house. The old man asked, “What do you want?” — “I want you to tell me stories.” The boy lay down by the old man, and he said, “Once there was a spring, and water flowed from it, and grass grew around it, tawna, tawna.”2 — “Oh,” said the child, “that is very short.” - “No, that’s a good story. It’s long enough.” The boy was angry and ran home. His mother said, “He must have told you a short story.” “He only said there was a spring, and water ran from it, and grass grew around it; then he said ‘tawna, tawna,’ right away.” The woman was provoked because the old man did not tell the boy a long story and keep him quiet. She went over and scolded him. He said, “I thought that was enough to quiet him, and that that was all that was wanted.”

The boy cried again. She sent him again, and the old man told the same kind of a story. The woman

1 There are no published Chinookan cognates of this myth. That it is not Chinookan in origin is further made probable by the fact that Sun and Moon are here male characters, whereas the Wasco words for “sun” and “moon” are both feminine in gender. Contrast Wishram Texts, p. 47 of this volume, where Sun is a female character. The tale evidently belongs to the group of myths accounting for the animals or people who become substitutes for the sun which does not behave properly. See, for instances, Boas, Sagen der Kootenay (Verh. Berliner Ges. fiir Anthr., 1891, p. 164); Eine Sonnensage der Tsimschian (ibid., 1908, p. 776).

2 “Tawna, tawna,” is evidently a customary conventional ending, to show that the story is finished. Cf. k’.aniklanl’ (Wishram Texts, p. 130, line 28) and k!one’- k’.one (Chinook Texts, p. no, line 9).

scolded him for not telling longer stories. This happened five times. Then the woman was very angry with the old man, and determined to move away, and she moved off to some distance.

This woman’s younger boy talked like an old man when not more than a year old. He would tell about many things which had been and would be. He had a very large stomach. When the elder boy punched it with his hand, it sounded strangely, something like a bell. The elder boy was stupid, did nothing but cry and laugh.

One morning the mother told him to take the little boy out and play with him on the sand. He snatched the child by the hair and dragged him out and around on the ground ; he could not walk yet.

The father of the younger boy was Spider. The woman had left the father before the child was born, but the boy was constantly talking about his father. He would say, “My father is following us; he has gone up on a rock, and is looking for our fire ; he has crossed the river.” This made the woman very angry; she would shake the child, but right away again he would be talking about his father. He seemed to see him and to know all he was doing.

The elder boy dragged his little brother around all day in the sand and dirt, nearly killed him. Next morning when the child woke up, he said, “My father is going to kill himself because he cannot find us, he will heat rocks under a tree, then he will climb the tree and fall on to the rocks.” - “Oali, oali,” the child would sing, and so he went on day and night. He would rouse his mother in the night and say, “People over there are doing so and so,” and he would sing, “Oali, oali;” he would roll over against his brother, and the brother would kick him

back, but the child did not cry ; he seldom cried. Again he would say, “I see a man hugging a woman over there.” He looked everywhere, and saw everything that was going on in the world, and kept telling what he saw night and day. His mother and brother did not like him.

One day the mother told the elder brother to take the younger one out doors and step on his stomach, saying, “Then all of that big stomach will go off, and he will be like you.” The boy took the child out, put him on his back, and stamped on his stomach. Immediately snakes, frogs, lizards, and everything of the reptile kind, came out of the boy and ran off. Then he got up and went into the house with his brother, and stopped singing, “Oali, oali ;” he never sang it again.

The mother told the boys to make bows and arrows, saying, Til give you five quivers, and you can fill them. I’ll trim robes for you with shells, then I’ll tell you what to do.” The boys made the arrows. She trimmed them beautiful robes, then said, “I want to send you to kill Sun.” In those days Sun never moved out of his tracks, always stood directly overhead, and no living being could go far and live — so great was the heat.

The mother said, “When you kill Sun, you can stay up there. One of you can be Sun, the other Moon.” The boys were delighted. They started off and travelled south. When they got a little east of where Primeville now is, they wrestled with each other. Spider boy got thrown, and at that spot a great many camas-rodts came up. At every village to which they came, they told the people where they were going-, and all were glad, for all were tired of Sun and his terrible heat. Finally the boys turned and travelled east, till they were nearly overcome by the heat.

At last they came to a place from which, looking to

the left, they could see a great ball of shining- fire ; they looked to the right, and there was a second ball of shining fire. They had gone up in the air, and had come to Moon’s house; it was on the left side of Sun’s house, not far away. Old Moon and his daughter lived there. Moon’s daughter was very lame. She waited on the boys, brought them fruit of all kinds, huckleberries, and other things. The boys were amused as they saw her walk.

Moon’s house was full of light, bright and dazzling. The boys ate, and then went out and came as near Sun’s house as they could. It was so bright and hot that they couldn’t get very near. They took their arrows and began to shoot at old Sun, who sat in his house. With their last arrow they killed the old man. Immediately there was no more strong light. They pulled out their arrows and said, “We cannot both be Sun, we must kill Moon.” They killed Moon. Then they argued as to which should be Sun. The elder said, “I will. I am older than you are. You can be Moon and take his daughter.” The younger brother agreed to this.

Now the people below were very anxious to know where the two boys were who had travelled to the east. As the heat grew less and less, they said, “It must be that the boys have done as they said.” The mother knew that they had been able to accomplish all they wished for. Now they went through the sky, and Moon followed Sun.


	A SINGING AND DANCING FESTIVAL.1



Five brothers lived at the foot of Mount Hood on its south side. The eldest said, “Let us sing, brothers, and

i This dance-festival myth corresponds, in a general way, to Wishram Texts, pp. 95-99 of this volume. The dance referred to is perhaps to be compared with the Nez Perce Guardian-Spirit dance recently described by Spinden (see The Nez Perce Indians, Memoirs of the American Anthropological Association, Vol. II, pp. 262-264).

enlarge our house.” They sang till they had a very large house with five fireplaces in it. Now they got Black-Fox to carry the news of their singing festival1 to different villages, far and near. The eldest brother said, “Bring fir-bark.” (They used to burn bark. They put a large log of wood on the fire, and put bark on top, and the wood was called “husband of the bark.”) Now five Panther brothers, five Wolf brothers, five Wildcat brothers, and five Fox brothers came. The Panther brothers were taken to where the eldest brother had his bed, the other people were at the different fireplaces. There was one Elk to each fireplace; the eldest Elk had the first fireplace, and the youngest the fifth.

At midnight the eldest Elk began to sing, then he arose, came to the fire, and said to the eldest Panther, “Get on my back.” Now all the people were singing. Panther got on his back. Elk stepped astride of the fire, it blazed up on each side of him. The fire burned terribly, but Panther thought he could endure it if Elk could. Elk sang five songs and stopped five times before he stepped out of the fire. Then he said to Panther, “You have a strong heart. You are hereafter my brother, and are worthy to be a great hunter.”

The second Elk sang, took one of the Wolf brothers, and stood over the fire. Both were burned, but he sang five songs and stopped five times. Then he said, “You are my brother, and worthy to be a warrior.” The third Elk sang and took the eldest Wolf on his back. He endured the fire; and Elk said, “You are a brave man, and shall be a great hunter.” Elk was trying them to let them know what hardships they had to go through to be great hunters. The fourth Elk took Marten on

1 Compare Wishram Texts, p. 17 of this volume, for the idea of deer or elks as singers far excellence among the animals.

his back, told him the same. The fifth Elk took Black- Fox. Black-Fox was burning, he twisted and squirmed, but he held on.

Morning came; they ate and then slept during the day. The second night they sang, and the eldest Elk put the second Panther on his back-, each Elk put the second brother on his back, but they said nothing to them about being great hunters, for the eldest brothers had stood the test. The third night they took the third brother, and the fourth night the fourth brother. The Elk was burned almost black now.1

The fifth night Coyote came in; he was dressed very nicely in buckskin trimmed with porcupine-quills, his hair was hanging down below his knees. He opened the door and entered. Black-Fox took him by the hand and led him to the fire-, he was going up to the eldest brother’s fire. Fox whispered to him and said, “When they sing, don’t you get on their backs. You see how we are burned ; and don’t you sing.” Along in the evening the eldest Elk said, “A stranger is in our house to-night, and we expect him to sing; that is the rule of old times.” Coyote was afraid, but he said, “All right.” Coyote went away from the fire, took a club, began to beat time and sing ; and he used words, for he passed himself off for a Nez Perce. He sang, “I come, I come all the way.”2 He walked up and down the house several times, and at last said, “Whom shall I carry on my back?” The eldest Elk said, “Well, brother, carry me,” and he put his arms around Coyote’s neck. Elk’s legs hung down, and he tried to pull Coyote over the fire; but Coyote said, “I don’t dance over the fire as you people do.” Still Elk pulled him

1 The idea of an increase in heat with the advance of the song is found also in Wishram Texts, pp. 129-131 of this volume.

2 See Spinden, The Nez Perce Indians (Memoirs American Anthropological Association, Vol. II, p. 263).

towards it. Coyote kept saying, “The custom of my country is not to dance over the fire.” At last he stopped singing and sat down, saying, “It is the custom of old for the one who is carried to sing after the carrier stops singing.”

Elk began to sing and wanted to carry Coyote ; he could not refuse. He threw off his robe and got on Elk’s back. This was the fifth and last night. Elk sang three times away from the fire. It blazed high and burned Coyote, who said, “This is not the way our fathers danced •,” but Elk paid no heed, and Coyote was burned up.

Next morning the sun rose, and the eldest Elk talked a long time to the people, told them what they would do for the people to come. Coyote lay outside dead. After all had gone away, Coyote came to life and wondered how he came outside. He thought that perhaps they had made such a noise, that he came outside to sleep. Then he looked at the blisters on his hands, and remembered how he had died.
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